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The fall of the New Order’s authoritarian government in May 
1998 has opened the door to freedom and political participation 
and social transformation that may not have been predicted before. 
Democratization which is the main demand of the reform movement 
has opened up public spheres and provided an open stage for 
political, social and religious figures to help discuss the formulation of 
the benefit of the nation which is facing a great economic and political 
crisis in its history.  The most important figures in this contestation are 
the ulama and the religious leaders. They have actively participated in 
conceptualizing the benefit of the Indonesian people in the framework 
of religious thinking in a diverse spectrum. Islamic and ulama discourse 
that once covered peripheral areas in the national and state issues have 
begun to move into the center stage and have become an important 
idiom in socio-political debates, especially when identity politics began 
to cover many contestations and struggles for political and religious 
authority, both at the national and regional levels.

This book reviews the central issues related to the perceptions 
of Indonesian ulama to the idea of nation-states and their derivative 
concepts. The strengthening of the role and discourse of ulama 
in political debates has encouraged our researchers to carry out 
serious studies to analyze the future of the nation and the politics 
of Islam in Indonesia. The survey of the ulama’s perceptions of the 
nation-state is the first step to see the level of acceptance of ulama 
towards the concept and its dimensions and character. Indeed, some 
ulama reject the idea of a nation-state, but this refusal needs to be 
analyzed carefully. Not all of these rejections are based on the idea 
of rejecting the nation-state. In the survey, the researcher found that 
“reservation” of ulama against the nation-state is based not only on 
ideological aspects but also on the strict understanding of tradition 
and dimensions of locality wrapped in ethnicity.

FOREWORD
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The Indonesian Ulama Council (MUI) became an important entry 
in analyzing the shift in the orientation of ulama affiliated with the 
state from having the paradigm mind-set of “government servants” to 
“servants of the people”. Outside the MUI, democratization provides 
an open stage for ulama from various educational backgrounds and 
socio-political affiliations to expand their influence by carrying out 
orthodoxy politics. Democratization and the communication media 
revolution have recently necessitated fragmentation of political and 
religious authority. One consequence is that a new authority arises 
in the logic of populism and capitalism which is much loved by 
the urban middle-class Muslim community. These figures introduce 
Islamic discourse that is populist in style and not hierarchical, but 
their content is rigid and dogmatic. Moderate-conservative Islamic 
discourse which is quite dominant in the public sphere is interesting 
to be studied thoroughly. Ulama are no longer only involved in 
the production of discourse but also their encouraging actions that 
affirm the ‘orthodoxy’ in the public sphere. This phenomenon has an 
unpleasant effect on social and religious minority groups and women 
emancipation groups. This is not only felt in contestation in the socio-
political region but also the jurisdiction, especially when Sharia law 
becomes part of political negotiations at the national and local levels.

This book is the second book that is processed and developed 
from surveys and research on the perception of ulama about the 
nation-state conducted by researchers from the Center for the Study 
of Islamic Democracy and Peace (PusPIDeP) and Postgraduate UIN 
Sunan Kalijaga Yogyakarta. This research is part of the Indonesian 
CONVEY Program in 2018 which was initiated by the Center for 
Islamic and Community Studies (PPIM) UIN Syarif Hidayatullah 
Jakarta in collaboration with the United Nations Development 
Program (UNDP) Indonesia. This book was originally planned to be 
published in conjunction with the first book of Ulama, Politics, and 
National Narrative which highlighted the dynamics and perceptions 
of ulama towards the nation-state in fifteen cities: Banda Aceh, 
Medan, Padang, Jakarta, Bandung, Surakarta, Surabaya, Denpasar, 
Pontianak, Palangka Raya, Banjarmasin, Kupang, Makassar, Manado, 
and Ambon. However, because of several technical obstacles and 
campus assignments outside of the research, the publication of this 
book can only be realized at this time.

