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DAFTAR ISI: 

OPENING REMARKS 
Rector of Universitas Indonesia 
Rector of Universitas Gadjah Mada 
Sambutan Kehormatan Gubernur DI Yogyakarta 
The Use and Abuse of Diversity: Anthropological Responses to the Threat of 
Disintegration 

THE SYMPOSIUM RESUME 

THE COMMITTEES 
Steering Committee 
Scientific Committee/Panel Coordinators 
Organizing Committee 

THE PANELS 
DEALING WITH DIVERSITY IN (DIGITAL) URBAN CONTEXTS: FROM CONCEPT 
TO ENGAGEMENT 
Coordinators: Dayana Lengauer (Austrian Academy of Sciences) 
Chair: Martin Slama (Austrian Academy of Sciences) 

001. Bandung¶s School of Peace: An Alternative Space Addressing Interfaith and Minority 
Groups Through Dialogue and Cooperation 
FaQQ\ S\aULfXO AOaP (BaQdXQg¶V SchRRO Rf Peace IQdRQeVLa) 
002. LISMA: Forming Political Bonds Through Social Media Among Muslim Women in 
Yogyakarta 
Ach. Fatayillah Mursyidi (Graduate School, Universitas Gadjah Mada) 
003. Fostering Inter-Faith Engagement through Civic Crowdfunding in Contemporary 
Indonesia 
Bhirawa Anoraga (University of New South Wales) 

MEDIATING PIETY: HADRAMI RELIGIOUS AUTHORITY IN A CHANGING 
INDONESIA 
Coordinators: Ismail Fajrie Alatas (New York University) & Martin Slama (Austrian 
Academy of Sciences) 

004. Mediating Authority: A Hadrami Sufi Shaykh in Multiple Media 
Ismail Fajrie Alatas (New York University) 
005. Young Indonesian Hadhramis and the Quest for Religious Authority 
Fatimah Husein (State Islamic University Sunan Kalijaga) 
006. Facing New Models of Islamic Authority: On the (Un)Popularity of Hadhrami 
Preachers in Indonesia 
Martin Slama (Austrian Academy of Science) 
007. Ziarah Kubra: Reconnecting The Global Sufism, and Revitalize the local Islamic 
Identity 
Ahmad Syarif (Bowergroup Asia) 

DISINTEGRATION FROM WITHIN? MARGINAL GROUPS AND THE FAILURE OF 
INDONESIA AS A COMMON PROJECT 
Coordinators: Greg Acciaioli (The University of Western Australia) & Riwanto 
Tirtosudarmo (Indonesian Institute of Sciences/LIPI) 



008. A Nation in Contradiction 
Riwanto Tirtosudarmo (LIPI) 
009. The Dilemmas and Marginalization of Female Porters in Pabean Surabaya Market 
Miranti Dwi Yuniarti (Universitas Airlangga) 
010. Analysis of Factors Causing Poverty in Fishing Community in Pajala Village, Maginti 
Sub-District, West Muna Regency 
Akhmad Marhadi, Arman, Samsul, and Raemon (Universitas Halu Oleo) 
011. The Potential of Disintegration and the Spirit of Nationalism for People of Natuna 
Regency 
Budiana Setiawan (Badan Penelitian dan Pengembangan Kementerian Pendidikan dan 
Kebudayaan) 
012. Development as Exclusion, its Impacts and Community Responses: The Orang 
Rimba and the Orang Baduy Compared 
Dedi Supriadi Adhuri (LIPI) 
013. How Development and Conservation Interventions May Both Exacerbate and 
Mitigate Marginality: Shifting Power Relations on the Lindu Plain, Central Sulawesi 
Greg Acciaioli (The University of Western Australia) 

ROLE OF DIGITAL ETHNOGRAPHY IN INDONESIAN ONLINE SOCIETY 
Coordinator: Anggun Susilo (Universitas Brawijaya) 

�����,6,6�DQG�³9LUWXDO�&DOLSKDWH´��$Q�$QWhropological Analysis on the Rise of Cyber 
Terrorism in Indonesia 
Al Chaidar Abdurrahman Pute (Universitas Malikussaleh) and Herdi Sahrasad (Universitas 
Paramadina) 
�����³3DUW�RI�WKH�6SHFWDFOH´�3ROLWLFDO�%X]]HUV�DQG�WKH�3HUIRUPLQJ�RI�'LJLWDO�3URSDJDQGD 
Pradipa P. Rasidi (Universitas Indonesia) 
016. Indonesian Youth and Social Media: A Study About Political Preferences in Digital 
Era 
Aria Atyanto Satwiko (Universitas Indonesia) 
017. Push Rank and Keyboard Warrior: Violence, Luddism, and Free-Labour of 
Contemporary Indonesian Gaming Culture 
Irfan Nugraha & Febrian (Universitas Indonesia) 

DEPENDENCE AND DISPLACEMENT 
Coordinators: Tony Rudyansjah (Universitas Indonesia) & Clare Cameron (University of 
California, San Francisco) 

�����6HMLW��*RG¶V�%LUWKGD\�&HUHPRQ\��$�)RUP�RI�&XOWXUDO�+\EULGLW\�LQ�WKH�&HUHPRQLHV 
Celerina Dewi Hartati (Universitas Indonesia) 
�����³'HSHQGHQFH�DQG�'LVSODFHPHQW´��Case of Orang Kayo Pulau in Jayapura City 
Hanro Yonathan Lekitoo (Universitas Cenderawasih) 
020. Blasphemy: Shrinking Religious Freedom and Tolerance in Indonesia 
Hyung-Jun Kim (Kangwon National University) 
021. Amphibious Life and the Political Economy of Moving Earth 
Joseph R. Klein (University of California, Santa Cruz) 

THE USE AND ABUSE OF DRINKING CULTURE 
Coordinator: Raymond Michael Menot (Universitas Indonesia) 

022. Tradition of Drinking Arak 
Taqyuddin (Geography, Universitas Indonesia) 
023. The CuOWXUDO�9DOXH�RI�0LQDKDVD�3HRSOH�$ERXW�/LTXRU�³&$3�7,.86´ 
Maria Heny Pratiknjo (Universitas Sam Ratulangi) 
024. The Water of Words: The Conviviality of Drinking and Reciting on Rote 
James Fox (The Australian National University) 



