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Abstrak

Konsep Tentang Madhhab dan Persoalan Batas-batasnya

Apakah suatu madbhbab itu bagaikan sebuah Kumpulan hukum Is-
lam seperti Kitab Undang-undang Hukum Pidana (Perdata), sehingga
pengikut madbhbab tersebut tinggal mengambil hukum tertentu dari
Kumpulan hukum Islam tersebut sesuai dengan yang diperlukan? Tentu
Jawabnya, pada mulanya atau pada dasarnya tidak demikian. Sejak awal
- katakanlah sejak masa safdba - ulama berijtibdd (berpikir bebas). Hasil
jjtibad itulah yang kemudian kita kenal dengan nama hukum Islam.
Sudah barang tentu di sana ada (dalam jumlah yang tidak begitu banyak)
ketentuan-ketentuan yang rinci tentang hukum Islam yang sudah
disebutkan di dalam al-Qur'an maupun Hadith. Pada masa sahdba dan
tabi'un simbul kedaerahan untuk menyebutkan suatu madbbab belumlah
muncul. Pemikiran hukum Islam selalu dinisbatkan kepada nama pribadi
dari para tokoh itu. Umpamanya, pendapat ‘Umar b. al-Khattab, ‘A’isha,
Zayd b. Thabit, Ibn ‘Umar, Sa’id b. al-Musayyab, dll. Baru pada zaman
tabi'an kecil, terutama sekali generasi Abu Hanifa, Ibn Abi Layla, Malik,
dan al-Awza"i, nama madhhab yang dinisbatkan pada daerah itu terwujud,;
yakni madhab yang disebut oleh Joseph Schacht dengan nama ancient
schools of law, dan oleh Ahmad Hasan dengan sebutan early schools of
law. Maka muncullah nama abl! al-'Irdq, abl al-Madina, dan abl-Sham.
Pada masa ini juga terbiasa mengunggulkan sebagai ulama melebihi
yang lainnya. Sebutan madbbab kedaerahan ini dipakai oleh al-Shaybzni
di dalam beberapa tulisannya, antara lain gl-Siyar al-Kabir dan Kitab al-
Hujja ‘ala Abl al-Madina, dan oleh al-Shiafii di dalam a/-Ummnya,
disamping yang lainnya. Sejak gerakan yang dilancarkan oleh al-SyifiT,
nama kedaerahan mulai memudar dan berganti dengan nama perorangan.
Maka pada waktu madbbab muncul dalam bentuknya yang baru, kini
nama pérorangan menjadi sebutan madbbab tersebut, seperti madbbab
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Hanafi yang dinisbatkan kepada Abu Hanifa, madhbab Maliki yang
dinisbatkan kepada Milik b. Anas, madbhab Shifii yang dinisbatkan
kepada Muhammad b. Idris al-Shifi'i, dan madhhbab Hanbali yang dinisbat-
kan kepada Ahmad b. Hanbal.

Baik di dalam madhbhab atas dasar nama kedaerahan atau nama
perorangan, pendapat pribadi tetap muncul dan berkembang. Akibatnya,
perbedaan pendapat di kalangan ahli figh (ikbtilaf al-fuqaba’), baik in-
tern madbbhab maupun antara satu madhbbab dengan madhbhab yang lain
sangat subur. Bahkan perbedaan dengan Imam “pendiri” madhbhabnyapun
bisa diterima. Murid-murid besar dari imam madhhab tersebut banyak
yang mempunyai perbedaan pendapat dengan imam mereka. Contohnya,
Abu Yusuf dan Muhammad b. al-Hasan al-Shaybani banyak mempunyai
perbedaan pendapat dengan Aba Hanifa. Beberapa murid al-Shiti'i, seperti
al-Muzani dan al-Buwayti, mempunyai perbedaan pendapat dengan imam
al-Shafi'i. Dan begitu pula yang lain. Bahkan ulama generasi berikutnyapun
mempunyai hak untuk berbeda pendapat dengan gurunya dan dengan
imam pendiri madbhhab mereka. Abu Ja'far al-Tahawi mempunyai
perbedaan pendapat dengan Abu Hanifa; al-Juwayni dan juga al-Ghazali
bukan saja berbeda satu sama lain untuk beberapa kasus, namun mereka
juga mempunyai perbedaan pendapat dengan imam al-Shafi'i. Perbedaan
pendapat tersebut tidak hanya di dalam wilayah figh. namun juga di
dalam wilayah wsal al-figh. Dalam waktu bersamaan, konsep eclecticism
(mengambil pendapat dari pengikut madbhab lain, bisa disebut sebagai
talfig dengan cara landasan pemikiran yang mendalam) berjalan di hampir
semua pengikut madhbhab. Lebih dari itu, istilah mujtabid mutliaq juga
terkadang diklaim oleh ulama yang jauh masanya dengan pendiri
madhhbab, seperti al-Suyuti yang wafat tahun 911/1505 juga mengklaim
dirinya sebagai mujtahid mutlaq. Sementara itu, al-Shafi dikenal melarang
murid-muridnya untuk menisbatkan ilmu yang diberikan kepada mereka
sebagai ilmu milik al-Shafii. Dan al-Shafi'i juga melarang murid-muridnya
untuk bertaglid kepadanya atau kepada orang lain, sebagaimana ditegaskan
jelas sekali oleh al-Muzani di dalam pendahuluan kitab Mukbtasamya.

