
THE POLITICAL ROLES AND LEADERSHIP OF 

WOMEN IN ESTABLISHING THE KHILAFAH 

ISLAMIYAH (EPISTEMOLOGICAL 

INTERPRETATION OF EX HTI'S MEMBER) 

 
A Graduating Paper 

Submitted to Faculty of Ushuluddin and Islamic Thought 

In Partial Fulfillment of the Requirements 

for Obtaining Bachelor Degree in Qur’anic Studies and Exegesis 
 

 

 

 
 

 

 

 
By: 

Ruwaidah 

14530031 

 
Supervisor: 

Dr. Inayah Rohmaniyah, S.Ag, M.Hum, M.A. 

NIP. 19711019 199603 2 001 

 
Departement of Al-Qur'anic Studies And Exegesis 

Faculty of Ushuluddin and Islamic Thought 

Sunan Kalijaga State Islamic University 

Yogyakarta 

2021 



i  

LETTER OF AGREEMENT 

 
Dr. Inayah Rohmaniyah, S.Ag, M.Hum, M.A. 

Lecturer of Faculty of Ushuluddin and Islamic Thought 

Sunan Kalijaga State Islamic University 

Yogyakarta 

OFFICIAL NOTE 

A Graduating Paper Agreement 

 
Dean 

Ushuluddin and Islamic Thought 

Sunan Kalijaga State Islamic University 

In – Yogyakarta 

 
Assalamu’alaikum warahmatullahi wabarakatuh 

After having read, researched, and revised to whatever extent is necessary, 

we, as supervisor, hereby agree that this graduating paper of: 

Author : RUWAIDAH 

Student Number 14530031 

Title : The Political Roles and Leadership of Women in 

Establishing The Khilafah Islamiyah 

(Epistemological Interpretation of Ex HTI's Member) 

Could be submitted in a Partial Fulfillment of the requirements for obtaining 

a Bachelor Degree in Qur‟anic Studies and Exegesis, and be defended 

immediately. 

 

We thank you for your attention. 

Wssalamu’alaikum warahmatullahi wabarakatuh 

 
Yogyakarta, August 03, 2021 

Supervisor 

 

 

 

 

 
Dr. Inayah Rohmaniyah, S.Ag., M.Hum., M.A. 

NIP. 19711019 199603 2 001 



ii  

 

 

SURAT PERNYATAAN KEASLIAN 

 
 

 



iii  

SURAT PERNYATAAN MEMAKAI JILBAB 

 

 



iv  

PENGESAHAN TUGAS AKHIR 

 
 

 



v  

 

 

MOTTO 
 

 
Half of life is lost in charming others. 

The other half is lost in going through anxieties caused by others. 

Leave this play. You have played enough. 

(Shaikh Jalaluddin Rumi) 

 

Everything that is intended to be good, will be good and get good. 

Everything that is intended to be bad will turn out to be bad and 

come to bad. 

And God bless all good intentions. 

(Ruwaidah Anwar) 



vi  

 
 
 
 

I DEDICATED THIS FINAL PAPER FOR: 

My Mama “Ina Moa” who loves me unconditionally 

My beloved siblings who became my top list supporter in my 

education journey: Taufik, Faridah, Afni, and Mahfud 

And for My beloved Father “Ama Weo”, there in God’s Hadhrat, your 

willing is fully my willing, Ma... 

 

 
And to all young people who struggle in their journey and education, 

You got all my respect! 



vii  

 
 

ACKNOWLEDGMENTS 

 

Alhamdulillah, my gratitude and joy goes to the presence of God 

Almighty for all the abundance of His grace, convenience and gifts in the 

process of studying and completing this final paper. Blessings and greetings 

to the noble person, the guide of life and the light of spirituality on earth, 

Prophet Muhammad SAW. with the permission of God Almighty, The 

source of inspiration in the struggle of life, may we all get intercession from 

him to always be here and fight with the people he is fighting for. Amen. 