025. Alcohol Lifestyle as Anti-Structural Manifestation in the Sentani Papua Community 
Monica Maria Nauw (Universitas Gadjah Mada) 
026. Beverage of the Spirits 
Santi Dwiningsih (Independence Researcher) & Tety Rachmawati (Ministry of Health 
Republic of Indonesia) 
027. You Give Love a Bad Name: The degraded meaning of baram among the Dayak of 
Central Kalimantan 
Semiarto Aji Purwanto (Universitas Indonesia) & Sofyan Ansori (Northwestern 
University) 
028. Relation Between Alcohol Misuse and Crime 
Dadang Sudiadi (Universitas Indonesia) 

MORAL POLITICS OF NATIONHOOD: EXAMINING THE POLITICS OF DIVERSITY 
AND THE MANAGEMENT OF UNITY 
Coordinators: Ratna Saptari (Leiden University), Anton Novenanto (Universitas 
Brawijaya), & Mia Siscawati (Universitas Indonesia) 

029. Reframing and Demonizing: Moral Politics of the Powerless 
Anton Novenanto (Universitas Brawijaya) 
030. Politics of Othering: Post-Authoritarian State`s Repression on Critical Literacy 
Activism 
Fuad Abdulgani & Ikram Badila (Universitas Lampung) 
031. Traveling with Kebaya: Reading Women, Reading Indonesia 
Nita Trismaya (Sekolah Tinggi Desain Interstudi) 
032. Politics of Belonging and Strategies of Perseverance: Indonesian Political Exiles and 
Migrant Workers Within and Beyond the Nation-State 
Ratna Saptari (Leiden University) 
033. Ancestor Worship at the Tropenmuseum: An Investigation into the Repatriation of 
West Papuan Cultural Heritage 
Sophie Gabrielle Faber (The University of Auckland) 
�����&ODVK�ZLWKLQ�µ&LYLOL]DWLRQ¶��8QGHUVWDQGLQJ�3ROLWLF�RI�'LYHUVLW\�LQ�,QGRQHVLD�E\�7UDFLQJ�
Genealogy 
of an Epistemic Community 
Tri Nugroho (Independence Researcher) 
035. The Dynamics of Recognition of the Rights of Indigenous Peoples in Trap of Colonial 
Law Legacies and Social Change 
Yando Zakaria (PUSTAKA) 
036. Religious Freedom and The Restriction to Imply Religious Freedom 
Yossa A.P. Nainggolan (Ragam Institute) 
037. Criminalization of Agrarian and Environmental Movement activist in the post new 
order era 
Suraya A. Afiff (Universitas Indonesia) 

THE DYNAMIC OF THE INTERACTION BETWEEN THE MODERN MEDICAL SYSTEM 
AND THE TRADITIONAL MEDICAL SYSTEM: FINDING A WAY FOR ESTABLISHING 
A HARMONIOUS COLLABORATION OF THE TWO SYSTEMS FOR THE SOCIAL 
JUSTICE FOR THE PEOPLE 
Coordinators: Meutia F. Hatta, Rhino Ariefiansyah & Dea Rifia Bella (Universitas 
Indonesia) 

038. Dukuns and Doctors ± Finding Ways of Working Together 
David Peter Mitchell (Monash University) 
039. Medical Pluralism Practice to Treat Non-Communicable Diseases in Rural and Sub-
urban Villages of West Java 
Erna Herawati (Universitas Padjadjaran) 
040. The Dynamics of Abortion Treatment as an Effort to Harmonization between the 



Modern Medical System and the Traditional Medical System 
Hanifatus Salwa (Universitas Gadjah Mada) 
041. Sando Pea: Between Tradition and Health Challenge among Kaluppini Indigenous 
People 
Nurbaya (Poltekkes Kemenkes Mamuju) 
042. Traditional Knowledge on Health and Fulfillment of Reproduction Health Rights of 
Bawean Women 
Pinky Saptandari Wisjnubroto (Universitas Airlangga) 
043. An Ethnographic Study on Maternal & Newborn Health in Dayak Siang-Murung 
&RPPXQLW\��6NLOOHG�0LGZLYHV¶�:RUNLQJ�6SLULW�RI�µ7LUD�7DQJND�%DODQJ¶�DQG�WKHLU�
Collaboration with Traditional Midwives 
Rachmalina Soerachman Prasodjo (Ministry of Health RI), Setia Pranata (Ministry of 
Health RI), Syarifah Nuraini (Ministry of Health RI), M.Gulllit Agung W. (Universitas 
Gadjah Mada), Salahudin Muhidin (Macquaire University) 
�����'LVWXUEHG�E\�*KRVWV��%HKLQG�WKH�([SODQDWLRQV�DQG�1DUUDWLYHV�RQ�2QH¶V�&RQWLQXDO�
Encounter with Supernatural Beings 
Ratna Fabrian (Universitas Indonesia) 
�����%HKLQG�7KH�6HFUHW�2I�³%XQJNXV�'DXQ�7LJD�-DUL´��(WKQRJUDSK\�UHVHDUFK�LQ�,UDUXWX�
community, West Papua 
Setia Pranata (Ministry of Health RI) 
046. Promotion and Prevention TB with Community participation in Muaro Bungo, Jambi, 
Indonesia 
Sipin Putra (Universitas Kristen Indonesia) & Rachmalina Soerachman Prasodjo (Ministry 
of Health RI) 
047. Three Spirit Permeates the Balian 
Sri Murni (Universitas Indonesia) 

ANTHROPOLOGY AND THE RECENTRALIZATION OF NATURAL RESOURCE 
POLICIES 
Coordinators: Semiarto Aji Purwanto (Universitas Indonesia), Pinky Saptandari 
(Universitas Airlangga), & Pawennari Hijjang (Universitas Hasanuddin) 

