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Abstract

Some moral thinkers regard morality as someone’s character
which constitutes the habit. They also hold that an activity,
either good or bad, true or wrong, done not as a habit cannot
be called as morality (or akhla>q). Such a view is formed
and influenced by incomplete comprehension towards the
definition of akhla>q (morality)made by Ibn Miskawaih
or Ghazali who defined the morality as settled character in
the inner heart from which activities appear spontaneously
without thinking anymore. When corruption is committed
by anyone in an institution, it may be related to failure of
character building. This indicates that many people blame
teachers of religion or of morality whose main task is to teach
religion or morality to their learners and students.

This article will discuss why this problem is seemingly
unsolvable and how this problem should be solved. The result
is that understanding (al-figh) plays very important role in
forming the peaceful progress of individual and social life
and it is the consistency or keeping to the same principles of

! Lecturer of Faculty of Education and Teachers, UIN Sunan Kalijaga Yogyakarta,
Email: Sumedidr@gmail.com HP. 08562873401

— 112 —



“Education Transformation Toward Excellent Quality Based On Asean Community Characteristics”

reasoning and to the correct belief in God and in the hereafter
that makes someone aware of certain responsibility for all his
deeds. How this explanation is can be read in this article.

Keywords : Revelation, understanding, belief, morality,
dynamic, consistency

Abstract

Some intellectuals consider morality as someone’s character
that has become a habit. They also persist that activity, either
it is good or bad, which is not done as habit cannot be said as
the morality. Such perspectives are formed and affected by the
incomplete understanding toward the definition of morality
which is stated by Ibnu Miskawaih or Al-Ghazali that defines
morality as the character which is inculcated in the heart and
from that character, some spontaneous unthinkable acts come.
When corruption is committed by someone in institution, that
deed can be linked with the failure of character building. It
indicates that many people blame religious teachers or moral
teachers which their main task is teaching morality to their
students.

This article concerns about why this problem is seemingly
unsolved and how this problem should be solved. The result
is that figh or understanding holds a very important role in
the process of peaceful improvement both in individual and
social level and consistency toward the good principles of
logic and faith for Allah and the afterlife and that is the thing
that makes someone possesses the awareness of responsibility
toward every deed. The complete explanation can be read in
this article.

Keywords : Revelation, Figh, Faith, Morality, Dynamics, and
Consistency
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A. Introduction

ctually, belief-morality is life itself because belief is the faith

that becomes the base of morality (activity/behavior). If

belief is wrong, then the morality will be bad. Because of the
importance of belief-morality, thus morality both as knowledge and
reality should be learnt by every person which exists in this world
so that they have a better life. For that reason, the rightful belief is
the belief that can bring the owner to the improvement of quality of
life and is able to filter information that can damage themselves and
their environment. But in fact, there are many bad moralities which
are still done by most people almost in every human community.
For example, the daily newspaper says that there are nine crimes like
bullying which involves two officials of Jagungan village, Wonosobo.
In Wates, A grandfather named Daliman which is 59 years old, the
citizen of Tubin Sidorejo, Lendah, Kulonprogo, was sentenced for two
years because he was proved for raping Sunti (unreal name), his own
neighbor. In Sragen, unscrupulous jailers, Pud (37 years old), the citizen
of Teguhan, East Sragen, was captured by the local polices because he
distributed drugs. In Kedungwaru, Prembun, Kebumen, junior high
school teacher was captured when he/she caught in gambling. Fraud
syndicated of car involves the retiree of TNI Patorono, Banguntapan,
Bantul. In Sleman, there is a firing of Molotov cocktail in the chief of
neighborhood of 01 in Kleben village, Pandowoharjo, Deni Arifin. In
Wates, senior high schools 1 of Temon and Getan elementary school
lose six projectors and five computers. In Bangumas, there is a modus
of poultry stealing which is slaughtered on the spot. In Sleman, the thief
of dozens birds which cost up to 101 million is done through the tunnel
in the roof>. Those are the examples of bad morality which are done
by some people. It is sure that where there is a smoke, there is a fire.

The reason of the rise of the uncertain belief and morality is
the confusion of the understanding toward the basic concept like

2 See Kedaulatan Rakyat, Thursday 21 February 2013, p. 18, column 1-7
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belief, faith, good deed, morality, tawheed, prayer, truth, revelation,
comprehension/figh/knowledge, law, and other things which all of
those affect and form someone’s belief and morality. Morality can be
said as the result of all progress since the beginning of the conditioning,
sensing, thinking, knowledgeable, faithful, skilled, determined till
ordering the thought or their part of body or ordering other people
for acting which called as morality which can be good and bad.

Human is divided from the physical and spiritual and born in the
pure condition where there is potency for being good and believer. In
the advanced development, some people grow and develop to continue
their purity and some others grow and develop to not continue their
purity unless a few part of those people. The purity exists in the physical
body (parts of body) and spirit (the power of brain/heart/logic). The
body and spirit conceptually can be separated but both of them fuse in
self called as human. For that reason, both of them affect each other. The
healthy body is really conducive for the work of spirit and the healthy
sprit is also conducive for the work of body. Although it happens that
way, the body will not be able to act unless it is affected by the spirit
and the spirit will not be able to affect the body unless there is benefit
for the spirit and body.