This research can not be separated from the contribution, hard 
work, and dedication of the fifteen researchers, namely Noorhaidi 
Hasan, Suhadi, Najib Kailani, Munirul Ikhwan, Moch Nur Ichwan, 
Muhammad Yunus, Euis Nurlaelawati, Roma Ulinnuha, Ibnu Burdah, 
Sunarwoto, Ahmad Rafiq, Rofah Muzakir, Nina Mariani Noor, Eva 
Latipah, and Muhrisun Afandi. The success of the research that this 
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This book derives from research conducted in fifteen Indonesian 
cities and aims to provide an overview of the perceptions and views 
of contemporary Indonesian ulama on the nation-state format and 
system. The significance of this research is not only to understand the 
position of contemporary Indonesian ulama dealing with nation-state 
but also to analyze the direction and challenges facing Indonesia in 
the context of the strengthening influence of political Islam in this 
predominantly Muslim country. It should be noted that ulama are 
important figures who characterize the religious, social, political and 
national dynamics of Indonesia from time to time. Since colonial 
times, they have played an active role in introducing religious 
discourse, modernity and national ideas (Azra 2004; Laffan 2004). 
Before the Indonesian independence, they even appeared as the 
pillars of teachers and layers of the foundation of Indonesia’s national 
ideology. Important figures like K.H. Wahid Hasyim (NU), Ki Bagus 
Hadikusumo (Muhammadiyah) and Kasman Singodimejo (Masyumi), 
to name a few, were involved in the sessions of the Preparatory 
Investigation Board for Indonesian Independence (BPUPKI) and the 
Preparatory Committee for Indonesian Independence (PPKI) which 
encouraged negotiations which eventually led to Pancasila being 
confirmed as Indonesia’s national principle.

Ulama also has an important influence on the development of 
education in Indonesia. They established thousands of traditional 
Islamic boarding schools with its curriculum, religious traditions, and 
a unique teacher and student relations since the 17th century (Dhofier 
1999). Modernist ulama have provided an important role since the end 
of the 19th century. They became central figures in the management 
of modern patterned Islamic educational institutions which were also 
widespread in various cities in Indonesia. Especially since the 1980s, 
Salafi ulama who popularized the scripturalist approach to Islamic 
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religious texts also began to actively build educational networks. 
They set up Salafi pesantren that seeks to revive the tradition of 
teaching Wahabi-style Islam (Hasan 2010, 2018; Wahid 2014). In the 
Reformation era, Tarbawi ulama emerged and offered Integrated 
Islamic Education (IT) which was very popular among the urban 
middle-class Muslims who were eager to express religious identity 
while showing their status, class, and social tastes as pious, modern 
and globalized Muslims. Inspired by the ideology of Ikhwanul 
Muslimin (the Muslim Brotherhood), they established integrated 
Islamic schools from kindergarten to high school level which are also 
widespread throughout Indonesia (Hasan 2012).

Indeed, not all ulama are directly involved in the administration 
of education. Among them, some instill thought and influence into 
educational institutions through various media, especially the writing 
and publishing of Islamic religious literature that is widely consumed 
by teachers, lecturers, school students, university students and the 
wider community (Hasan 20018, Ikhwan 2018). Other ulama have 
popularized their ideas and thoughts with more trendy and popular 
packaging, through TV media, the internet, smartphones and various 
types of social media. Formed by ideas and thoughts of the ulama who 
are pervasive, the style of thought, ideas and aspirations of today’s 
young generation, which is often referred to as the millennial generation, 
come from the perceptions and views of ulama in understanding 
various issues, including issues surrounding the nation-state.

On a broader scale, this research aims to identify the direction and 
future of the nation-state of Indonesia. As mentioned above, ulama 
have long proved themselves to be important figures who influence 
politically, sociologically and culturally towards the historical dynamics 
of Indonesian society. They pioneered the struggle to establish a 
nation-state and guard its existence to this day. But they guard it from 
the ulama themselves, too, because there are ulama who differed 
in their perceptions, views, and understanding of the nation-state, 
and threats from them often blocked the journey of the Indonesian 
people who are committed to carrying out the Pancasila and the 
1945 Constitution. They became pioneers of Islamist movements that 
sowed ideas about religious integration and power (din wa daulah), 
ḥākimiyyah, and even revitalization of the caliphate. Some of them 
appeared as ideologues of the Islamist movement which gave a 
prominent highlight in the dynamics of Indonesian politics, whose 
influence seemed to strengthen after the fall of the New Order regime. 
They actively held demonstrations demanding the adoption of Sharia, 
carried out raids on cafes and discos which were considered as nests 
of immorality, and also held jihadi demonstrations in various conflict 
zones in Indonesia.
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IslamIc PolItIcal trajectorIes
As a recurrent phenomenon that presents a challenge for the 

nation-state, political Islam needs to be first understood in terms of 
trajectories and broader development contexts. Political Islam, or 
Islamism, is not a movement from traditions that were developed 
in the past, especially related to the relationship between Islam and 
politics formulated by classical Islamic jurists. Political Islam is a new 
idea that changes the formalistic and symbolic relations between 
Islam and politics to become inseparable and real. By reversing the 
characteristics of traditional relations between religion and politics, 
Islamists seek to make politics subservient to religion, not the 
opposite, as it has happened in history. Then how is the relationship 
between religion and politics actually in the Islamic tradition?