048. Women in Perhutani Forest: Ethnography Study in Palintang Hamlet, Cipanjalu 
Village, Cilengkang Sub-District, Bandung, West Java 
Budiawati Supangkat (Universitas Padjajaran) 
049. Improving Community-based Coastal Management in Papua: Searching for 
VXVWDLQDEOH�DQG�VRFLDOO\�MXVW�QDWXUDO�UHVRXUFH�JRYHUQDQFH�LQ�,QGRQHVLD¶V�FKDQJLQJ�OHJDO�
context 
Dedi Supriadi Adhuri (LIPI), Dirk J. Steenbergen (University of Wollongong), and Cliff 
Marlessy (Indonesia Locally Managed Marine Area Foundation) 
050. Impact of Mangrove Forest Logging to the Tobati Livelihood System in Teluk 
Youtefa, Jayapura Selatan District, Jayapura City, Papua 
Agustina Ivonne Poli (Universitas Cenderawasih) 
051. Forty Years of Swidden Cultivation in Sahu, Eastern Indonesia 
Leontine Visser (Wageningen University) 
052. Mining Decentralization and Recentralization: Musing on the Construction of Nusa 
Tenggara Timur as a Province 
Maribeth Erb (National University of Singapore) 
053. The Chance for Improvement of Rural Women Human Resource and Leadership 
Quality by Means of Women School 
Pinky Saptandari (Universitas Airlangga) 
054. Post formalization and recentralization of mining policies: The case of mining 
regulations and their impacts in Central Kalimantan, Indonesia 
Semiarto Aji Purwanto (Universitas Indonesia) 
055. Subjectivity and Forest Fires Governance in Indonesia: The Making of 
Environmental Inmates? 



Sofyan Ansori (Northwestern University) 
056. Protected Assumption: Care for Culture Behind the Ecological Vocational 
Community of the Mountain Community in Allakuang Village 
Zulkifli Zul (Universitas Khairun) and Pawennari Hijjang (Universitas Hasanuddin) 

STRUCTURING DIVERSITY: VALUES, POLITICAL-ECONOMIC ORDER AND INTER-
SOCIETAL RELATIONS IN AN INDONESIAN ARCHIPELAGO 
Coordinators: Imam Ardhianto (Universitas Indonesia) & Geger Riyanto (Heidelberg 
University) 

057. Palm Oil Tree Fetish: A Plantation God in the Process of Construction in West 
Kalimantan 
Atmaezer Hariara Simanjuntak (Northwestern University) 
058. Pagatan Woven Textile: The Inheritance of Malay Cultures into The Banjarmasin 
Court 
Dwi Putro Sulaksono (Lambung Mangkurat Museum) 
059. Assimilating Stranger, Exemplifying Value: The Realization of Ideal Cultural 
Eepresentation and Upland-lowland Relationship in North Seram, Eastern Indonesia 
Geger Riyanto (Heidelberg University) 
060. Adaptation Both Side: When the Gereja Kristen Jawa (GKJ) Multiculturize Itself 
Harry Bawono (National Archives of the Republic of Indonesia) 
061. Competitive Hospitality: Adat (Custom), Religion and Ecological Degradation in a 
Periphery Indonesia 
Hatib Abdul Kadir (Universitas Brawijaya) 
062. The Parallel and Sequential Emergence of Hierarchy and Egalitarian Socio-Religious 
Formation: Intra/Inter Denominational Relation among Christian Kenyah in Central 
Borneo 
Imam Ardhianto (Universitas Indonesia) 
063. Caring Diversity in the City of Jakarta 
Lamtiur Hasianna Tampubolon, Murniati Agustian, Tri Warmiyati (Unika Atma Jaya 
Jakarta) 
064. Processing Banana to Cross State Border: Economic Development of the 
Community in the Border of North Kalimantan 
Nugroho Trisnu Brata (Universitas Negeri Semarang) 
065. The Development of Identity in Javanese-White Australian Families Living in 
Australia 
Petra Elias (University of Western Australia) 
066. Modernity and Cultural Values in Minahasans Society 
Vissia Ita Yulianto (Universitas Gadjah Mada) 

THE STATE OF ANTHROPOLOGY OF INDONESIAN EDUCATION: CRITICAL 
REFLECTIONS ON THEORIES AND METHODS 
Coordinators: Jessica Peng (University of Pennsylvania), Jenny Zhang (University of 
California, Berkeley), & Askuri Ibn Chamim (Indonesian Consortium for Religious 
Studies) 

�����7KH�'HFOLQH�RI�/HFWXUHUV¶�&ULWLFDO�&RQVFLRXVQHVV�XQGHU�1HR-Liberal and New 
Managerialism Regime in Campus 
Edi Subkhan (Universitas Negeri Semarang) 
068. Closing the Gap: Educating Muslim Girls to Bring About Social Change- lessons 
Learnt from Indonesia 
Farhat Hamid (University of New South Wales) 
069. Literacy in Development Discourse and Practice 
Jenny Zhang (University of California, Berkeley) 
�����7KH�3HGDJRJLFDO�/DERU�RI�³'HYHORSPHQW�IURP�WKH�0DUJLQV´��(GXFDWLRQ��/DERU��DQG�
Infrastructures in Indonesia 



Jessica Peng (University of Pennsylvania) 
071. An Ethnographic and Linguistic analysis of Science Education in Islamic Schools in 
three Javanese regencies: a preliminary report 
Joel Corneal Kuipers (George Washington University) & Askuri ibn Chamim (Indonesian 
Consortium for Religious Studies) 
072. Learning (to use) the Languages of Being Youths and Becoming Adults: Reflections 
on Research in Vocational High Schools in Central Java 
Kristian Tamtomo (Universitas Atma Jaya Yogyakarta) 
073. State Education and the Funnel Effect: Changing Dynamics in Gamelan Music 
Learning 
Roberto Rizzo (University of Milan) 

METHODOLOGICAL DILEMMA ON STUDYING DIVERSITY 
Coordinators: Elan Lazuardi (UNSW Sydney), Des Christy (Radboud University), & 
Wahyu Kuncoro (Universität Zürich) 

074. Methodological Dilemma of Doing Fieldwork among Fishers in the UK 
Des Christy (Radboud University) 
075. On How Not To Do an Autoethnography: Studying Changing Urban Infrastructure in 
Indonesia 
Khidir Marsanto Prawirosusanto (Universitas Gadjah Mada) & Elan Lazuardi (University of 
New South Wales) 
076. Working at the Margin: Lone Wolf Anthropologist in Public Health 
Elan Lazuardi (University of New South Wales) 
077. Research without Doubts: Doing Research in Welfare States 
Inda Marlina (Universitas Gadjah Mada) 
078. Methodological and Ethical Considerations of Digitally Based Cross-cultural 
Research 
Petra Elias (The University of Western Australia) 
079. Decentralized Education in Indonesia: Spark of Hope from an Innovative District 
Risa Wardatun Nihayah (The SMERU Research Institute) 
�����³:KR�DP�,"´��0HWKRGRORJLFDO�'LOHPPD�LQ�WKH�)LHOG�RI�7UDQVQDtional Islamic 
Movement 
Wahyu Kuncoro (Universität Zürich) 