Either body or spirit has its own activities. Thinking, figuring out,
believing, loving, and desiring are some examples or some of the parts
of the spirit’s works. Body does some activities like holding, writing,
and walking because it is ordered by the center of consciousness/spirit.
The activity of staring something happens because the eyes are ordered
by the spirit (the force of brain) and for that reason, the activity of
body will always and at the same time show and involve the spiritual
activities. The relation between body and spirit is determined by the
nerves. The health of nerves will really determine the work of mentality
and parts of body. The mental work and the work of the part of body
is what we call as morality in Islamic perspectives.
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The spiritual will (brain) reach the body through the passages
called as nerves (backbone). If the nerve of backbone and parts of the
body are not interrupted, then the spiritual wills will be done by body
as what is desired. But if the nerve is interrupted, then the spiritual
desire will not reach the body (the mentioned parts of body) so that
the desire is not realized by the parts of the body. The position of body
in the face of spirit (heart/logic/brain) is like a the people and the king.
The health of spirit depends on the sufficiency of spiritual food. And
also the health of spirit depends on the sufficiency of food for the body.
Spirit is mental. Healthy spirit means healthy mental and spiritually
sick means mentally sick. In the thought of western psychiatrist and
biologist, sickness is described as the term of disturbance because the
term of mental sickness is craziness. Mental disturbance basically,
according to Joseph DeDoux as what is said by Taufik Pasiak, is the
brain disturbance in certain levels.?

The examples of spiritual foods are recognizing, knowing,
understanding, believing, loving, hating, deciding, desiring, ordering/
prohibiting, and happiness/sadness whereas the source of physical
power is food, drink, and oxygen. Right fulfillment of spiritual and
physical needs is the example of good life. Physical health is the asset
for improving the quality of physical and spiritual life.

Spiritual and physical activities or spiritual activity based on their
own free will is called as morality. Physical activities are often termed as
morality whereas the theory of morality is the ethics. For that reasons,
morality is the combination of moral (act) and ethics (science, faith,
will, and order). Thus, it is clear that morality is not independent matter
but depends on the ethics which is the result of mental work which is
supported by the senses continually. Because ethic is dynamic, moral
is also dynamic and because both moral and ethic are dynamic, thus
it is clear that morality is not static but it is dynamic to the dynamics

* Taufik Pasiak, Tuhan dalam Otak Manusia Mewujudkan Kesehatan Spiritual
Berdasarkan Neurosains (Bandung: Misan, 2012), p. 169.
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of the development of ethic. But in reality, generally and spiritually,
someone with healthy body and spirit sometimes does bad morality.
Why does this thing happen? This writing will investigate the causes
the occurrence of violation and continues with how to build a strong
belief and good morality which will be elaborated argumentatively,
rationally, and normatively. The reader will be invited gradually to learn
about the progress of the shaping of belief-morality so that the reader
will have the good and strong belief and also has the good morality in
their lifetime which will be taught to other people.

B. The Dynamics of Understanding Toward Revelation

The truth of revelation like Al-Quran and True Hadith according
to some people is absolute. If someone, whoever it is, reads and
learns Al-Quran or hadith, thus it will rise and understanding as
the consequence from the interaction between sense-logic-heart,
and revelation. Understanding toward revelation is the product of
human’s logic. Logical product is not revelation although it still relates
to revelation because revelation is from Allah whereas understanding is
from human. Human is a little part of creature. Creature is dependent
whereas the creator is independent (giyamuhu binafsihi). One of the
creator’s characters is perfect whereas one of the creature’s characters is
lack. As part of creatures, every human will surely have advantage and
lack. There is no perfect creature because perfection is only owned by
Allah. This is the basic principles for analyzing all human’s problem.
From the creature that is always filled with lack, it is impossible for the
occurrence of perfection. It means that there will be no absolute truth
from human whereas it will only be relative. Understanding is the base
of forming theory, knowledge, and law which from all of those things,
it comes assumption and faith which is made into the base for everyone
in deciding, initiating, desiring, ordering, and acting. Deliberate acts
by Mukalaf are morality. Deed is divided into two terms which are
physical deed and spiritual deed (feeling/heart/logic). Physical deed
always involves the spiritual deed whereas spiritual deed does not
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always involve physical deed. Deed always relates to understanding. If
the understanding changes, thus the deed will also change.

The messenger and prophet’s understanding and also their
inheritor always develop and for that reason, the last result from the
understanding in the shape of deed and morality also develop. The
understanding of Mufasir in messenger/comrades till the 21 century
and even till the end of the world will always keep changing as the
desire and human demands develop.

Al-Quran states that there is not creature that be able to be equal
to Allah (Laysa Kamitslihi Syay),* which means that truly the form of
Allah cannot be recognized by His creatures. The human’s attempts
to know Allah always will lead to the understanding about Allah
which will never be perfect. For that reason, above every people with
knowledge, there is one that is more knowledgeable (wa fawqa kulli dzi>
‘ilm ali>m)’and good’s commandment in Qudsi Hadith which means
that “T (percept) am according to My fellow perception toward Me.”
For that reason, one of the theologians says that Allah has two faces,
the first is the real face which cannot be recognized by anyone in His
creatures, and the second is the fake face which can be recognized by
human. Thus, from the statement, there will appear a question: “Isn’t
it Allah Himself that describes His characters to His creatures?” “Isn’t
such thing will show that He lie?” Nau>z\u billa>h min z/a>lik! No,
He is not lying. His characters which He describes through revelation
(Al-Quran and As-Sunnah) are true but incomplete and those things
aim at approaching the understanding as far as human’s logic can reach
that because the essence of Allah which is the biggest and universal
cannot be described n language which always partial and cannot be able
to represent and describe His essence because if Allah can be described
in language, then He will not be the greatest anymore. Those are the

*See Q.S. al-Syura 42: 11
> See Q.S. Yusuf 12: 76
¢ Based on Hadith written by Al-Bukhari and Muslim.