The general impression that developed in Western academic 
circles considered Islam to be indeed a religion of politics, based 
on the understanding that Islam established its existence through 
military conquest. However, this assumption does not have a strong 
foundation. As mentioned above, the doctrinal sources of Islam only 
mentioned a few about political issues, concerning how to form a 
state, run a government or regulate an organization. If the rulers 
of the historical Islamic state are also the spiritual leaders of their 
communities, this is not because Islam requires religious leaders 
(imām) to be political rulers. On the contrary, Islam is spread in 
regions whose production modes tend to be based on strict controls 
from countries in which the state always plays an important role in the 
economic and social activities of the community. Control of religion 
has always been an instrument of the state to establish its ideological 
hegemony. Historical Islamic countries inherited this tradition.

It is understandable if resistance to power always begins with 
efforts to seize complete control of religion. Although built on the 
argument of diversity, the ideology of the Ikhwanul Muslimin (Muslim 
Brotherhood) as the pioneer of the political Islam movement, for 
example, is clearly laden with political premises. In the context of 
facing the power of Western imperialism, the Muslim Brotherhood 
rolled the idea of   rebuilding the Islamic Caliphate. However, 
monotheism is placed as a basic fact and the main component of 
the Islamic creed. Total surrender to God is emphasized as the true 
meaning of one’s commitment to worship. Sayyid Qutb, one of the 
main ideologues of the Muslim Brotherhood, continues this principle 
by developing the imiākimiyyah as a key doctrine that teaches about 
God’s absolute sovereignty. For him, the only rulers, legislators, and 
regulators of life who are entitled to be obeyed and worshiped is 
only Allah (Haddad 1983). Because of the dominance of the secular 
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system that is not sourced from God, he rhetorically asserts that the 
world today is a world that is attached to the culture of jahiliyyah. 
Muslim commitment is considered absolute to free the world from 
the ‘jahiliyahism’ market. His way of thinking is black and white. 
He considers those who disagreed with the way of thinking that he 
developed are infidels (Moussalli 1993).

Three decades later, Abdullah Azzam succeeded in contextualizing 
the idea of Qutb’s radicalism - that is to undermine the ‘infidel’ 
regime in power in their respective countries (near enemy) - in 
their efforts to encourage offensive jihad throughout the world. This 
is believed to be an integral part of jihad against ignorance as an 
inherent obligation for every Muslim (fardhu in ain) to strengthen 
the integrity of the Islamic region. Based on Azzam’s ideas, Ayman 
al-Zawahiri developed an alternative vision of the jihadist movement: 
the war against jahiliyyahism must go directly to the source, namely 
the ‘Salabis’ which is identical with the United States and its Western 
allies and Zionist Israel. Al-Zawahiri’s idea that clearly shifted the 
focus of the jihad movement with the main goal of ‘far enemy’ was 
adopted by Al-Qaeda which was formed by Osama Bin Laden who 
founded the Islamic World Front Jihad in 1998 (Mandaville 2007).

Many observers and analysts fail to see well the complexity of 
political Islam that has developed as a result of the complicated 
link between religion, politics, and economics. Some people see 
religion - or rather religious texts - as the most important factor, if 
not the only one, behind this phenomenon. The circle of violence 
that occurs is believed to come from the radical minds of those who 
understand religious texts in black and white only and with a rigid 
mindset. In other words, religious texts are emphasized as the most 
decisive Doxa behind acts of violence. Agreeing with intellectual 
circles and mass media in the West, they view Islam as the root 
cause in the Muslim world. According to them, Islam is a religion 
that does not have the concept of citizenship and civil liberties. This 
happens because of the belief in God’s sovereignty which removes 
the people’s power. Essentially believed to be a political religion, 
Islam emerged as a worldview in which human life does not have the 
same values   as in the West; while freedom, democracy, openness, 
and creativity become foreign. Such a view is strengthened by the 
increasing number of Islamist groups that have emerged, in the name 
of religion. They suspect democracy as a “foreign construction” and 
eliminate the people’s will to follow God’s sovereignty.