Oleh karena itu wajar kalau masih saja dimunculkan pertanyaan
tentang konsep madhhbab dan batas-batasnya, yang pada hakikatnya tidak
seperti yang digambarkan kebanyakan orang sebagai hal kaku dan tanpa
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kompromi. Namun dalam kenyataannya selalu berkembang dan eclecti-
cism. Atau bisa dikatakan bahwa konsep madbhab seperti yang selama
in1 dipahami oleh umum perlu diredifinisi.
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law) and another madhbab? The answer may be assumed that madh-

hab strictly differ from each other in wsil al-figh and other founda-
tions of theory. However, the true is that they are not only “eclectic,” but also,
at the same time, within a single madhbhbab, the jurists still keep their differ-
ences, even to their masters. Therefore, here 1 shall examine the concept of
madhbab and the question of its boundary.

How far is the difference between one madhbhab (school of Islamic

The Birth of Islamic Law

Joseph Schacht starts his analysis of the ancient schools of law from
Ibrahim al-Nakha'i for the Iraqis and from the “seven jurists of Medina" for the
Medinese. He claims that “recent historical research, however, has shown
that Islamic jurisprudence came into being towards the end of the first cen-
tury of the hidjra (early 8th century A.D.). During the greater part of the 1st/
7th century, Islamic law, in the technical meaning of the term, and therefore
Islamic jurisprudence, did not as yet exist,' “According to Schacht, Islamic
legal thought started from late Umayyad administrative and popular
practice, and “the evidence of legal traditions carries us back to about
100 A.H. only.”

Furthermore, Schacht says that the Umayyads and their governors were
“responsible for developing a number of the essential features of Islamic wor-
ship and ritual ... Islamic religious ideals and Umayyad administration coope-
rated in creating a new framework for Arab Muslim society.” * Consequently,
“the popular and administrative practice of the late Umayyad period was
transformed into Islamic law.” Schacht's thesis that legal traditions carry us
back to about 100 A. H. is, of course, rejected not only by Muslim scholars,
but also by other Western scholars, like Noel J. Coulson, because “the notion
of such a vacuum for a century is difficult to accept."® For Coulson, Islamic
law “was the result of a speculative attempt by pious scholars, working dur-
ing the first three centuries of Islam, to define the will of Allah ... they pro-
duced a comprehensive system of rules, largely in opposition to existing le-
gal practice, which expressed the religious ideal.”® Most Muslim scholars’
believe that there was activity in legal thought right from the beginning of
Islam: there were the judicial activities at the time of the Prophet, the legal
judgments of the rightly guided caliphs, the fatwds of the Companions, and
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the legal literature of the first century. The making of fatwa was fully prac-
ticed by the Companions down to the Successors and had never come to an
end; even the Qur'an itself contains many cases related to the practice of
asking and giving fatwds * The role of iftd’ in the Qur'an suggests that the
regulations based on the Qur'an or the Qur'anic laws were anchored firmly
during the Prophet'’s time.