— 118 —



“Education Transformation Toward Excellent Quality Based On Asean Community Characteristics”

reason why some theologians say that it is impossible for human’s logic
to be able to master the essence of Allah. The reason is simple, namely,
logic works is based on the information from the senses whereas Allah
cannot be captured by any human’s senses.”

Human’s attempts to understand the Allah’s essence and characters
are always developed because there is no satisfaction from the result of
thought which is done by the previous people, besides, Allah Himself
orders human for improving their understanding continually. Allah
gives sign with His commandment which in focus, if the sea were ink
and trees were the pens for writing the knowledge of Allah, the ink
would have run dried and the knowledge of Allah will not run out even
there is additional ink in the same amount.?

Not only understanding Allah’s essence and characters as the
Almighty, understanding His creature itself will not reach the full
understanding. Creatures other than human are created by Allah for
human sake. They are His gift and if human tries to count it, they will
not be able to count it because of its abundance.’

C. The Change of Belief

Peace and conflict are defined by ideology (understanding and
belief/faith). Which one in individual or community does conflict
or peace happens? The chance for the peace and conflict are really
determined by how the understanding and belief or faith are shaped. As
what is described before that understanding is the product of logic or
the consequence which arise from logic because there is an interaction
between senses-logic-heat with revelation (Al-Quran and Sunnah).
Every theologian from the era of prophet’s comrades till now has tried
to understand the revelation and then, the comprehension of Al-Quran
and Syarah Hadith in each generation appear. Comprehension is the

7See Q.S. al-Anam 6:103
# See Q.S. al-Kahfi 18: 109
°See Q.S. al-Nahl 16: 18
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understanding of Mufassir. Comprehension toward the same verses can
be different because of the differences of the condition or Mufassir’s
background. Each Mufassir has good intention which is trying to
understand Allah’s will toward human in His commandment so that
human obeys His commandment. Although it is inevitable that there
are some people moreover from the oriental who comprehend Al-
Quran based on evil deed, namely, they seek for the weakness of Islamic
lesson. The examples are the verses about polygamy, charity, etc. We
need to remember that real life will always come with pro and contra
as the logical consequence from the interaction between individuals
in society.

Human’s life in society is the interaction between individuals.
Interaction between individuals is done for the treatment and the
improvement and also lengthening the lifespan. The concrete existence
from the interaction is individual’s activity/deed/practice from the level
of intention or initiation till the collective activity.

Activity done is based on the belief. Belief is built above or appear
from knowledge. Knowledge is the result of scientific thinking. Scientific
thinking just happens through thinking which uses the data from the
sensing toward the surrounding world. If knowledge is developed and
practiced, then it will appear new knowledge, inspiration, and Laduni
knowledge. Actually, activity which is aware and deliberate is what
we call as morality. Morality is the fruit of faith. That faith is what is
called as belief or fidelity in religion. Faith is the fruit of knowledge.
If the knowledge grows or changes, then the faith/fidelity will grow or
change. Knowledge grows because of the work of thought. The work
of thought is affected by the interaction of senses with the surrounding
creatures. Teacher’s duty is conditioning the sensing and thinking so
that it produces true knowledge and steady faith and when the turn
comes, it will produce pious practice and divine morality.
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D. The Dynamics of Morality

The terms of belief, fidelity, and tawheed sometimes are considered
similar because there are similar elements but actually, the three terms
are different. Belief is someone’s faith. The word which has the same
meaning with belief is fidelity in narrow meaning. Belief is the word
with the sense of ideology-history-politic whereas fidelity is in the sense
of normative-religious and certainty. Tawheed is the oneness of Allah
in spiritual or physical activity (praying). Oneness of Allah is the case
of obeying Him with hope for the return from Him. For that reason,
tawheed has some elements which are (1) pious activity and (2) the true
fidelity/faith/belief. If one of them loses, the tawheed is broken. Pious
activity is the activity that is done in good way. True fidelity is the faith
which makes them only hope for the return from Allah both in the
world and in the afterlife. Activity without true fidelity is hypocrite and
fidelity without true activity is spirituality. Thus, it is clear that tawheed
is pious practice which is based on true fidelity. Because tawheed is the
pious practice which is based on the true fidelity, it can be concluded
that tawheed is the divine morality.

Good morality is divine activity which has one of two following
characters, first: pure positives, second, the positives are bigger than
negatives. If there are dual values (and seem similar), then it needs
to look at the wider effect so that additional characters both good
characters and bad characters appear. Good or bad is determined by
the one which is dominant. If the positive is bigger, it may be done.
If the negative is bigger, it cannot be done. Which determine the less
or more of positivity and negativity of something is the logic with the
guide of revelation.