This view has long been disputed by those who defend the thesis 
on “the compatibility between Islam and democracy,” by presenting 
a spirit of Islam that is inherently democratic and claims to be a 
tolerant, pluralist, just and in line with Human Rights. John Esposito 
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and James Piscatori (1991) showed the fact that in the Qur’an there is 
the concept of syūrā (deliberation) which is the basis for Muslims to 
build their democratic practices in politics. Inherent in the concept of 
syūrā is the need for the authorities to deliberate and seek a public 
opinion as a basis for building consensus and decision-making. 
According to Filaly-Ansary (1999), even though it cannot be denied 
that the majority of Muslims accept God’s will as the most important 
thing and God’s law as something that cannot be changed and 
deflected by human will and interests, public interest (mashlaḥah 
mursalah) requires the participation of the community in making 
consensus and decisions is a basic principle in the political practice 
of Muslims.

So does this mean that Islam is in line with democracy when 
democracy is assumed to be free from ambiguity? Obviously, nothing 
is intrinsic in Islam - or any other religion - which makes it inherently 
in harmony or not with democracy. Social agents determine the 
truth of an inclusive or authoritarian religion because religion is 
nothing, instead, it is our understanding of what we do and what we 
comprehend that shapes religion. Religion is a matter of interpretation. 
The anthropological explanation of the relationship between the 
authority of the text and power relations in a complex literary process 
that forms discursive formation explains the significance of the 
criticism of several ulama towards the tendency of reason to confront 
Islam and democracy (Messick 1993).

Understanding the above problems, according to Asef Bayat 
(2007), it is wrong to confront Islam and democracy. He said that it is 
more appropriate to answer the following question:  What conditions 
can Muslims adapt to the main principles inherent in democracy: 
power-sharing, participation in decision-making, egalitarianism, and 
liberation? Fifty years ago, social scientists believed that Christianity 
and democracy were incompatible. But today, democracy blooms in 
Christian areas, even in areas where fascism arises and is related to 
the church. Indeed, previous authoritarian and exclusive ideologies 
were always juxtaposed with Christianity. The early Christian sects 
promoted loyalty to authoritarian rulers, provided they were not 
atheists and did not endanger their adherents. Compliance is the 
subject of Christian political thought based on the belief that higher 
power is given by God.

Bayat further suggested that we better test conditions that allow 
social forces to convert scriptural texts into hegemonic powers. This is 
closely related to the group’s capacity to mobilize consensus around 
the “truth” they have built. Because it refers solely to the scriptures, 
it may not act as an effective analytical tool, but must be directed at 
the core of political struggle in building hegemonic discourse. The 
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statement that “Islamic government has a democratic character” may 
be considered as an immature analysis, but this is an expression of 
the struggle to create a democratic Islamic government.

It is undeniable, there are still many structural problems that 
hinder the development of the Islamic world. These problems range 
from issues of poverty, illiteracy, unequal education, and health 
access, wide social and economic disparities, corruption, nepotism, 
authoritarianism, radicalism, and terrorism, all of which contribute 
to the low HDI (Human Development Index) of Muslim society. In 
this context, political Islam came to offer alternatives. With the core 
support of a poor middle class, political Islam has been successful 
for three decades in moving a large number of disappointed people 
through ‘cheap Islamization’: with language slogans of moral purity 
and culture, demanding identity politics, and carrying out productive 
charitable work. However, towards the mid-1990s political Islam 
could not move far when it arrived at a more challenging Islamization: 
establishing an Islamic government. As a result, the power of political 
Islam faces a major crisis wherever it is practiced (such as in Iran, 
Sudan, and Pakistan, for example). At the same time, the strategies of 
armed violence and struggle adopted by political Islamists who took 
radical lines (in Egypt and Algeria, for example) failed to achieve 
their targets. Faced with the authoritarian regime of many figures 
who were forced to abandon destructive discourses or methods of 
violence. They began to build a more democratic vision for more 
compromising political Islam projects.

For Bayat, political Islam often appears as a self-affirmation 
language to mobilize people (mostly middle class) who feel 
marginalized by dominant economic, political or cultural processes in 
their society; people who feel the failure of capitalistic and utopian-
socialist modernity which then makes the language of morality 
through religion while wanting a change in the political system. In 
fact, according to him, political Islam can sometimes be read as a 
way for the newly growing Muslim middle class to say no to what 
they consider to be foreign influences - national elites, secular 
governments, and Western allies of the government. They balked 
at the “domination of Western culture”, political rationality, moral 
sensibility, and normative symbols, even though they use many 
foreign items such as ties, food, education, and technology.