The Ancient Schools of Law

Muslim scholars start their discussion of Islamic law with the time of the
Prophet, even though most of them are aware that its formal shape as an
independent subject of study began at a later time. According to them, the
residence of the Companions in different cities cannot be neglected as roots
of the ancient schools of law, and the scholars of the ancient schools of law
were the heirs of those Companions. Thus, the root of the Iragi school was
Ibn Mas'id and Ali b. Abi Talib, that of the Meccan school was Ibn ‘Abbas,
and that of the Medinese school was ‘Umar, ‘A'isha, Ibn ‘Umar, and others.
Muslim scholars, like Ahmad Hasan, believe that the formation of Islamic law
was in the hands of the Successors ? because they exercised ijtibdd freely;
they were not afraid of giving preference to the opinions of one Companion
over those of another, and even the opinions of a Successor over those of a
Companion. Islamic law during the time of the Prophet and the Companions
was not systematized, Hasan argues. In this respect, differences of opinion
among the Successors were “due to local and regional factors.”"” Schacht writes
that the ancient schools of law” accepted geographical differences of doc-
trines as natural; [but] they voiced strong objections to disagreement within
each school.”" What Hasan calls “the early schools of law" is “more or less
definite and identifiable traditions prevalent in different regions before al-
Shafi'i and against which al-Shafi'7 argues”.'? thus, Hasan includes Abu Hanifa,
Malik and al-Awz2a"1 in the ancient schools of law.

For the formation of these schools, every important city had its own
leaders who contributed to the development of legal thought in that region.
In Medina, there were Sa’id b. al-Musayyab, ‘Urwa b. al-Zubayr, Abt Bakr b.
‘Abd al-Rahmin, ‘Ubaydallah b. ‘Abdallah Khirija b. Zayd, Sulayman b. Yasar,
and al-Qasim b. Muhammad. These Successors were usually called the “seven
jurists of Medina.” We also find other celebrated names in Medina, such as
salim b. ‘Abdallah b. ‘Umar, Ibn Shihab al-Zuhri, and Yahya b. Sa'id. Malik
and his contemporaneous jurists were the last exponents of the Medinese
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school. In Kiifa, the famous Successors were ‘Algama b. Qays, Masriiq b. al-
Ajda’, al-Aswad b. Yazid, Shurayh b. al-Hirith, Ibrahim al-Nakha', al-Sha’bi,
Hammad b. Abi Sulaymian al-Ash’ari, and the last exponents there were Abu
Hanifa and his disciples. In Syria, there were Qabisa b. Dhuway b. ‘Umar b.
‘Abd al-'Aziz, Makhil, and the last exponent there was al-Awza'l. There were
also a number of celebrated names of the Succewwors in Mecca and Bagra. At
the time of the late Successors (ta@bi'u tabi’in), three schools of law emerged,
which then were called “the ancient schools of law” or “the early schools of
law": the ‘Iraqi, especially the Kufian school, the Hijazi, especially the Medinese
school, and the Syrian school. In his al-Siyar al-Kabir. Muhammad b. al-
Hasan al-Shaybani mentions three schools based on a region: abl al-'Irag
(the school of Iraq), abl al-Sham (the school of Syria), and ahbl al-Madina
(the school of Medina). He says in one place:

When a martyr is killed on the battlefield, he should not be puritied: but he

still needs to be prayed for. This is the opimion of the school of Iraq and the

school of Syria. We have chosen this opinion. On the other hand. accord-

ing to the school of Medina, the martyr should not be prayed for Malik b
Anas 1s of this opinion. '

Al-Shaybani also entitles one of his books “al-Huijja "ala Ahl al-Madina”,
proof against the school of Medina.

Islamic law as the result of independent #jtibdd came into being after the
death of the Prophet, since at the time of the Prophet there was no really
independent ijtibad by the Companions, since everything had to be brought
back to the Prophet, whose judgments were final. It is true that there were
some disagreements among the Companions, but the final decision to accept
or to reject was for the Prophet alone. After the death of the Prophet, no final
decisions were made, so that real independent ijtihdd came to exist; thus
ikhtilafamong the great Companions, ‘Umar b. al-Khatab, Ibn ‘Umar, ‘Uthman,
'Ali, Ibn Thabit, and others was recognized, even though some Companions
were caliphs. This attitude became clear in the region where some of them
lived. They gave some fatwds and opinions in which they often disagreed
among themselves, whether they lived in different regions or in the same
city. They gave fatwas and injunctions based on individual thinking to the
questions or problems they received, and they were not associated with the
names of regions. The regional symbols did not emerge during the genera-
tion of the Companions or even in the next generation, ' the generation of
the great Successors; only at the time of the late Successors, at the time of Abu