COLLECTIVE VIOLENCE, PEACE BUILDING AND RECONCILIATION: 
ANTHROPOLOGICAL PERSPECTIVES 
Coordinators: Yustinus Tri Subagya (Universitas Sanata Dharma), Herry Yogaswara & 
Cahyo Pamungkas (Indonesian Institute of Sciences/LIPI) 

081. Familial Terrorism: An Analysis on Familial Suicide Bombings in Surabaya 2018 
Al Chaidar Abdurrahman Puteh (Universitas Malikussaleh), Dedy Tabrani (Sekolah Tinggi 
Ilmu Kepolisian), & Herdi Sahrasad (Universitas Paramadina) 
082. Communal Violence as A Strategy of Local Communities to Resist the Extractive 
Mining Operations in Morowali, Central Sulawesi 
Bambang Hudayana, Suharko, and Andreas Budi Widyanta (Universitas Gadjah Mada) 
083. Tracing the Root of Violence and Peace Building in Papua 
Cahyo Pamungkas (LIPI) 
084. Harmony in Diversity: Conflict Management in the Outer Island of Enggano, 
Bengkulu 
Intan Permata Sari (IAIN Bengkulu) 
085. Changing Times and Changing Patterns of Collective Violence in Sumba, NTT 
Istutiah Gunawan Mitchell (Monash University) 
086. Exit from Violence: Reconciliation and Peace Making in Indonesia 
Yustinus Tri Subagya (Universitas Sanata Dharma) 



RETHINKING THE POLITICS OF DIFFERENCE IN INDONESIA: ETHNICITY, 
RELIGION, CLASS RELATIONS 
Coordinators: Budi Hernawan (Driyarkara School of Philosophy), & Thung Ju Lan 
(Indonesian Institute of Sciences/LIPI) 

087. Unity in Which Diversity? Examining Class and Identity in Contemporary Indonesian 
Politics 
Benny Hari Juliawan (Sanata Dharma University) 
088. In Fear of Purification in Representational Sense: Reshaping Political Preferences in 
Young Chinese Indonesians post-Ahok Era 
Irfan Nugraha (Universitas Indonesia) & Ignatia Dyahapsari (Mena Indonesia) 
089. Disintegration from Within and Open Indonesian Identity 
Sugeng Bayu Wahyono (Universitas Negeri Yogyakarta) 
090. Politics of Difference: Ethnicity and Social Class Within the Indonesian Middle Class 
in Digital Era 
Thung Ju Lan (LIPI) 

HOST, GUEST AND STRANGER: EXOTICIZATION AND EXPLOITATION AT 
TOURISM INDONESIAN PRACTICE 
Coordinators: Irfan Nugraha, Sundjaya, & Febrian (Universitas Indonesia) 

091. Host and Middle East Guest Interaction 
Aminah Agustinah (Universitas Padjajaran) 
092. Who Govern The Grave: The Contestation Between Government and Local 
Communities in Managing Religious Tourism Places 
Aria Atyanto Satwiko (Universitas Indonesia) 
093. Dieng Culture Festival: Repackaging Local Traditions to Strengthen Tourism Image 
Destinations 
Destha Titi Raharjana, Heddy Shri Ahimsa-Putra, Djoko Wijono, and H. Adji Kusworo 
(Universitas Gadjah Mada) 
094. Lingko Lodok Tourism Development in Manggarai, East Nusa Tenggara: Blessing or 
Curse 
Hardian Eko Nurseto, Dede Tresna Wiyanti, and Budhi Gunawan (Universitas Padjajaran) 
095. Exoticization of Local & Global: Exploitation at West Java Tourism Practice 
Imam Setyobudi (Institut Seni Budaya Indonesia) 
096. The Power of World Cultural Heritage: In between Hegemony and Conservation of 
Subak, Bali by UNESCO 
Masdar Faridl AS (Humaniora Institute) 
097. Meaning of Sikka Ikat Weaving Motif in the Eyes of Young Weavers 
Meinar Sapto Wulan (Universitas Indonesia) 
098. Originality Revisited: Rumah Adat and Tourism Development by The State 
Mochammad Arief Wicaksono (Universitas Indonesia) 
099. Surfing the Ambivalences: Human-:DYHV�5HODWLRQVKLS�LQ�0HQWDZDL¶V�6XUI�7RXULVP 
Sarani Pitor Pakan (Wageningen University/Universitas Pelita Harapan)>/em> 
100. This is us: Toward Tourism Imaginaries Construction in Siak and Singkawang 
Syarifah Ratnawati & Ayu Putri Dewanti (IKKON BEKRAF) 

ORAL TRADITION IN THE DISCOURSE OF ETHNIC, RACE, AND RELIGION 
DIVERSITY 
Coordinator: Pudentia Maria Purenti Suniarti (Asosiasi Tradisi Lisan), Ninuk Kleden & Sri 
Murni (Universitas Indonesia) 

101. The Expression and Emotions of Madurese as an Austronesian Language 
Amirul Auzar Ch. (Universitas Indonesia) 
102. Adat Narratives, Ritual and Community Civilization 
Budi Sastro Setiyono (ISI Surakarta) 



103. The Preserve of Larungan Ritual in Suryabahari Vellage, Pakuhaji District, 
Tangerang Regency, Banten 
Endin Saparudin (Universitas Indonesia) 
104. Inculturation in Tensions between Tradition and Religion: Case Study of the Silek 
Tiger Case in Painan, West Sumatra 
Madia Patra Ismar, Pudentia Maria Purenti, and SS. Karnadi (Universitas Indonesia) 
�����2UDO�7UDGLWLRQ��7KH�6DPLQ�3HRSOH¶V�0RUDO�'LOHPPD�RQ�:D\DQJ�$UW�3HUIRUPDQFH 
Mikka Wildha Nurrochsyam (Kementerian Pendidikan dan Kebudayaan RI) 
106. Madihin Preservation of Local Tradition and Politic 
Mujizah Abdillah Mujizah (Kementerian Pendidikan dan Kebudayaan RI) 
107. Dodengo as A Document of Memory 
Ninuk P. Kleden (Universitas Indonesia) 
108. Safeguarding of Mak Yong as Shared Cultural Heritage 
Pudentia Maria Purenti (Universitas Indonesia) 
109. Narrative about Jew 
Sri Murni (Universitas Indonesia) 
110. The Betawi Oncel-Ondel Phenomenon: The Future and The Transforming Society of 
Jakarta 
Syahrial (Universitas Indonesia) 
111. Sahibul Hikayat ± Betawi Oral Tradition Capturing the Heart of the Multicultural 
Ethnics in Jakarta 
Yasmine Shahab (Universitas Indonesia) 