Every activity, both physical and spiritual activity, which is done
deliberately by normal person will always be based on two things that
they believe, namely, first, the activity produces benefits like excitement,
happiness, peacefulness, harmony, or reward, and second, it avoids
negative consequence like being hurt in the physical and heart both in
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this world and in the afterlife. Someone who does the activity which is
based on two mentioned faith is someone who is normal and healthy
in their logic. If the benefits are only in the world, then that is way
of thinking and acting of those who are not religious. If the benefits
are not only in the world, but also in the afterlife, thus that is the way
of thinking and acting or religious person. The way of thinking and
acting of pious/religious person is always based on the healthy mind
and fidelity guidance.

E. The Foundation of Morality

Every normal person surely has belief and morality. Belief can be
true and can be wrong/ violated and so morality can be good and can
be bad. Morality is determined by the belief. Belief is determined by
the knowledge. Knowledge is determinate by the work of senses and
logic or heart. The work of senses and logic is determined by various
factors, like internal factors (health, cleverness, and purity) and the
external factors (friends, teachers, and facilities). For that reason, the
conditioning of internal and external factors should be manipulated
so that the quality of the belief-morality will always improve. Like
choosing mate, choosing food, drink, and environment of life, it should
be considered as good as we can because life is only once and determines
the luck of each person both in this world and the afterlife later.

Why does every normal person, invariably, certainly have belief and
morality? The reasons are really simple, namely, because every moral
deed is always based on the self-faith. Faith is the fruit of knowledge.
Faith is the other name of belief. For that reason, belief and morality
can be shaped as what people desire. How are the ways for shaping
and inculcating belief in someone? This is the duty of teachers. The
following explanation will describe the meaning of belief and morality.
Besides, the postulates from Al-Quran and Al-Sunnah al-Shahih and
also the thought of theologians are also stated and analyzed.
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Belief is the faith that appears from knowledge whereas knowledge
is the product of thought. Thought is the working progress of logic
which is based on laws of good thinking and the creativity is based on
certain data and variables. Every thought starts from concept. Concept
is the simplest product of thought which is the advancement of sensing.
Without senses, concept can be established. How this concept is shaped,
agreed, changed, or fixed together in one community is the beginning
of establishing belief. Belief comes from the Arabic words ‘agi>dah
which means bond or faith. The rood word is the agada-yagidu- ‘aqd,
‘uqdah, aqi>dah which is synonymous with irtabat}a-yartabitju.
Belief in language means bond. That is the bond between hearts with
something that ties it, something which come from the outside of
themselves. The conception about belief can be developed and change
according to the development of human’s thought in understanding
revelation and universe.

Bond between heart/logic and something which is out from them
can be stated with the term of belief, faith, and conviction which is hold
tightly by that person. Other terms are commonly used as the change
of belief is the fidelity. In narrow meaning, it is usually aligned with
pious deed. The term of belief is commonly used in the books written
by theologian than in the Al-Quran and Al-Sunnah/ Al-hadith.

Various meanings of belief according to the term stated by
theologians are different from one another, for example, a book entitled
al-aqi>dah al-Isla>miyyah ‘inda al-Fuqaha>’ al-Arbaah: Abu Hanifah,
Malik, al-Syafi’i dan Ahmad, written by Abu Zaid al-‘Ajami from Kairo
University. Abu Hanifah is ever questioned by Abu Muthi’ about the
primary figh (understanding), and then Abu Hanifah replied: “someone
learns about fidelity to Allah, laws, Al-sunnah, limit of provision, and
fellow’s dispute and agreement.
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From the statement, we can conclude that fidelity is the result of
learning. Fidelity according to Abu Hanifah is correcting, knowing,
believing, recognizing, and islam. Those five terms have the same
connotation. The meaning is that the relation between fidelity and
practice is certain thing. Both of them are inseparable. Practice is the
part of Islam in the same way as fidelity is also the part of Islam. So,

it is clear that there will be no Islam where there is no fidelity and its
practice. Note the following Islamic ta'rif according to Abu Hanifah:
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Meanings: This thing is clear when we know that he/she defines
Islam as follow: “Islam is surrender and obeyed to the command of
Allah Taula. For that reason, from the lingual perspective, there is
a different between fidelity and Islam. But, there will be no fidelity
without Islam and Islam also cannot be realized without fidelity.

The explanation about belief based on the Al-Quran, Al-Hadith,
and Theologian’s opinion. The discussion about belief-morality involves
the relation of revelation, senses-logic-heart, and the real daily life in
world. Discussion about belief-morality will be alluded briefly and
densely with the hope can be read in short period of time.

12 Abu Zayd al-‘Ajami, al-Aqidah al-Islamiyyah ‘ind al-Fuqahda’ al-Arbaah: Abu
Hanifah, Malik, al-Syafi’i, Ahmad (Kairo: Dar al-Salam, 2007), p. 156. The original
text is cited from al-Figh al-Absat} written by Abu Hanifah.

1 Ibid., p. 167.
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1. 'The Influence of Belief to Morality

Jamaludin Al-Afghani is a Muslim reformer who is able to wake
Muslim from their sleep with Islamic belief. The following is the result
of his thought which is published in al- urwah al-wus\qa> magazines.