84 Al-Jami'ab, No. 5%1996

© 2008 Perpustakaan Digital UIN Sunan Kalijaga Yogyakarta



The Concepi of Madbab and the Question of Its Boundary

Hanifa, Ibn Abi Layla, Milik, and al-Awza7, did the names of the schools
which were associated with the names of regions come into existence. But
the use of geographical names for the scholars was preceded by the fact that
the people gave preference to the permanent residents of the same regions
over scholars from other regions. From the generation of the late Successors
until the middle of the second century of the Hijra, the regional names of the
schools emerged. This development reached its peak at the time of three
great scholars, Abu Hanifa together with his two intimarte disciples. Abu Yusuf
and al-Shaybani. Milik, and al-Awza'i. This phase ended at the rise of al-
Shafii, who tried not only to go against the schools based on the regions, but
also to systematize legal thinking universally. Unfortunately, the result was
to establish a new school, his own school. and the schools were then named
according to their masters rather than according to regions. Consequently,
schools were no longer called Iraq, Hijazi, or Syrian, but rather Hanafi, Maliki,
and Awz4". It is interesting to note that while al-Shaybani mentions the name
of the regional schools. ahbl al-'Irdq, abl al-Madina. and abhl al-Sham, al-
Tahdwi, in bis Ikbtilaf al-Fugaha', mentions the individual names of the great
jurists. He also often mentions the collective group, not the regional name,
for his own school, i.e., ashabuna (our authorities)."’ For other schools he
mentions only the name of the masters, al-Awza", Milik and al-Shifi'l.

Most scholars cite two influences to explain differences among the an-
cient schools of law: that the local elements were very powerful, which im-
plies that Islamic law was flexible at that time, and was the exercise of per-
sonal opinion. In order to protect the community from disintegration caused
by the differences among the scholars, the concept of i{jmd the consensus of
the scholars in a given region, was established. The scholars, then, estab-
lished the concept of sunna, the practice of the community in that region,
i.e., more or less the customary law, whether or not it had its root in the
practice of the Prophet or the Companions. Schacht says that the ancient
Arab concept of sunna became one of the central concepts of Islamic law.' In
reality, consensus was hardly reached in single regions because scholars still
had ikhtilaf among themselves, as al-Shafi1 both proved and criticized. Al-
Shafii says.

1 have known the people of a city disunited among themselves, then be-
tween those in one city and those in different cities. [For example,] we have
known that almost none of the people of Mecca departed from the opinion

of ‘Aja’' b.Abi Rabah, so that Muslim b. Khalid al-Zanji gave fatwds based on
the opinion of ‘Af’. But we also find other people with different opinions;
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these people chose the opinions of Sa'id b. Silim instead that of al-Zaniji.
Each of the supporters of al-Zanji and of Sa'id b. Salim differed among
themselves and weakened each other. 1 have known that the people of
Medina preferred Sa'id b. al-Musayyab, but also rejected some of his opin-
ions. In our time, we have Malik b. Anas, whom the people of Medina
prefer. On the other hand, there are some other people who exaggerate in
order to weaken the opinion of Milik. 1 find that Ibn Abi ‘1-Zinad criticizes
Malik. 1 find that some of the people of Kufa favor the opinion of Ibn Abi
Layla and criticize the opinion of Abl Yusuf: some of them favor Abu
Yusuf and criticize Ibn Abi Layla; others favor Sufyin al-Thawri; still others
favor al-Hasan b. Salih. 1 also receive some information about the disunion
of the people of cities other than those 1 have mentioned. 1 have also
known that the people of Mecca preferred “‘Ald" over other Successors,
while the people of ‘Iriq preferred Ibrihim al-Nakha'i over other succes-
sors. !

The ancient schools of law, which had been founded mainly on the teach-
ings in one geographic location, transformed themselves into schools based
upon allegiance to individual masters. In the second century, many individu-
als began to follow the teaching of a recognized authority, while still claim-
ing the right to differ from their master on points of detail. Thus some schol-
ars of Kufa, including Abt Yasuf and Muhammad b. al-Hasan al-Shaybani,
followed Abt Hanifa; but Abu Yasuf had his own followers; and some Kufans
followed Ibn Abi Layla. In the schools of Medina and Egypt, there were schol-
ars who followed Malik and regarded the book of Malik. al-Muwatta’, as
their authoritative work. Furthermore, the scholars criticized each other. '
Thus the ancient school of ‘Irdq survived only in the followers of AbQ Hanifa,
and the ancient school of Hijiz survived only in the followers of Milik. This
transformation of the ancient schools of law into "personal” schools was com-
pleted by the middle of the third century.