ON THE MAKING OF COMMODITIES UNDER CATEGORY: RESOURCE 
EXPLOITATION 
Coordinator: Rahardhika A. Utama & Perdana P. Roswaldy (Northwestern University) 

�����$WRPL]DWLRQ�RI�3URGXFWLRQ�DQG�:RUNHUV¶�)UDJPHQWDWLRQ�LQ�,QGRQHVLD¶V�&RPPRGLW\�
Politics 
Fathimah Fildzah Izzati (LIPI) 
113. 0DNLQJ�0RQH\�7KURXJK�³'RPSHQJ´��6PDOO-scale Mining and Local Livelihood in 
Jambi 
Manggala Ismanto (Universitas Brawijaya) 
114. Guardian of Mother Earth: Shifting Ideas of Progress Among Small Farmers in North 
Kendeng 
Mokh Sobirin (Universitas Indonesia) 
115. Into the Land: Bajo People at the Cultural Intersection 
Muhammad Reza Hilmawan (Universitas Indonesia) 
116. Coffee and Identity: Consuming Coffee, Building Identity, Maintaining Variety (Case 
Study in Palintang Community, Cipanjalu Village, Cilengkrang Sub-district, Bandung 
District, West Java) 
Rahman Latif Alfian (Universitas Padjajaran) 
117. The Cultural Landscape of Copra Commodity 
Ode Zulkarnain Sahji Tihurua (Universitas Indonesia) 

BEYOND DISCIPLINARY DIVERSITY AND DEBATES IN PARALLEL UNIVERSES: 
ANTHROPOLOGY AND POLITICAL SCIENCE IN CONVERSATION 
Coordinator: Gde Dwitya Arief Metera (Northwestern University), & Iqra Anugrah (New 
Mandala) 

118. Patron-Client Relationship: Between Anthropology and Political Science 
Heddy Shri Ahimsa-Putra (Universitas Gadjah Mada) 
119. Straddling between Different Worlds: Navigating Diverse Fieldwork Modes 
Iqra Anugrah (New Mandala) 
120. A Multistage Strategy for the Integration Ethnographic and Qualitative Methods in 
Anthropology and Political Science 



Mark Woodward (Arizona State University) 
�����3HUIRUPDWLYH�$FWV�LQ�,QGRQHVLD¶V�(OHFWRUDO�'HPRFUDF\ 
Yoes C. Kenawas (Northwestern University) 

GOVERNMENTAL PRACTICES IN INDONESIA: NON-CALCULATIVE MODALITY, 
STATE POWER, AND THE (IM)POSSIBILITY OF POLITICS 
Coordinator: Hestu Prahara (University of Auckland), Sari Ratri & Sindhunata Hargyono 
(Northwestern University) 
Discussant: Jesse H. Grayman (University of Auckland) 

122. Corporate Governmentality and the Will to Accumulate: Anthropology of 
Corporation in the Lapindo Mudflow Disaster 
Fathun Karib Satrio (Binghamton University) 
123. The Conspicuous Face of Punishment: Spectatorship as a Mode of Governance in 
Public Caning in Aceh, Indonesia 
Febi R. Ramadhan (Northwestern University) 
124. From Effective to Affective Brokers: Rethinking Development Brokers in the 
Implementation of Community Development in Indonesia 
Hestu Prahara (University of Auckland) 
125. Islamic Difference and Public Religion in the Bureaucratic Era 
Julian Patrick Millie (Monash University) 
126. Dialogical Politics: Gendered Subjectivities and Public Speaking in West Timor 
Rafadi Hakim (University of Chicago) 
�����³7KH\�&DOO�,W�D�5HYROXWLRQ´��$IIHFW�LQ�5HSURGXFWLYH�*RYHUQDQFH�DQG�+HDOWK�3ROLWLFV�LQ�
Indonesia 
Sari Damar Ratri (Northwestern University) 
128. The Aesthetic Turn in Indonesian Border Governance: Border-Crossings 
Beautification, Infrastructural Violence, and Generative Ruin 
Sindhunata Hargyono (Northwestern University) 

YOUTH AND SOCIAL LIFE OF CHEMICALS 
Coordinator: Nurul Ilmi Idrus (Universitas Hasanuddin) & Anita P. Hardon (University van 
Amsterdam) 

�����³,V�,W�1HFHVVDU\�WR�7DNH�3RVWLQRU�7RR"´��7KH�8VH�RI�3RVWLQRU-2 by Indonesian 
Youths and The Imagination of Efficacious Contraceptive Method 
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ABSTRACT 

 
This paper observes the activities of two young Hadhrami preachers in 
contemporary Indonesia. The first, Ustadzah Halimah Alaydrus (Jakarta), runs 
some regular meetings and majelis shalawat. The second, Ustadz Muhammad 
Anies Alhabsyi (Solo), leads a weekly study group (majelistaklim). The paper 
focuses on how the two preachers adapt their preaching strategies, styles, and 
themes in light of the changing public demands. Concurrently, it explores how 
both actors use different social media platforms to attract wider, and younger, 
audience. By comparing the two cases, the paper offerssome grounded 
observations on how contemporary Hadhrami preachersreconfigure their 
religious authority in relation to the changing proclivities of their Indonesian 
Muslim audience. Keywords: Indonesian Hadhramis, changing religious authority 
 

Introduction 

Indonesia’s Hadhrami diaspora is divided into two main categories namely 

sada/’ashrof (sing. sayyid/sharif, feminine sing. sayyidah/sharifah) or Ba ‘Alawi 

(children of ‘Alawi), and syeikh/masha’ikh (feminine sing. Syeikhah) or non-sayyid.1 

Accounts related to their country of origin, cultures, activities and their political 

aspirations are some main subjects of research (See, for example, van den Berg 1886, 

Ho 2006, Algadri 1996, Alatas 2014). A critical question of the research focused on the 

Hadhrami diaspora, including those who are in Indonesia, relates to whether they 

assimilate in their host communities, or if their distinct identities are maintained 