For me, the process on writing this final paper is not only a personal 

responsibility for the burden of lectures undertaken while on campus, but 

also a spiritual journey to achieve a change in the way of thinking and 

behaving in understanding the religious reality that exists in the world and 

how many colors there are religious organizations in Indonesia. My 

involvement in the movement or harakah Islamiyah is only a speck of the 

story in the midst of the many struggles that exist. I just one of the lucky 

ones to enjoy a college education and UIN Sunan Kalijaga Yogyakarta has 

become a friendly home for the growth and development of a young person 

who comes far from a small town in the southeastern part of the eastern 

Indonesian archipelago. Campus has not only become a spring for us who 

are thirsty, but it has shaped us into academics with character and upholds 

human values. In the study rooms, lecturers and students are open to 

dialogue about all kinds of attributes and backgrounds of religious 

organizations without having to underestimate and undermine each other. It 

is precisely in these academic spaces that critical minds as well as 



viii  

constructive encounters are sown. For that reason, I would like to express 

my sincere gratitude to all campus leaders, teachers, education staff, and 

colleagues who have been part of the process of my journey on education. 

Thanks to: 

1. Prof. Dr. Phil. Al Makin, S.Ag., MA, The Rector of the State Islamic 

University of Sunan Kalijaga Yogyakarta, he is a teacher and mentor 

who teaches integrity and sincerity in the study process for all of us. 

2. Dr. Inayah Rohmaniyah, S.Ag., M.Hum., M.A., Dean of the Faculty of 

Ushuluddin and Islamic Thought at the State Islamic University of Sunan 

Kalijaga Yogyakarta as well as my superviser in writing this final paper. 

I express my gratitude, happiness, and endless love for your patience and 

generosity in guiding and supporting me, not only in academic matters, 

but also in spiritual, writing and organizational. May Allah SWT repay 

your kindness with an abundance of mercy and blessings forever. Amen. 

3. Dr. Ali Imron, S.Th.I., M.S.I, Head of the Al-Quran and Tafsir Study 

Program and the staff. Thank you for all the support in the learning 

process, both inside and outside the classroom. 

4. Prof. Dr. H. Fauzan Naif, M.A, as My Academic Advisory Lecturer who 

always reminds us (and many ways, special for me) to always balance 

spirituality and knowledge. Thank you for the advice and guidance 

during the study. 

5. My lecturers and teachers at Al-Qur'an and Tafsir Study Program who 

formed and guided me, Dr. Adib Sofia, Phil. Sahiron Syamsuddin, Prof. 

Abdul Mustaqim, Dr. Alfatih Suryadilaga (Allahyarham), Prof. Suryadi 



ix  

(Allahyarham), Dr. Roma Ulinnuha, Dr. Afdawaiza, Dr. Nurun Najwah, 

Dr. Lien Iffa Naf'atu Finna, Dr. Yasser Muhammad Arafat, Dr. 

Muhammad Hilmi, Dr. Muhammad Mansur, Dr. Fahruddin Faiz, Dr. 

Indal Abror, Dr. Taufik Mandailing, Prof. Muhammad Chirzin, Dr. 

Afdawaiza, M.Ag, Dr. Mahfud Masduki, Dr. Muhammad Hidayat Noor, 

and all lecturers that I cannot mention one by one. Thank you for 

enlightening me both in class and in seminar rooms. 

6. My parents, Ama Weo and Ina Moa who always pray for me and bless all 

my wishes in studying. May Allah SWT bless your names and your faces. 

7. Dae Wihu and his family who encourage me to always learn and to love 

everything in the Qur'an. I will always be your daughter and your student. 

8. My siblings, Taufik Anwar, Faridah Anwar, Afni Anwar and Mahfud 

Anwar, who always support and fulfill all my needs during my studies. 

Thank you for always loving me. 

9. My sister-in-law, Nuraini Arifin and Sisilia Dohan, you are a gift from 

God. Thank you for being patient and supporting me until the end. 

10. My nieces, Salsabilla Faiqah, Annisa Wildan, Gazel, Qimora, Aisya, and 

Nayla, you are the light and motivation in my process. 

11. My friends at Ma Lino Institute Raodah Usman, Hida Ash-Shiddiqiyyah, 

Ang Rijal Amin, Duli Qurratu A'yun. Leni Marlina, Fahimuddin Ibs, 

Afni Karumbu, Megawati Abdullah, Lila Amtillah, Kak Nurhasanah 

Ash-shiddiqiyyah, Esha Wahdania N, and Rukyah Khatamunnisa, the 

days in Yogyakarta have been very pleasant with you team. 



x  

12. My beloved friend in Al-Qur‟an and Tafsir Study Program: Laila, 

Mayang, Fiki, Atik Afifah, Heni, Ajid, Haedar, Rizal Fathurrahman, Ulfa, 

Cipluk (Sunarti), Shoffy, Asri Mentari, and all friends in 2014. 