The Formation of Madhhab and the Question of Its Boundary

The formative period of Islamic law was the first two and a half centuries
of Islam. As I described above, it started from the time of the Companions on
the basis of individual authorities, was continued on the basis of regional
authorities, and then returned to individual authorities, even though the au-
thorities kept the local consensus or picked some of the opinions of their
predecessors, more specifically of the Companions. In this period, there was
never any question of denying to any scholar the right to solve legal prob-
lems by his own independent i#jtibdd. Most scholars believe that after this
period came to an end, the question of #jtibad and of who was qualified to
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exercise it was raised. From about the middle of the third century of the Hijra,
the idea began to gain ground that only the great scholars of the past had the
right to exercise independent ijtibdd, an ijtibdd that was defined differently
from the old free use of personal opinion (ra'y), and that wasrestricted to
deriving valid conclusions from the Qur'an, the sunna, and consensus, by
analogy (giyds) or systematic reasoning. 'Y Therefore, by the beginning of the
fourth century of the Hijra, Muslim jurists of all schools felt that every essen-
tial legal problem had been thoroughly discussed and solved by previous
grand jurists, and a consensus gradually established itself that no one might
have the neccessary qualifications to exercise independent ijtibdd. It meant
that “all future activities would have to be confined to the explanation, appli-
cation, and, at most, interpretation of the doctrine as it had been laid down
once for all, "which™ meant ‘the closing of the door of ijtibad or taqglid, " *

The movement from the so-called formative period of Islamic law into
the so-called closing of the gate of ijtibdd, however, was not dramatic. Inde-
pendent thinking continued to exist. We still find some scholars who were
considered fully independent mujtabids between the middle of the third un-
til the beginning of the fourth centuries of the Hijra, such as Dawud b. Khalaf
al-Zahiri and al-Tabari. Al-Tahawi, al-Tabari, and al-Marwaz lived at that
time and they still exescised #jtibad independently, in the sense that they did
not always follow their masters, and al-Tabari even considered himself an
independent muytabid. The main difference berween al-Tahawi and al-Tabari
1s that al-Tahawi associated himself with an established school, the Shifif,
and later moved to the Hanafi. Al-Tabari, on the other hand, moved from the
Shafi1 school to become an independent mujtabid and founded his own
school, the Jariri school. Furthermore, it can be assumed that most of the
problems which emerged at that time had already been discussed by the
earlier jurists, and the results of the ijtibdd of the great scholars were still
acceptable and workable and new ones were not urgently needed. In addi-
tion, it seems that most scholars of the time were more eager to develop the
established opinions of the great scholars of the past than to invent new
opinions which were not in great demand. This attitude, 1 believe, was mostly
their personal choice, even though they still developed their own opinions
which sometimes disagread with those of their masters. Although al-Tahawi,
for example, had many differences with the masters of his original school,
Abi Hanifa, Abu Yusuf, and al-Shaybani, he still attached himself to the Hanafi
school and he advanced its theoretical development.
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The closing of the gate of {jtibdd means the practice of taglid. This is a
term which “had originally denoted the kind of reference to Companions of
the Prophet that had been customary in the ancient schools of law, and which
now came to mean the unquestioning acceptance of the doctrines of estab-
lished schools and authorities.” *' It means that “the doctrine must not be
derived independently from the Qur'an, sunna and ifma’, but it must be ac-
cepted as it is being taught by one of the recognized schools, which are
themselves covered by consensus.” # The era of the taqlid by this definition
needs to be re-examined, since stagnation of original thought among the
scholars from the middle of the third century of the Hijra onwards never
really came into existence: the scholars from within and among different
schools competed and influenced one another and eclecticism occurred among
the scholars within schools or between different schools. “The activity of the
later scholars, after the ‘closing of the door of jtibdd,' was no less creative,
within the limits set to it by the nature of the sharia, than that of their prede-
cessors.” Some evidence also shows that one scholar easily disagreed with
the master of his school, even though he committed himself to be bound by
that school, and at the same time he had no difficulty in agreeing with other
masters from different schools. Therefore, the boundary of the concept of
madhhab should also be re-examined. Concerning laglid, Wael Hallaq writes;