(Abushouk and Ibrahim, ed. 2009, Mobini-Kesheh 2004, Slama 2014), creolized (Ho 

2006), or adapted and manipulated (Alatas 2011). In addition, some more specific 

studies on Indonesian Hadhrami women are worth mentioning here, namely that of 

 
1 The population of Hadhramaut was traditionally divided into four social stratifications that 

affects their social life, namely: sada (elites), PaVha¶ikh (scholars) and Taba¶iO (tribesmen), and masakin 
(poor) and dX¶afa¶ (week) classes. See Natalie Mobini-Kesheh, The Hadhrami Awakening: Community 
and Identity in the Netherlands East Indies, 1900–1942 (New York: Cornel Southeast Asia Program 
Publications, 1999), 24–26.  In the Indonesian context, the sada-mashaikh dualism came into being due 
to the establishment of the reformist Al-Irsyad organization in 1914 that rejected the internal hierarchies 
of the Hadhrami community, which was rejected by the sada. The category of PaVha¶ikh has been used 
to include other non-sada classes. Even though on the local level, for example in the Arab quarter of 
Solo, some PaVha¶ikh communities are aware of other categories such as Taba¶iO, generally they are 
referred to as non-sayyid or PaVha¶ikh.  
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Mona Abaza (2004), Eva F. Nisa (2012), Martin Slama (2012), Nawiroh Vera (2018), 

and Claudia Seise (2018). 

This paper observes the activities of two young Hadhrami preachers in 

contemporary Indonesia. The first is Ustadzah Halimah Usman Alaydrus (Jakarta), 

who runs some regular meetings and majelis shalawat. The second is Ustadz 

Muhammad Husein Anies Alhabsyi (Solo), who leads a weekly study group (majelis 

taklim). The paper focuses on how the two preachers adapt their preaching strategies, 

styles, and themes in light of the changing public demands. Concurrently, it explores 

how both actors use different social media platforms to attract wider, and younger, 

audience. By comparing the two cases, the paper offers some grounded observations 

on how contemporary Hadhrami preachers reconfigure their religious authority in 

relation to the changing proclivities of their Indonesian Muslim audience. 

A Brief Figure of Two Young Indonesian Hadhramis 

Ustadzah Halimah Usman Alaydrus was born 40 years ago in Indramayu, West 

Java. Her family name suggests that she belongs to the Ba µAlawi (children of ‘Alawi) 

referring to the descendants of Prophet Muhammad (sada, sing. sayyid) group who 

“form the religious elite in the Hadhramaut” (Slama, 2014: 68. See also Alatas, 2011: 

47), and in Indonesia. She was married to a sayyid named Ahmad Alhaddar and thus 

maintains her elite lines of descent.  

Since her childhood she was determined to go to some Islamic boarding schools 

and did not go to formal schools due to her father’s influence. Her first training was at 

Pesantren Darul Lughah wad Da’wah in Bangil, East Java, which was established by a 

Yemeni descent Habib Hasan Baharun in 1981. She then continued her study at 

Pesantren At-Tauhidiyah Tegal (1995), and Pesantren Al-Anwar Rembang (1996), 

both are located in Central Java. In addition to her studies she was trusted to teach at 

the same institutions for several years. After completing her trainings in those 

pesantrens she went to continue her study at Daruz Zahro, Tarim, Yemen, for four years 

(1998-2002).  

Ustadzah Halimah stated that during her first year in Tarim there was no 

boarding school for woman, and therefore she copied her brother’s lessons from Darul 

Musthofa, a male boarding school under the leadership of Habib Sayyid Umar bin 

Hafidz. Due to the requests from many Muslim women to study in Tarim, Daruz 

Zahrowas later established.  
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Among its main aims of teaching is to spread Islam that is based on Qur’an and Sunnah 

(the Prophet’s tradition). 

After returning to Indonesia, Ustadzah Halimah has been active as a preacher 

at various offline religious gathering sessions (pengajian), both in Indonesia and 

overseas. She often held VafaUi da¶Zah (a series of offline da¶Zah in a certain city, 

which runs for several days) and daurah (lit. training, a short term pesantren) to learn 

a certain Islamic topic. She has written some books on Muslim woman and wedding 

counsel. In addition, she is quite active on social media, namely Instagram, Facebook, 

and Youtube channel.  

The second one is Ustadz Muhammad bin Husein bin Anies Alhabsyi, who was 

born in Solo in 1987. He is the great grandson of Habib Alwi Alhabsyi, the writer of 

the well-known Simtud Durar. His family name, Alhabsyi, also suggests that he 

belongs to the Ba µAlawi group. During his early migration years Habib Ali Alhabsyi, 

the great-great grandfather of Ustadz Muhammad, established Riyadh Mosque in Solo 

where every year people from Indonesia and beyond commemorates his death in an 

event called haul. Muhammad’s inclination towards religion has been evident since his 

early childhood. He often followed his father, Husein bin Anies Alhabsyi, to the Riyadh 

Mosque, where his grandfather led the prayers. Therefore after completing his high 

school he decided to study at Pesantren Suniyyah Salafiyyah under the guidance of 

Habib Ustadz Taufiq Bin Abdul Qodir Assegaf. This pesantren is quite selective in 

receiving students because it does not want to be associated with a place where useless 

people are sent to live. Ustadz Taufiq himself conducts student’s selection to ensure 

that he knows the quality and the backgrounds of the candidates. At this pesantren, he 

revived some traditional methods of learning in Hadhramaut including rohah (lit. relax, 

meaning reading together a certain Islamic classical book in a forum). Muhammad 

graduated in 2012 and went back to Solo to become a preacher.  

Muhammad started his preaching through radio broadcast and local TV (Masjid 

Jami’ Aseggaf) Solo. He was then invited to some offline pengajian and soon attracted 

many people. He also lectured at a small learning center “Ma’had Alhidayah,” which 

was built by his grandmother. Later on he established Madrasah Diniyyah Suniyyah 

Salafiyyah at Pasar Kliwon, Solo, which takes the same name as his former school in 

East Java and was meant to be one of its branches. This madrasah focuses on µaqidah  
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(theology), Hadith, fiqh (Islamic law), adab (moral), and Arabic. In addition, he 

preaches in different parts of Indonesia. Thanks to social media, he receives many 

invitations to preach overseas. 