It is noteworthy, the momentum of the development of political 
Islam took place following the defeat of the Arab world from Israel 
in the 1967 War. The defeat in this war made many aware of the 
fragility of the ruling regimes in their countries. Since then, the 
slogan “Islam is the solution” began to resonate loudly in various 
parts of the Islamic world (Ajami 1992; Esposito 1992). The choice 
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of the use of violence that attaches to Islamic radicalism is related to 
political opportunity and mobilizing structures. Closely related to the 
efforts of marginalized individuals to vent disappointment caused by 
social, economic and political factors that occur at the macro level 
as well as frustration triggered by individual micro experiences, the 
format of the action that accompanies the wave of Islamic radicalism 
usually develops as well as in response given by the state to the 
problems they are hearing about. If the response is inadequate and 
the country responds to challenges with repressive actions - as an 
effort to cover up its failure to carry out political, legal and economic 
reforms, for example - the political Islam movement is usually driven 
by a strategy of violence and terror. The potential for such threats 
will be even more serious when the government and security forces 
apply indiscriminate repression tactics which will only add to the 
anti-system framework developed by radical groups (Hafez 2004).

about the book
This book consists of ten chapters. After the first chapter of the 

introduction written by Noorhaidi Hasan, the second chapter, which 
was written by Suhadi and Miftahun Ni’mah Suseno, presented the 
results of the survey that underlies the entire contents of this book. 
After describing the methods and approaches used in the survey, 
this chapter shows a map of the outlooks of ulama towards the 
nation-state according to the categories developed to avoid partial 
thinking such as describing what percent of ulama agree with the 
enforcement of Islamic law, agreeing with the use of violence in 
jihād fī sabīlillāh, rejecting the house of worship of another religion, 
and so on. Moreover, this chapter seeks to explain the pattern of 
acceptance and rejection of ulama towards the nation-state drawn 
from their answers to the items asked in the questionnaires, as well as 
dimensions that are thought to contribute to shaping their outlooks.

The third chapter, written by Noorhaidi Hasan, seeks tounderstand 
the results of the survey in the context ofstrengthening the challenges 
of political Islam in Indonesia. This chapter also seeks to analyze 
the direction of Islamic and political relations; the extent to which 
political Islam can expand its influence and present a real challenge 
to the survival of the Indonesian nation-state. This effort is based on 
the theoretical belief that there is a significant relationship between 
the perceptions and attitudes of ulama regarding the nation-state and 
the future of political Islam. Recognizing the complex situation faced 
by ulama as religious authorities, caught in the middle between state 
institutions that continually undermine their legitimacy and Islamist 
ideologues that are never tired of offering very populist political 
Islamic discourse, this chapter emphasizes on their outlooks towards 
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the nation-state as an effort to negotiate with the situation, and thus, 
maintain their relevance in public and community life.

The fourth chapter, written by Moch Nur Ichwan and Nina 
Mariani Noor, seeks to explore the direction of developments that 
occur within the Indonesian Ulama Council (MUI) - as a semi-
government institution that accommodates various Islamic religious 
groups in Indonesia - in responding to current developments related 
to dynamics relations between religion and state, which marked 
the strengthening of the influence of political Islam. This chapter 
shows the new direction of the MUI as seen in the accommodation 
of groups that are theologically puritanical, and politically “semi-
rejectionist”, which then raises a new wing of the MUI. This “semi-
rejectionist” wing does not reject Pancasila, the state constitution 
(the1945 Constitution), Unitary State of Republic of Indonesia (NKRI) 
and Unity in Diversity (Bhinneka Tunggal Ika), but rejects the official 
interpretation of the state by developing Islamist interpretations of 
the Pancasila and the three pillars of the nation by supporting the 
idea of “Indonesia or NKRI Sharia”.