I shall try to show that the gate of ijtihad was not closed in theory nor in
pracuce ... By chronologically analyzing the relevant literature on the sub-
ject from the fourth/tenth century onwards, it will become clear that (1)
jurists who were capable of ijtihad existed at nearly all times; (2) ijihad was
used in developing positive law after the formation of the schoals; (3) up to
ca. 500 A. H. there was no mention whatsoever of the phrase ‘insidad bab
al-ijtihad’ or of any expression that may have allude to the notion of the

closure; (4) the controversy about the closure of the gate and the extinction
of mujtahids prevented jurists from reaching a consensus to that effect.”*

Hallaq also writes, “It has also been shown that the controversy about
ijtihad and the existence of mujtahids started, in its primitive form, only in the
beginning of the sixth/twelfth century.” It means that Hallaq puts the date of
the closure of the gate of #tibad in this century and he believes that “Throughout
the following centuries, differences among jurists, encouraged by ambigu-
ities in legal terminology, made any consensus on the nonexistence of
muijtahids and on the closure of the gate of ijtihad impossible to reach."*

Theorizing the tradition of Mukhbtasar, in his dissertation, Mohammad
Fadel criticizes Schacht on judging Mukbtasars, saying, “Schacht’s observa-
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tion [that Mukhtasars ‘are not in the nature of codes'] is problematic for it fails
to explain why, in the case of the Maliki school for example, no new
Mukhbtasars of any importance were produced after Khalil,"* Furthermore,
Fadel argues that “In order to make taglid more effective, the genre of Mukh-
tasar was popularized beginning in the seventh/thirteenth century with the
Jami’ al-ummahat of 1bn al-Hajib, which was follwed the eight/fourteenth
century by Mukhbtasar Khalil." Fadel convinces us to believe that * The basic
aim of these two works was to present the rules of school as well as repre-
sentative cases illustrating their application.”?” He himself believes that
Mukhbtasar Kbalil “was able to construct a text which in many ways resembled
a legal code " Furthermore, he explains,

Because his work (i.e., Mukbtasar Khalil) did not bind all jurists. however, it

cannot be considered a full-fledged code. Nevertheless. it would be accu-

rate to describe Islamic law, if the Miliki school is taken as representative,

as having undergone a long-term evolution from one resembling a case-

law system in which legal officials possessed great discretionary powers, (o

one resembling civil law in which the vast majority of legal officials became

bound to a pre-existing rule, with the qualification that upper level jurists

always succeeded in retaining their 71ght to override rules of the school in
situations that demanded it."**

Fadel’s theory of Mukhbtasar cannot be applied fully to the Shafi'i school,
since the Mukhbtasar of al-Muzani was written in a very early time and {#jtibdd
was also practiced by the ShifiT jurists after al-Muzani. On the introduction of
his Mukbtasar, he writes, “1 composed this book as an extract from the doc-
trine of al-Shifii and from the implication of his opinions for the benefit of
those who may desire it, even though al-Shifi'i himself prohibited anybody
to follow him or anybody else.”” The true is that the exercise of ijtibad still
practiced by the jurists after al-Muzani wrote his Mukhtasar.

Conclusion

The boundary of madhbhab has in fact, many ambiguities. That is not
only because the jurists from different madbbab, practiced eclecticism, but
also because they keep practicing differences among themselves within a
single madbbab by exercising their independent thinking(ijtibdd). These ju-
rist also often developed the wsil al-figh and sometimes even contradicted
their masters. We sometimes find that a few of them proclaimed themselves
as mujtabid, however, they were still considered as the followers of a certain
madbbab. For example, in his autobiography, al-Suytti (d. 911/1505) pro-
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claimed himself as a mujtabid mutlag® In understanding the concept of
madhbhbab or “following a certain school of Islamic law,” we may compare to
the concept of school in philosophical tradition. When Warner Wick dis-
cusses Aristotelianism, he writes that “doctrinal formulas may be preserved
while their fundamental concepts are altered by reinterpretation in the light
of new circumstances or by use in the service of new interests or methods.”
Wick also says that “Aristotelianism is not the philosophy of Aristotle him-
self."

The development of the concept of madbbab - if we commit to accept -
should be brought to the masters’ ideas, theories, and methods which are
accessible to the development and change: instead of being bound by the
results of #tibad of the masters which are usually considered as religious
dogmas. @
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