Jlae¥l e Glales adall slaall ol dals @ 4l diw counse
slud dazye Lasldslud gl Do o Jles¥l § 06K Led 2l
(AA oo Asedl Bayadl 3 GGl Jles).Lodlo 9 sugaall
Has passed Sunnatullah to His creation, which is that belief
which exists in the heart has the power over the deeds which are
done by the parts of body (Morality). For that reason, the bad or the

good deed (morality), then the result is the bad or good belief (Jamal
al-Din al-Afghaniy dalam Majalah al-"Urwah al-Wus\qa>,.p. 89)

Belief in Indonesia is the word that originate from Agi>dah
(Arabic) which means bond or faith. The word Agi>dah is the word
that is formed from the words aqada -yagidu -aqd,aqi>dah as the
al-Fi’il al-mutaaddiy (transitive verb), which mean bind. The plural
form of aqi>dah is aqa>id. The word that has almost similar meaning
to belief is the fidelity (al-I>ma>n) which is a masj}dar form from the
word a>mana -yuminu -I>ma>n which means correcting (true thing)
and holding firmly toward it. Someone is said to have fidelity if he has
a faith that is held firmly in their life. Thinking about what things that
exist in the earth and sky can arrive to fidelity, namely, heart/logic
deeds that acknowledge the oneness of the Creator. Fidelity to Him
will result in fidelity to His messengers, His holy book, the judgment
day, His angels, and other things which we should have a fidelity to it
according to the revelation like the meeting with Him and the existence
of His hell and heaven.

The result of belief or fidelity firstly is the existence of constant
awareness in their self that they are always watched, ordered, prohibited,
will be avenged, protected, etc by Allah, so that this awareness always
gives us consideration to the heart when the heart will decide something
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to do or be abandoned and this awareness of fidelity is the one that
orders and prohibits parts of body to do some deeds.

Fidelity emerges the peace in heart and motivation for always
improving ourselves. Fidelity can help ourselves to see the lack of
ourselves and the advantages of others. The truth of fidelity can be
seen from the pious and sincere deeds toward Allah. Deeds are said
to be true if it is according to the true guide and is said to be sincere if
it is only done for Allah, which is only hoping for His return. Fidelity
results in the awareness that achieving will be realized from giving and
through giving, we can achieve something: Generosity is egoistic. One
that does not do the divine lesson and actually, he can do it is the sign
that his belief which relates to that matter has not been true. The sigh
of true belief or fidelity is the eager act in filling their life with charity
of wealth and soul in Allah’s path.

Fidelity makes life directed, the practice more meaningful, time
more precious, world become facility, always have a happy heart, the
sadness of being complimented, good deed seem less and bad deed
seem big. Fidelity gives a perspective that poor people are their own
saviors. Fidelity makes someone good at making priority and the more
important is that it makes them to not able of doing nothing. For that
reason, fidelity makes life more meaningful in god and human’s view.

Fidelity can determine the difference of pious deed or not. Fidelity
in wide elaboration is often stated as the tawheed which is the opposite
of Syirik (infidelity). With tawheed, heart becomes calm and peaceful.
Allah says in the Al-Zumar 39:29:

Ja Joyd Lol Sy 9 gL #1654 448 Ml Dl ol oyt
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Allah creates a condition, which is a slave who is owned by some
masters who have a conflict, and a slave who is owned by a master;
are both of the condition similar? All praise may be to Allah but most
of them do not know. (Al-Zumar 39:29)
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In order to make strong belief and be able to control the behavior/
deed/practice, then logic should know the history of the appearance,
the growth, and the development of the belief. For that reason, the
following elaboration will explain the relation between logic and fidelity
so that fidelity is not in threat because it is always controlled and guided
by revelation.

2. Rational Fidelity

Fidelity which can be preserved and can last is the fidelity which is
realized since the first growth and continually fertilized, and tended, and
also improved in its quality. The word “logic”, which is the translated
of the word “Jaa)l « as Isim (masdar) does not exist in the Al-Quran.
Which exists in the Al-Quran is the fi’il or verbal form like” Lz s5lic,
Oslaai 0slany Jasi” and it is like what is mentioned in Al-Baqarah: 75;
al-Ankabut: 43; al-Mulk:10; al-Maidah: 103; a;-Nur: 61. This thing
shows that Al-Quran emphasizes the important of action, which is the
work of logic, not what logic is. The other word which means logic and
heart is “i» with the plural form of “_LI». For the advanced reading,
you can observe the following verses in Al-Quran: Al-Baqarah 269; Ali
Imran 190; Al-Zumar 118, and observe too the dictionary of al-Munjid
fi al-Lugah in page 709.

And in hadith, there are many logics in the form of Isim. The
word Al-‘aql is derived from hadith, both in true hadith or the weak
one, just like what will be stated later. In dictionary, the word “al-agl”
is meant as follow: quwwah al-idra>k (power to understand), al-qalb
(heart), '* al-quwwah al-a>qilah (power which understands/knows), al-

12 Ibnu ‘Abbas comprehend qalb with aql hayy (living logic). See Abu Tahir
bin Yaqub al-Fairuzabadi, Tanwir al-Miqbas min Tafsir Ibn Abbas, p. 440. When
comprehend the Qaf50:37. The writer of the comprehension also writes galb with agl.
See Tafsir al-Jalalain p. 558.
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fahm (understanding/to understand).” Whereas the verbagqala yagilun
means rabat}a (to bind), masyatha (to comb). About all of this, you
see the same dictionary.