Adapting the Preaching Strategies 

 Ustadzah Halimah started his preaching through conventional media, namely 

books and offline religious gatherings. Her first book entitled Bidadari Bumi: Kisah 9 

Wanita Shalehah (Wafa Production, 2004), outlined stories of some pious Muslim 

women whom she met during her study years at Tarim. She argued that these women 

did not live in heaven but they were real and existed in our time. Her other book Tutur 

Hati (Daarut Tauhhid, 2013) consists her posts at her Facebook wall between 2009 and 

2012. Among the themes discussed include love our God, the importance of prayers, 

forgiveness, death and marriage relationships. In line with the development of social 

media she adapts her preaching strategies and uses these platforms, namely Facebook 

(@Halimah Alaydrus Page, with 60,000 followers), Instagram (@halimahalaydrus 

with 115,000 followers, and @muhasabahcintaevent with 11,200 followers), and 

Youtube channel to convey her da¶Zah (preaching). 

While in her offline preaching she emphasized on the above mentioned general 

religious messages, her da¶Zah through social media significantly changes. Her online 

preaching is more up to date and includes messages on how to use social media wisely, 

issues within modern household, and relations between men and women in the digital 

era. In one Instagram video post, for example, she underlined the importance of 

avoiding Ui\a¶ (showing off our good deeds through social media) as Allah will not 

accept it. She argued that social media is useful to share some good information but not 

to update our status in a certain event. In addition, she often shared some quotes, which 

are very relevant to the needs of younger audiences. The quote below is one example: 

Tetaplah jadi diri sendiri  
Konsentrasilah terhadap perbaikan diri tanpa perlu menjadi orang lain  
Maka seperti ulat, ia akan berubah menjadi kupu-kupu yang indah (IG 
posting, 21 June 2019) 

 
Be yourself 
Be focus on self-improvement without needing to be somebody else 
So like caterpillars, they will change into beautiful butterflies. 
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This type of postings typically liked by thousands of followers and received many 

comments. For this, Ustadzah Halimah often replied to comments and questions. It is 

interesting to see how the communication was built in a relaxed way in order to attract 

wider and younger audiences. The example below exemplifies this style:  

Linafakhrosa: Tapii aq pengeen jadii supiir ajaaah 
Ustadzah Halimah: @linafakhrosa ga sanggup gajinya. Supir import kaan… 
Linafakhrosa: @halimahalaydrus asal dikasiih senyum ustadzah dah cukuup 
*edisi gombal* emoticon tertawa 
   
Linafakhrosa: But I only want to be your driver 
Ustadzah Halimah: @linafakhrosa I can’t afford the salary. You’re an 
imported driver, right? (meaning it needs a higher salary)  
Linafakhrosa: @halimahalaydrus if you gave me your smiles it is more than 
enough. 

 

Parallel to Ustadzah Halimah’s da¶Zah strategy, Ustadz Muhammad started his 

preacher mainly offline. He, however, realized that young people are also interested in 

da¶Zah and therefore chose social media to communicate with his followers. Starting 

his online da¶Zah through Facebook, he has now more than 345,000 followers in his 

FB Fans Page. He is also very active on Instagram with 92,000 followers, and on You 

Tube with thousands of subscribers. Even though he uses different types of social media 

in his da¶Zah activities, he explained that Facebook Fans Page, WhatsApp, and 

Instagram are easier and are more useful to convey his messages to his followers. He 

only uses Twitter to write some short religious advices in line with the nature of this 

interface. 

His main da¶Zah when he first started his preaching was on µaTidah (belief) to 

strengthen his members’ religiosity and to help them separate between Islamic 

teachings and cultural practices, which was considered bid¶ah (herecy). His more 

current preaching themes, however, have also been adjusted to cater the needs of wider 

and younger audiences. These include ethics on social media, family problems, and 

other issues faced by the millennial. The post below shows this: 

Berhati-hatilah dengan pergaulan anda di Media Sosial 
Jangan sampai karena pertemanan yang tidak tepat 
Anda akhirnya terjebak pada dosa yang besar (IG post, 22 September 2017) 
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Be careful with your relations with others in social media 
If you are making friends in an illicit way 
You will be trapped in great sin.   

 
Ustadz Muhammad’s online da¶Zah activity has also brought him in contact 

with Indonesian workers in different parts of Southeast Asia, and particularly in Hong 

Kong. An Indonesian female worker in Hong Kong, for example, forwarded one 

interesting question about praying in the toilet, as this is the only place in the house 

where she could perform her prayer without being fired from her job. This shows that 

Ustadz Muhammad has to be ready with issues that are faced by various audiences and 

that social media has smoothed communication between him and his overseas 

members. In addition, social media has also facilitated a more relaxed communication 

between the ustadz and his followers as shown in this Instgram post and comments:  

Wahai wanita,  
sebagaimana kau hias bibirmu dengan lipstick,  
maka hiaslah pula dengan sholawat and istighfar 
Sebagaimana kau hias parasmu dengan kosmetik,  
maka hiaslah pula dengan air wudhu yang akan menjadikannya bercahaya 
Berhiaslah, bersoleklah, berdandalah hanya untuk suamimu maka rahmat 
Allah akan menaungimu (Intagram Post, 5 June 2019). 
 

O women, 
As you put on lipstick on your lips 
Please also read (use your lips to read) some sholawat and istighfar 
As you put on some make up 
Please also take a wudhu (ablution) to make your face glowing 
Put on make up and dress up only for your husbands so that Allah’s blessings 
will shower you. 
 

This post was liked by 7,311 people and received 75 comments. Among the comments 

and replies by Ustadz Muhammad are as follows:  

kangrifai: Masih ada g ya habib yg seperti itu? Kalau masih, nyuwun doanya 
satu buat ana, bib 

 muhhabsyi110: @kangrifai Nanti ana kirim ke Grogol.. 
 

kangrifai: do you think we could find a woman of this character? If so, please 
pray I will meet one, bib (habib) 

 muhhabsyi110: @kangrifai I will send her to Grogol (where kangrifai lives). 
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The above accounts show that the two young Hadhrami preachers differ from 

their predecessors in conveying their da¶Zah. The era of social media does not only 

change the medium of communication between the ustadz/ustadzah and their 

audiences, but also “force” them to adapt their preaching themes and communication 

styles. I will next discuss how these preachers maintain their religious authority amidst 

the changing proclivities demanded by their Muslim audiences. 