13. My great friends in the HMI Ushuluddin organization (Haedar, Ikhsan, 

Aji, Baim, Afria, Bang Qipli, Mbak Ela, Zielrafi, Bang Firman, Rahmi, 

Randi, Nas Lembata, Teddy, Daeng Amar, Daeng Wagola, Hasbi Siregar, 

and others), Gajahwong School (NH Maryam, Mas Faiz, Mbak Vera, 

Mbak Litha), Young Interfaith Peace Maker Yogyakarta (Bang Ahmad, 

Bang Riston, Ms Sontiar, and Ms Annisa), MUKTI (Anastasia, Ravieka, 

Anastasia Meita, C. Apri Wijaya, Zaim, Ghifari Hakim, etc.), KAMMI of 

the Ibn Khaldun family, HTI Chapter UIN, FNKSDA Yogyakarta (Odent, 

Muslich, Wahyu), Jama'ah Al Khidmah Yogyakarta (Ulfa and Diana), 

PEACE PLACE PATI (Pak Petrus, Bu Nanik, Jati Rahula, Rhaka 

Katresna), The extended family of the DIAN/Interfidei Institute (Pdt. 

Elga J. Sarapung, Bapak Otto Adi Yulianto, Mas Eko Putro, Mbak. Fita, 

Mbak As, Ista, Bro Cornelius Selan, and Bro Ghifari Hakim), My 

Interfaith friends in Sekolah Lintas Iman IX, Simpul Iman Community 

and last but not least RumahKita family (Mama Inayah, Bapak Herry, 

thank you for having a wide heart to accept and support in many ways, 

may God be with and protect you and also to Mas Diaz, Mbak Zea, Mas 

Zida, Mbak Fina, and my dearest Mbah “Nyai Rodhiyah” I love you so 

much). And also Mama Nurhayati and Abah Malik who also taught me 

many things. Friends of Cadar Garis Lucu (Ainun, Indah, Andi Ulfa 

Wulandari, Nurus Syamsiah, and Linda Novianti) and to all my friends 



xi  

that I can not mention one by one. Many thanks for you Guys, you are in 

my prayers. May God bless and give you the best. Greetings and love 

from me. 

 
 

Yogyakarta, August 12, 2021 

 

Ruwaidah 



xii  

TRANSLITERATION 

 
This graduating paper uses the transliteration‟s system of Ministry of 

Religious Affairs and Ministry of Education and Culture, Republic of 

Indonesia, No. 158, 

Year 1987 and No. 0543b/U/1987. Letters of The Alphabet 

 

Arabic Letter Name Roman 

 alif Not symbolized ا

 ba B ب

 ta T ت

 ṡa ṡ ث

 jim J ج

 ḥa ḥ ح

 kha kh خ

 dal D د

 żal Ż ذ

 ra R ر

 zai Z ز

 sin S س

 syin sy ش
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 ṭa ṭ ط

 ẓa ẓ ظ
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 gain G غ

 fa F ف

 qaf Q ق

 ka K ك

 lam L ل

 mim m م

 nun n ن

 wau w و

 ha h ه
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Vovels and diphthongs 

 

Arabic sign Name Roman Name 

..  َ .. Fathah A a 
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General Rules: 

 
1. Alif lam ( ال ) is written by al- with the following word 

for  example:  نارقلا   al-Qur’ ā n.  The  definite  article  is 

always romanized al-, whether is it followed by a "sun 

letter" or not. 

2. Hamzah in the initial position is not   romanized; 

when   medial   or   final   it   is   romanized („), e.g. ةلأسم  , 

mas’alah, خطئ , khaṭi’a. 

3. Ta‟ marbuṭah: in the end of the word by: h, e.g. ةلا  , ṣal 

al-bahiyyah. al-Risālah ,ةيحبلا ةلاسرلا āh, 

 

4. Consecutive short vowel in a word is separated by 

apostrophe  e.g  متناا  a’antum. 