If it is noted from the verses which relates to the verb aqala, with its
derivational words, it is clear that it shows an activity which is positive
and those who does not do are considered as negative. Even those who
are punished to hell, among those things, are caused by not doing the
action of agala or yagil. Note the following Allah’s commandment:

() ~Z¢Ul|)”).4.a_w.” &_’@ai LS L J.E_uji tc.z.«.i LlSjJ":\}Néj
And they say:” if we want to hear and use our logic, we will not
be the dweller of the blazing hell”. (Al-Mulk: 10)

Someone cannot claim that they have fidelity whereas they do not
realize how fidelity comes to their heart, like what is described in the
Al-Hujurat 14:

W 5 clialuol” :15Te8 S0 5 “lginss @l 148, “Lial” il e¥1 L8
Sos cpa oSl ¥ dlyey 5 il Igashas o] 50518 3 Ol Ui
(V& lmmll) pumy ypal 4l o] L
The villagers of Arab say: “we have fidelity.” Says: You have not
had fidelity yet!”, but says: “we are Islam (surrendering) because
fidelity has not come to your heart. And if you obey to Allah and
His messengers, He will not take for granted your practice even a

bit because truly, Allah is the most merciful and most affectionate”.
(al-Hujurat:14).

1 See Al-Mad Warson Munawwir, al-Munawwir, Kamus Arab-Indoensia, which
is the translated version of al-Munjid fi al-Lughah with substraction in some words,
p-1027. whereas in Arabic-English Dicrionary edited by JM. Cowan, in p. 737 is
mentioned that agala as verb have the meaning of : be conscious, comprehend,
understand. See also Luwice Ma'luf,al-Munjid fi al-Lughah, (Beirut: Dar al-Masyriq,
1960), p. 520.
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Ibn Taymiyyah in his book, Al-Iman, says that based on the verse
that Muslim does not really have fidelity but if you are a Mukmin, you
will surely be a Muslim. So the first time is Islam, and then you can
continue to fidelity. In this first, it is mentioned that someone will not
be in fidelity unless in the permit ofAllah

Al als ¥ (o35 OF (uid o Lag
And it does not show that Allah plays a favor toward His fellow
although in fact, there are fidelity and infidelity. Because the Allah’s
permit will be given to the people who seek for fidelity using their logic
and for that reason, in the last verse, He describes why someone does
not get permit to have fidelity, which is that He attributes His wrath
toward those who does not use their logic."*

(Vo v idsn) Oslamy ¥l e il dazmy

From this verse, we can conclude that those who believe are those
who use their minds and therefore in another verse, it is said that people
who do not want fidelity are stupid people but they do not realize it."”
Thus, do not use common sense, including despicable attitude and
even someone who does not use their minds cannot take lessons from
the verses of Allah. In a hadith, the word “logic” is used with positive
connotations, such as the prophet of Allah SAW said:

(el o15) a3l Jic chumi 301 Jic
Infidel’s mind is half sense believers (HR. Al-Nasai of Abdullah bin
‘Amr in Sunannya Juz 8, page 45) and in another hadith mentioned:

Jolay Loyl Jyny L7 a8’ 15 Lae il o, 2ile oye
Jaally” (1 S 5,591 35" s “daally” 1 JB S Lsadl @ el
L’..” ﬁhjwﬁ‘wdmcp@mt 0952 Lul &giu =5 “S

4 See Q.S. Yunus: 100.
1> See Q.S.al-Bagarah: 13.
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‘Aisha r.a. said: I asked: “O Allah’s Apostle, with what the man
can be differentiated from the other when in the world?” He replied:
“With his mind”. I asked again: “And in the afterlife?” He replied:
“With his mind”. I asked again: “Are not these people be rewarded
only by their deeds?”. Then he s.a.w. commented: “O Aisha, not only
because they do good deed which is given in the size of logic for Allah’
Azza wa Jalla to them? Then according to their logical levels are given
unto them their deeds levels and the practice that they doing and in
equality they will be repaid. (Al-"Traqiy berkata : “ HR. Ibn al-Mujbir
dan al-Tirmidziy yang bijaksana di dalam kitab al-Nawadir).'s

From some of the descriptions above, it can be said that the mind
is the right tool to achieve true fidelity. The role of logic is as the role
of the heart or lust, which is to understand, store and recall, and the
others such as to love, to hate, to desire, to order, and to feel. As long
as the human’s mind or his heart or desires are not guided by divine
instinct and religion, then during the same way he would get lost even
though he is clever and knowledgeable. Even the perfection of logiv
is a requirement for the perfection of fidelity and constancy as what is
spoken the prophet of Allah as follow:

o€ 835 9 62 ] dmbio g Jae Jiad Jis oy ST o
13l JB) dlie JoS g 4 plaiwl ¥ g e Olay) @5 b sas)
(Jasdl Gzl cnl dzysl”

Meaning: “there is nothing which is sought by people like the virtue
of logic which shows its owner to the guidance and turn their face

'Al-Haris bin Asad al-Muhasisbiy dan Abu Hamid al-Gazaliy, Syaraf al-Aql wa
Mabhiyatuhu (Beirut: Dar al-Kutub al-"Tlmiyyah, 1986), p. 56.
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against what will devastate them. Someone’ fidelity will not complete
and his religion will not stand firmly till their logic is perfect” (Al-
’Traqiy said:” Reported by Ibn al-Mujbir in the book of al-’Agl).

Thus, it is clear that the use of reason does determine the quality
belief / fidelity arising from the person’s knowledge or understanding
of revelation and al-Kaun. How was the relationship between science
and fidelity/ beleif? The following will explain the relationship between
the two.