The fifth chapter, written by Euis Nurlaelawati and Muhrisun, 
discusses the relationship between the outlooks of ulama about 
the nation-state with the discourse and practice of Islamic law in 
Indonesia. This chapter attempts to show a significant correlation 
between the views and acceptance of ulama about the format of a 
nation-state with their perceptions of the position of Islamic law in 
the system of legislation in Indonesia. The group of ulama who tend 
to reject the nation-state has a view of Islamic law which tends to 
be formalistic, if not scripturalist, while the ulama group that accepts 
the nation-state tends to be more open, if not progressive. As for the 
second group, the application of Islamic law - in the sense that it is 
limited to accommodating Islamic family law in the national legal 
system as currently understood - is inadequate. This must be translated 
as the first step towards implementing Islamic law comprehensively, 
including in the fields of civilization and law.

The sixth chapter, written by Munirul Ikhwan and Mohammad 
Yunus, discusses the discourse of amar makruf nahi mungkar which 
is prominent in the context of the ulama orthodoxy. This chapter 
attempts to analyze the reasoning of Indonesian ulama in responding 
to the social and political dynamics after the fall of the New Order 
government while analyzing responses, arguments and their position 
in dealing with the nation-state to reveal what principles underlie 
ulama in accepting or rejecting these ideas, and encouraging them 
to take action related to religious politics. By examining the logic of 
thinking and the actions of the ulama from the fundamental religious 
dictum, al-amr bi ‘l-maʿrūf wa’ l-nahi ʿan al-munkar, this chapter 
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seeks to show how the dictum becomes the basic principle of ulama 
in the politics of orthodoxy in the context of democratization of 
religious authority Islam.

The seventh chapter, written by Najib Kailani and Sunarwoto, 
seeks to read and reflect theoretically the research data “Perception 
of Ulama on the Nation-State” in the context of the emergence of 
“new ulama” in the landscape of religious authorities in Indonesia. 
This chapter shows that intellectual Islamic discussions such as 
religious and state relations appear to be absent from the religious 
discourse promoted by new religious authorities. Instead of linking 
Islamic discourse with the problems of diversity of Indonesian 
society, both inter-intra-religious, the new religious authorities 
echoed the practice of conservative personal piety in line with the 
market, such as wearing hijab designed by Muslim designers, settling 
in Islamic housing, refusing to shake hands with non-mahram and 
the suggestion to get married early. By elaborating on the discussion 
of religious authorities and new media in contemporary Indonesia, 
this chapter also highlights the encounter of religious authorities and 
new media which facilitates the emergence of the phenomenon of 
Islamic televangelism in Indonesia.

The eighth chapter written by Ro’fah and Eva Latipah discusses the 
outlooks of ulama towards the nation-state in the context of Muslims 
as a minority. This chapter explains that in the relations of Muslim-
non-Muslims through the frame of the majority-minority, ulama and 
religious leaders play a central role. As a representation of Muslims, 
ulama are the spearhead of Muslim relations with the majority group. 
They play a role in voicing aspirations and ensuring Muslim interests 
are accommodated. Internally, for Muslims themselves, ulama play 
the role of educators who shape understanding, thought patterns 
and expressions of Muslim religious identity. More importantly, this 
chapter shows how the acceptance of sufficiently strong ulama against 
the nation-state in minority regions should be seen as their survival 
strategy to ensure existence as a minority. In this effort, ulama and 
Muslims in minority regions carried out various negotiation steps, 
including developing accommodative Islamic education activities, to 
balance the need to express their Muslim identity on the one hand, 
and desire to remain a good citizen, on the other.

The ninth chapter, written by Ahmad Rafiq and Roma Ulinnuha, 
discusses the dimensions of locality in the outlooks of ulama regarding 
the nation-state. Taking narratives that developed in cities far from 
the center of power, this chapter shows that the views of the ulama 
on the nation-state are often also determined by their geographical 
and political position in dealing with the power system. Peripheral 
areas that have been far from the center of power often feel neglected 
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in the context of power and development relations. This feeling is 
intertwined with the ethnicity sentiment that has developed in these 
regions. The critical view of the ulama in the periphery towards 
the nation-state, therefore, is often their response to the relations 
involving ethnic sentiments which are considered to be inequitable. 
By exposing these views they tried to negotiate the interests of the 
‘periphery’ face to face with the ‘central government’ which always 
wanted to appear dominant.

 The book ends with an epilogue written by Ibn Burdah that 
seeks to conclude the whole discussion presented in the chapters of 
this book. The Epilogue also seeks to underline not only the strong 
anchor of the nation-state system in Indonesia but also the challenges 
that Indonesia will likely face in the future, especially in the context 
of very dynamic national life.
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