5. Tasydid is romanized by doubling the letter e.g ّعة 

„iddah. 
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ABSTRCT 

Radical Islamic groups generally portray women as someone who must stay 

at home, maintain their dignity, family, and be willing to take care of the 

children and do all domestic work. However, this idealism is a lot different 

from what happens on the ground. Women who participate in the Hizbut 

Tahrir Indonesia (then will be written with HTI) movement show the image 

of women as should be involved in taking care of the ummah or society, 

such as health, education, and supporting the establishing an Islamic State 

(Khilafah Islamiyah). HTI is an Islamic mass organization that have 

massively recognized in the last two decades by Indonesians. HTI is known 

for its khilfahism idea, a view of the state concept based on Islamic Law 

(Shari‟ah Islamiyah). HTI became very famous after the reformation. Its 

figures openly spread their ideas about khilafah and the obligation of 

Muslims to establish it. The Study of religious understanding of an Islamic 

organization movement is very important because either one group and 

another group in Islamic society has many discourse battle. There are 

several focuses of research conducted by previous scholars on HTI groups; 

first, is about its political tendency towards theocratic ideology, second, the 

incompatibility of the concept of caliphate with Indonesian Islamic culture 

and third is about women's activism in supporting HTI's caliphate da'wah. 

This study significantly wants to highlight the systems of thinking of 

women in HTI, mainly about the way they understand the sacred texts and 

their method of perpetuating the monolithic interpretation in their movement. 

This point has not been found in previous scholars studies. Based on that, 

the author is compelled to answer the following questions; (1) What is the 

epistemological structure of ex-Muslimah HTI interpretation on sacred text? 

(2) How do ex-Muslimah HTI members understand women's political and 

leadership roles in the Khilafah Islamiyah? 

This research is a combination between library research and field research. 

Library research is research carried out by reproducing a scientific work 

with a similar research topic as a reference source. While field research is 

the research done naturally, it is, and the situation is not manipulated. In this 

case, the research emphasizes descriptions that are clear, comprehensive, 

easy to understand, and interpreted through direct interviews, observations, 

and documentation. In practice, the author uses a philosophical and 

sociological perspective, i.e., the epistemological theory and gender theory, 

in analyzing. 

The result of this research are (1) women involved in HTI make efforts to 

interpret the Qur'an independently. (2) HTI women use the views of Shaykh 

Taqiyuddin An-Nabhani and also other HTI emirs as the sole source in 

concluding understanding or views in everyday life, especially views about 
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the state and society. That way of thinking is called "monolithic 

interpretation". (3) Women in HTI make the views and doctrines conveyed 

by their mushrifah something that must be accepted absolutely. Because 

they are spiritual teachers for the cadre. (4) The ideals of the gender role in 

their movement is women can participate in political party but they do not 

have any power or a authority to decide a policy. KEYWORDS: Women, 

HTI, Role, Leadership, Establishing Khilafah Islamiyah 



xvii  

 
 

TABLE OF CONTENT 

LETTER OF AGREEMENT ...................................................... i 

STATEMENT OF ORIGINAL WRITING ............................... ii 

STATEMENT OF WEARING VEIL ....................................... iii 

APPROVAL PAGE .................................................................. iv 

MOTTO ..................................................................................... v 

DEDICATION .......................................................................... vi 

ACKNOWLEDGMENTS ....................................................... vii 

TRANSLITERATION ............................................................. xii 

ABSTRACT ............................................................................. xv 

TABLE OF CONTENT ......................................................... xvii 

CHAPTER I INTRODUCTIONS 

A. Background ........................................................................... 1 

B. Research Questions ............................................................... 7 

C. Research Objectives .............................................................. 7 

D. Literature Review .................................................................. 8 

E. Theoretical Framework ........................................................ 13 

1. Epistemological theory ................................................... 13 

2. Gender Theory ................................................................ 16 

F. Research Methods ................................................................ 17 

1. Research DataSources ...................................................... 8 

2. Research Data Collection Techniques ............................ 18 

a. Interview .................................................................... 18 

b. Observation ................................................................ 18 

c. Focus Group Discussion / FGD ................................. 19 

3. Research Data Analysis Techniques .............................. 19 

G. Chapters Organizations ....................................................... 20 

CHAPTER II HISTORY OF HIZBUT TAHRIR AND THE 

PORTRAIT OF MUSLIMAH HTI 

A. Shari‟ah Al-Islam as A Political Ideology .......................... 22 

B. Hizbut-Tahrir as A Da‟wah Organization in Indonesia ....... 28 

C. HTI Cadre Recruitment Pattern ........................................... 32 

D. International Political Discourse ......................................... 36 

E. Introducing Muslimah Hizbut-Tahrir (Indonesian Muslimah 

Hizbut-Tahrir) .......................................................................... 38 