2. 'The Former of Fidelity

Knowledge led to the faith or fidelity. Fidelity on the basis of
knowledge is those that will survive and which will bring peace and
happiness in his life and such fidelity which will always encourage
him to always do good as much as possible on the basis of sincerity
because of God alone. There is a principle in Islam that had been dis-
torted because the principle is affected by the history of the Western
world. The mentioned principle is that with the knowledge, the true
fidelity will come, it is not by fidelity first and then the knowledge will
appear although the occurrence of fidelity then that it comes with the
knowledge also might occur if fidelity is the right and in the right way
too. But if fidelity (faith) is based on dogma (ie, a doctrine that must
be accepted and should not be questioned again in its legitimacy),
then when the occurrence of knowledge is before the faith, it shall be
dangerous. True fidelity is the fidelity that is realized, both in its history
and the core of the lessons so that the principles of the fidelity can be
maintained because something which is not clear cannot be maintained
and the times when it comes and goes is unpredictable. Knowledge is
the fruit of sensing when we do the observation and experiment and
thinking properly.

Mind which is assisted by the senses will produce knowledge.
People who have knowledge are those who are recognized for their
testimony by Allah in the Quran, Allah says:
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Meaning: God, the angels and the knowledgeable people testify
that there is no god but Him with justice. There is no god but He
who is Mighty and Wisest. (Al ‘Imran: 18). Knowledgeable people
are people who have been, are and will continually use their minds.
The use of logic, if it is true, would produce science or knowledge,
including knowledge of divinity. Therefore, the command of God to
know t that there is no god but Allah also uses the word “Know!”.
Allah says:

(V9 ttesme) Cladl yaasal o <0 Y) )Y 4l elels

So know that there is no god but Allah, and ask forgiveness for
your sins to Him! (Muhammad: 19).

Therefore, the advantages of man over other creatures is due to the
higher mind. With a higher mind than the (mind) animals, humans
can be knowledgeable. With knowledge god may be known and with
knowledge god can be adhered to. Al-Haris al-Muhasibi once said:

oladl o Jomf Lot uad ¥ g JaallS sy asl (535 Lo 4l lel
& okl Eltl Jo8) @lally ¥ audol W g Jaally 3] <l 8yc Lo 4sY
(VY go cdfad | by S
Meaning: And know that no one is more beautiful than those
who wield his mind and no one wears a more beautiful dress than

those who wear knowledge because God can not be known except by
logic and He has not adhered to unless with knowledge."”

17 Al-Haris al-Muhasibiy, Risalah al-Mustarsyidin(Beirut: Dar al-Kutub al-
‘Tlmiyyah, 1986), p. 11.
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Therefore, people who do not use their minds will not know God
and will not be knowledgeable too. If it is so, then how about people
who do not use their minds will have knowledge and fidelity?

Fidelity is a term which consists of two elements, namely (1) justify
something that is true, and (2) hold tightly to it. True thing is not really
just something that is considered correct but because it has true reality.
Despite good thing is also temporary for truth in knowledge is always
associated with the data and limited by the scientific area. Fidelity is
based on knowledge that will form the faith / fidelity steady and sturdy.
There is no fruit of faith which is steady except good deeds which is
done sincerely and maximally. Al-Haris al-Muhasibiy also says:

4y oo duzmin ¥ O ele didy g dale o W J3La1 o lel
B gom of @ Ay dlal BT e g adls § (ad Guall Y]
Co oy (o Ulo 9 dnas ¢ Ld dildg cay solsdl ot datuad d5les
izl o Ol edlsal 9 el ciosll oo AR Al ] i 9y daee
(V) g2l
Meaning: Know that a knowledgeable person, when true
knowledge and belief has been steady, knowing that nothing can save
us of the (punishment) of his Lord except good deeds. Therefore, he
is always trying to find the truth and morals from truthful / honest
person because they want to live before their death and prepare for
eternal world of happiness in the afterlife, then he sold himself and
his wealth to the Lord because he had heard Allah says: “Indeed,

Allah has buy from people who believe their selves and their property,
namely that for them is heaven “(al-Tawbah: 111)."®

8 Ibid., p. 13.
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3. Morality as the Indicator of Fidelity

Muhammad Rasyid Rida, the arranger of Tafsi>r al-Mana>r book,
says:

Oledla ol Hlsbl ylae Le¥ 2plade 05S5 @l JlsaTs
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The conditions of the followers are similar because all of those
are a phenomenon of human development. True faith in Allahs book
and his messengers demands to follow and practice what God has
ordered through the messenger’s tongue. Loath to do good deed in a
state capable of is evidence to show that fidelity has not thrusted in

the hearts of those who claim to have fidelity. So what if the practice
actually is in the opposites of Shariah of Allah Taala."

Fidelity and pious deeds are like two sides of a coin which is one
indivisible unity. Both are the essence of the teachings of revelation
brought by any Allah’s apostle or prophet because the second person
will get into heaven. ?Without them, people would still be infidel and
immoral. Because of infidelity and immorality or unjust, many people
will go to hell.*! People who know the truth and goodness may not do
so because there is no ability. When there is an ability to do what he
knows but he will not do so, then the knowledge is not true. Knowledge
that is not true will not form a belief. It is only the true knowledge that
can form beliefs. It is only true faith that drives a person to do good.
Without faith, charity is considered severe. Not doing good deeds, but
there is the opportunity and the ability and awareness, it means a loss.