 

Reconfiguring Religious Authority in the Era of Social Media  

Brian Turner in his article on “Religious Authority and the New Media” (2007) 

has argued how “modern information technology has changed the social conditions by 

which political and religious authority are produced.” (p. 117). When the article was 

written he has not seen the fast development of new media, especially social media. 

Turner’s main reference was “websites, email channels, chat rooms, Internet cafes, 

blogging networks, and so forth” (p. 117), and therefore he did not consider how a 

greater effect of Facebook, WhatsApp or Instagram might have in their relations with 

religious authority. 

Traditionally speaking, religious authority is hold by religious leaders. Within 

the Islamic context, after the death of Prophet Muhammad the authority was handed 

down to the al-Salaf al-Salih (the ‘pious ancestors’ or ‘pious predecessors’) pointing 

out to the followers of Prophet Muhammad from the first three generations. The fact 

that they lived in close proximity to Prophet Muhammad, some Muslims believe, 

entitled them with the finest understanding of Islamic doctrines. As Islam has no central 

authority, someone who has a good Islamic knowledge and is trusted by their 

surroundings naturally emerges as a Muslim leader.  

With the development of new media, especially social media, this religious 

authority is challenged. This is very much in line with what Turner thought some 12 

years ago: “In particular, this set of questions about the globalization of knowledge 

converges on the problem of authority: who or what might exercise authority in an 

emerging system of global knowledge? In a devolved and ‘glocalized’ world of instant 

and continuous communication, who can speak authoritatively for Islam?” (Turner, pp. 

123-124). 
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The above examples of the two young Hadhrami preachers show us that they 

have to adapt and adjust their da¶Zah strategies in order to maintain their religious 

authority. Firstly, they choose the very new media as their vehicle for da¶Zah. While, 

as Turned indicated, almost everyone could speak “authoritatively” about Islam 

through social media, these two preachers embraced this opportunity to strengthen their 

authority. They realize the danger of social media as often mentioned in their preaching, 

but at the same time underline how to make their most benefit. Once they are online 

and socially engaged with their members, they choose themes and communication 

styles that could easily be accepted by younger and wider audiences. This has enabled 

them to maintain their authority in speaking about Islam in front of this audience. 

Secondly, they strengthen their religious authority through their Islamic studies 

trainings at qualified and authoritative boarding schools, both in Indonesia and in 

Hadhramaut. Once they master µaTidah, fiqh, and akhlaq (morals) from these 

authoritative centers of learning they could claim their authority to speaking to their 

members and new audiences. This is also supported by the undeniable fact that they are 

the descendent of Prophet Muhammad. The fact that both of them are Ba µAOaZi, who 

has direct lineage to Prophet Muhammad, almost guarantees their religious authority.  

Thirdly, their self-presentations help them to construct the image of piety, which 

in turn help them to reconstruct their religious authority. Ustadzah Halimah wears a 

niqob covering her face where she has male audiences. Indeed, her Facebook and 

Instagram accounts never include her face. When a video account was uploaded, it only 

had her voice, without her face. Even though wearing a niqob for Muslim woman is 

debatable in Islamic law, some believe that it reflects the image of pious Muslimah as 

it has been the practice of Prophet Muhammad’s wives. Thus this practice did relate to 

the question of religious authority. As a Muslim woman who is a Ba µAOaZi, trained in 

authoritative school in Hadhramaut, and is wearing a niqob her authority in speaking 

about Islam is elevated.  

A similar presentation is also found in Ustadz Muhammad. Since his return to 

Solo he often wore a turban and a white gamis (robe). Again, while some might argue 

that this type of clothing is cultural, some others believe that this is picturing classical  
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and authentic Islamic outfits. This is strengthened by his practice of not receiving 

honorarium from those he considers the needy in the society. Ustadz Muhammad, for 

example, clearly stated that his effort to reach the Indonesian domestic workers in Hong 

Kong was purely based on the intention of ikhlas for da¶Zah: 

There are abundant of problems faced by Indonesian domestic workers 
in Hong Kong, especially related to fiqh. As they did not know where to 
consult their problems they, especially the women, often being 
manipulated by people who declared themselves to be ustadz but 
charged them for such a consultation. Whereas my intention is purely 
for da¶Zah, they do not need to pay anything to me as I would like to 
help them solving their problems, especially related to fiqh.2 

 

 Forthly, they maintain offline meetings in addition to their online endeavors.   

This traditional form of learning, as argued by Turner (2007, 125), remains important 

because “they sustain an emotional bond between the self and the collectivity …”. Both 

Ustadzah Halimah and Ustadz Muhammad conduct their regular meetings in their 

respective communities. In addition, they often receive invitations, locally, nationally, 

and internationally, to meet face to face. Indeed, quite often in the comment section of 

their Instagram or Facebook accounts her followers said that “saya rinduuu bertemu 

ustadzah” (I really miss meeting you ustadzah), or “sudah kangen ustadz lama tidak 

kemari” (we miss you ustadz, it has been a long time since you came last time). 

 

Conclusion 

Social media has clearly challenged the way these young Hadhrami preachers 

in their da¶Zah endeavors. They too propose some new opportunities, which were 

unthinkable during the era of conventional media. On the one hand social media has 

confronted the question of religious authority that was once uphold by traditional 

leaders and traditional places of learning. On the other hand they offered new 

opportunities to embrace wider and more diverse audiences. As the use of social media 

is often associated with young people, preaching through these media has also offered 

more possibilities of being accepted.  

Both Ustadzah Halimah and Ustadz Muhammad have shown us that they do not 

leave social media, even though in many of his preaching, online and offline, they 

 
2 Interview with ustadz Muhammad Alhabsyi, 5 October 2014. 
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reminded their audiences of its dangers. Their engagement with social media has also 

“forced” them to adjust their da¶Zah strategies, themes, and styles in order to meet the 

changing proclivities of their Indonesian Muslim audiences. While this engagement has 

successfully facilitated a more intensive communication between them and their 

audiences, there is still task to be completed, namely holding their religious authority 

online. They are in a way lucky because of their status as Ba µAOaZi, who has direct 

links to Prophet Muhammad, and thus, maintain their authority in Islam. Their 

educations in authoritative Islamic studies centers and their offline meetings, which 

sustain the emotional bond between them and their communities, strengthen this and 

place them as authoritative preachers within the Hadhrami communities and beyond. 
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