F. General View of HTI About Women ................................... 41 

1. Women's Political Gait ................................................... 41 

2. Women's Political Gait in (Logic) Democratic System .42 

3. Understanding the Confused Perspective of Democracy 43 

4. The Role of Women's Politics in the Islamic System..... 44 



xviii 

 

5. Muslimah's Political Gait; What's Possible and What's 

Forbidden ................................................................................ 45 

CHAPTER III EPISTEMOLOGICAL STRUCTURE OF EX – 

HIZBUT TAHRIR INDONESIAN INTERPRETATION 

A. Source of Knowledge .......................................................... 48 

1. Al-Quran as a source of knowledge ............................... 48 

2. Sunnah Mutawatir as Authoritative Source .................... 50 

3. An-Nabhani's books as primary sources ........................ 53 

B. Methodology of Interpretation ............................................ 57 

1. Understanding The Arabic as the language of Alquran 58 

2. Limiting the ability of reason ......................................... 60 

3. Understanding the Muhkam verse and the Mutasyabbih 

verse ................................................................................... 61 

4. Explore the relationship of a verse with the verse before 

and after it ........................................................................... 61 

5. Choose the most rajih (strong) meaning in the multiverse. 

............................................................................................ 62 

6. Quoting Classical Scholars............................................. 62 

C. Methodology of Understanding .......................................... 64 

1. Halaqah as a fundamental way to understanding primary 

sources ................................................................................ 64 

2. Tabanni as a strategy to perpetuate the way of thinking.75 

3. Using and utilization social media to spreading the 

ideology of the caliphate .................................................... 79 

a) Al-Waie Website ....................................................... 82 

b) Muslimahnews ID ..................................................... 85 

D. Validity of Interpretation .................................................... 91 

1. Pragmatical Interpretation on Text ................................. 91 

2. Ideological Political Interpretation (lawn as–siyasi) ...... 93 

CHAPTER IV THE ROLE OF WOMEN IN THE ISLAMIC 

CALIPHATE AND THE INTERNALIZATION OF 

UNDERSTANDING 

A. The Role of Women and the Khilafah System .................... 98 

1. Equality of Men and Women in the Khilafah System .... 99 

a. Obligation to take bai'at........................................... 101 

b. The right to vote and be elected as a member of the 

people‟s assembly (people‟s representative) ............... 103 

c. Obligations of amar ma'ruf nahi munkar ................. 106 

d. Obligations to be a member of a political party ...... 107 

2. The Role of Women in Enforcement of the Islamic 

Caliphate ........................................................................... 110 

a. Role and equality without women's authority .......... 110 

b. Women's Leadership in the Islamic Caliphate System.. 



xix 

 

......................................................................................111 

c. Wali (Governor) and mu'awin at-tafwidl (Minister) 

may not be women ....................................................... 113 

d. Amirul Jihad (Directorate of War-Forces) .............. 114 

e. Qadli (Court) judges must be male .......................... 115 

3. Social System Arrangement for Men and Women ....... 115 

4. Involvement of Women in the HTI Movement ............ 117 

B. Mushrifah's role in internalizing values within HTI ......... 119 

CHAPTER V CONCLUSION 

A. Conclusion ......................................................................... 123 

B. Recommendations ............................................................. 126 

ATTACHMENT .................................................................... 128 

BIBLIOGRAPHY .................................................................. 132 

Curriculum vitae 



1  

CHAPTER I 

INTRODUCTION 

A. BACKGROUND 

 

Radical Islamic groups
1
 generally portray women as 

someone who must stay at home, maintain their dignity, family, and 

be willing to take care of the children and do all domestic work.
2
 

However, this idealism is a lot different from what happens on the 

ground. Women who participate in the Hizbut Tahrir Indonesia (then 

will be written with HTI) movement show the image of women as 

should be involved in taking care of the ummah or society, such as 

health, education, and supporting the establishing an Islamic State 

(Khilafah Islamiyah). Where does this view come from? How do 

they understand and interpret the text of the Alquran and hadiths 

related to women? 