! Muhammad Rasyid Ridha, Tafsir al-Manar (Beirut: Dar al-Ma'riah,tt.),
Chapter 5, p. 224

2 See al-Quran surah Muhammad 12; Ibrahim 23; al-Ahqaf 13-14
21 See al-Quran surah al-Maidah: 168-169.
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Losses will bring regret. Lazy, no knowledge, no faith, no good deeds
and regret are the stages of a person to adapt with the compulsion to
receive punishment in return because he was not able to eliminate or
disappear themselves or transform them into something that does not
feel tormented although he is tortured and want it. Notice God’s Word
regarding the infidel’s regrets:

S Jodng ol cuald Lo o Hb oty agy Loy Lilde @Syt L)
(& L)) Ly oS gy

Indeed We have warned you (O infidels) with close punishment,
on the day when people see what has been done by their both hands
and the infidels say: “It would be good if I was once the land.” (Al-
Naba  40)

The process of realization of the good deed does involve a variety
of elements such as knowledge, pleasure or love, desire, determination,
attractiveness and ability. The ability of a person can be weak and may
also be sufficient or even more than what is needed. The ability of a
person can be improved and conditioned in such way so that when
it is needed for doing, he will be ready. The ability of a person can be
physical nature (power) and there are intellectual (knowledge) and
spiritual (belief) or even some form of financial (cash). Each of this
capability can be managed and source and utilization can be recognized.

Physical ability/strength comes from four of five perfectly healthy
diet, sufficient movement or exercise, conducive environment such as
fresh air and not dusty (net) and exposed to the sun. The condition of
the people who eat nutritious foods but lacks of movement and thus
lasts for a long time, it will shorten the age. It can happen, for example,
when almost the entire physical jobs are left for others as maid. Maid
no longer acts as a maid but the full implementer. Finally maid is those
one with healthy body and many good deeds. When there is less good
deed, the body is vulnerable to illness. Reward and treasure are more
enjoyed by the maid.
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Physical movement or physical work can bring material benefits
(money) and thus it is clear that the physical movements can not only
improve the physical ability but also the ability of the material / finance.
With the financial ability or money, knowledge can be obtained as
long as it does not only save money but it is actually used in order to
enhance the intellectual ability. With physical, financial, intellectual,
and spiritual skill, someone can perform a wide variety of worship
whose value is very high so that those who do so can be expected to
experience the life that is always grow better and very likely to be the
most useful person for others, and become healthy body- spirit to the
end with Husnul khotimah.

People who have not been blessed with fidelity will live a life which
is full of burden and unresolved difficulties. Fidelity is not a gift but
the achievement of his effort and conditioning of several parties. The
existence of things that must be believed does not demand us to believe
in it. The presence of God, angels, heaven, and others still exist even
if people do not want to believe them. God sends the man to have
fidelity** and forbid them for turning away*. Some people are believers
and disbelievers. One’s fidelity is made by God as their refusal to be
believer also is not forced by God. People want to have fidelity or
broken up from religion and that is the right of the person.* God has
a sunnah that each option has a different return. The desired return
depends on which option is taken.

When does fidelity fit into someone’s heart? Fidelity enteres since
the person is aware of the existence of God, the afterlife, holy books,
and other pillars of fidelity and then he acted in line with the guidance
maximally. Indicator of true fidelity is pious deeds or noble character.
Pious deeds as a form of obedience are rooted in the thinking. People
who are thinking simply tend to be monotonous in his behavior, it is

22 Reads Q.S.al-Baqarah: 13; al-Nisa’: 136.
» Reads Q.S. al-Bagarah: 41 and 152.
* Baca Q.S.al-Kahfi : 29.
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difficult to do improvement. Things like that happen because of low
and simple dreams.

F. Conclusion

Both in thought and in reality there has been a polarization of way
oflooking at morality. On one side, the morality comes from revelation
that has the absolute truth and therefore it is believed that moral truth
is also absolute. On the other hand, morality is always in a harmony
with a dynamic faith which is the result of knowledge or understanding
toward revelation. Science or knowledge is systematization of its
understanding. If understanding develops, the science or knowledge
also evolve or change. Developments or changes in knowledge and
science lead to changes in faith/belief/fidelity. Consequently change of
beliefs automatically affects the change of morality. From the side, the
morality is dynamic and relative. The dynamic and relative character
does not negate the character of consistency because consistency is the
basic principle, namely the benefit, either it takes the benefit or refuse
damage. The determiner for the benefit is the period where value of the
usefulness is greater than the damage, rather than vice versa, within
the framework of the legal chain of causality.

The first and second perspectives have the same goal but have
different effects both on the self and on others. The purpose of both
perspectives is to make adherence toward religious teachings which
is derived from revelation. The both realities are the same, namely,
equally partial to the views of others. Whereas the differences, which
faithfully followed by the first point of view considers himself as the
most, or at least more, correct than others so that its adherents tend
to want other people who has perspectives and morality like himself
while those who follow the second point of view tend to be tolerant and
accepting differences without having to impose his will toward others
because each person only obeys to their mind and heart of their own
and also would only be responsible due to his own actions. By realizing
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that the figh or understanding of revelation is dynamic, it would appear
an awareness which says that morality is dynamic.
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