HTI is an Islamic mass organization that Indonesians have 

massively recognized in the last two decades. HTI is known for its 

 

1
 There are five criteria written by Abdul Jamil Wahab why a group is 

called a radical group: a) fighting for the establishment of Daulah Khilafah 

Islamiyah (caliphate system), b) encouraging the existence of Tahkimus Sharia 

(Application of Islamic law), c) Inviting and influencing others to carry out Jihad - 

Qital (War) and Irhabiyah (terror), d) Carry out the Takfiri movement (Kafir other 

groups) and e) Encourage and campaign for Al Wala wal Barra (take a distance 

from Non-Muslims). See Abdul Jamil Wahab, Islam Radikal dan Moderat: 

Diskursus dan Kontestasi Varian Islam Indonesia, (Jakarta: PT Elex Media 

Komputindo, 2019), p. 142 

2 M. Nurdin Zuhdi, “Perempuan dalam Al-Qur‟an dan Gerakan 

Organisasi Masyarakat Islam Anti Kesetaraan”, in Musãwa Journal, Vol. 11, No. 1, 

January 2012, p. 12-13 
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khilfahism idea, is a view of the state concept based on Islamic Law 

(Shari’ah Islamiyah). Before HTI, several Islamic groups wanted 

Indonesia to become an Islamic State, such as DI/TII or the Islamic 

State of Indonesia (NII), which developed in the 1940s and carried 

out rebellions in Aceh, Central Java, and Sulawesi. However, the 

HTI movement is not frontal like the other group, which was very 

militaristic. HTI portrays itself as a dawah organization even though 

its content is directed to a political movement (identical to the 

Islamic ideological movement).
3
 HTI was born and developed in 

Indonesia in the 1980s through religious preaching held at The 

Institut Pertanian Bogor (IPB) or Bogor Agricultural University 

campus mosque. Abdurrahman Al-Baghdadi is believed to be the 

person who introduced Hizb ut-Tahrir in Bogor for the first time. In 

the following days, the IPB mosque became the basis for spreading 

HTI ideas. Those who were involved in the preaching at IPB then 

spread these thoughts to other campuses through the Campus 

Mission Institute (Lembaga Dakwah Kampus) on well-known 

campuses such as Padjadjaran University (Unpad), University of 

Indonesia (UI), Bandung Institute of Technology (ITB), Hasanuddin 

University (Unhas), Airlangga University, Gadjah Mada University 

 

 

 

 

 

3 Zuly  Qodir, Gerakan  Salafi Radikal dalam Konteks Islam Indonesia, dalam 

Sosiologi Agama; Esai-Esai Agama di Ruang Publik, (Yogyakarta: Pustaka Pelajar, 2011), 

p. 53 
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(UGM), State Islamic University (UIN) and mostly evolve in non 

public universities.
4
 

The Reforms that occurred in Indonesia in 1998 marked the 

birth of groups and mass organizations (Ormas) of Islam in 

Indonesia.
5
 Freedom of opinion and expression in the public sphere 

is an opportunity that is well utilized by various groups in creating 

mass organizations. Reformation periods also marked a religious 

phenomenon that was more recent than before due to a more open 

democratic movement.
6
 The birth of Islamic mass organizations that 

are populistic is a logical consequence of the new direction of 

Indonesian democracy. HTI became very widely known after the 

reformation. Its figures openly spread their ideas about khilafah and 

the obligation of Muslims to make it happen. Studying the religious 

understanding of an Islamic organization or Islamic group 

movement is very important because there is a discourse fight 

between one and another group in Islam, including the HTI group. 

HTI considers that establishing a state based on Islamic law is the 

responsibility of all Muslims, and it must be fought.
7
 

 

 
 

4
 Sudarno Shobron, Model Dakwah Hizbut Tahrir Indonesia, dalam Profetika: 

Jurnal Studi Islam, Vol. 15, No. 1, Juni 2014, p. 48 

5 Sri Yunanto, Menata Ormas, Memperkuat Bangsa: Langkah Pemerintah dalam 

Membubarkan Hizbut Tahrir Indonesia, (Jakarta: Multi Inovasi Mandiri) p. 38-39 

6
 Inayah Rohmaniyah, Sholehah demi Khilafah: Perempuan dalam Gerakan dan 

Ideologi Politik Hizbut TahrirIndonesia, (Yogyakarta: Lampu Merapi, 2020), p. 32-36 

7 Noorhaidi Hasan, Laskar Jihad: Islam, Militansi, dan Pencarian Identitas di 

Indonesia Pasca-Orde Baru, terj. Hairus Salim, (Jakarta: LP3ES, 2008), p. 19 
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This research significantly discusses the structure of thinking 

and understanding of ex-Hizbut Tahrir Indonesia students on their 

interpretation of the women‟s role and leadership in the Khilafah 

Islamiyah, especially students who become HTI activists on several 

campuses in Indonesia.
8
 In this case, the thinking structure discussed 

are the source of interpretation, methodology of interpretation, and 

the concept of truth adopted by HTI activists. Understanding the role 

and the leadership of women such as their ideas, thoughts, and 

concepts that cross the minds of Muslimah HTI members, leading to 

religious actions and behavior, which result from internalizing the 

values that they understand. The issue of women's roles and 

leadership in the Khilafah Islamiyah is important to study because 

HTI has created a special division for women called Muslimah 

Hizbut Tahrir Indonesia (MHTI). MHTI is a division within the HTI 

organization, which also has separate programs from HTI Muslim 

members. Improving the quality of members' understanding is 

carried out through weekly, monthly, and annual meetings in the 

form of halaqah.
9
 The role of women in Khilafah Islamiyah is one of 

the variables in this study to obtain a complete understanding of the 

gender construct in the HTI group. 

 

 

8
 The informan in this researches are one student from Jakarta Student University, 

9 students from Malang Student University, 1 student from Bima student University, 6 

students Yogyakarta Student University. 

9Lies Marcoes-Natsir, dkk., Kesaksian Para Pengabdi: Kajian tentang Perempuan 

dan Fundamentalisme di Indonesia, (Jakarta: Yayasan Rumah Kita Bersama, 2014), p. 126 



5  

The term of Hizbut Tahrir comes from Arabic, which means 

Liberation Party. The liberation of Muslims from neo-liberalism, 

neo-imperialism, and capitalism. HTI is one of the fastest-growing 

organizations in Indonesia. HTI is part of the Hizbut Tahrir 

international network initiated by Shaykh Taqiyuddin An-Nabhani in 

Palestine in 1953 AD. Hizbut Tahrir members in their home country 

are ex-sympathizers of the Muslim Brotherhood (IM) organization 

based in Egypt. Unlike members in other countries, such as in 

Europe and Asia, Hizbut Tahrir in Indonesia manifests itself in the 

form of dakwah groups and Islamic movements.
10

 

Hizbut Tahrir aims to establish a political party based on 

Islamic ideology and achieve the awakening of Muslims throughout 

the world. For this reason, this organization invites all Muslims 

around the world to support their movement. Unlike other Islamic 

organizations in Indonesia, such as Nahdhatul Ulama, 

Muhammadiyah, and PERSIS which have educational, health, and 

other business institutions, HTI does not identify itself as a 

structured group of community organizations (ormas).
11

 That can be 

found with their method of recruiting members who are not bound 

and through gradual training like any other organization. Related 

terms of membership, HTI is widely followed by students from 

various universities, both universities under the government (state) 

10 Lies Marcoes-Natsir, dkk., Kesaksian Para Pengabdi... p. 126-127 

11 Zuly Qodir, HTI dan PKS Menuai  Kritik: Perilaku Gerakan Islam  Politik 

Indonesia, (Bantul: Jusuf Kalla School of Government, 2013), p. 2 
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and private universities. There are also members from the general 

public. Moreover, its members come from Islamic boarding schools, 

Islamic universities, public schools, and ordinary people.
12

 

Hizbut   Tahrir   is   interpreted   not    only    as    a 

movement   (harakah)   but    also    as    a    modern    Islamic 

thought (fikrah) that has entered Indonesia in the last three decades. 

The conflict in the Middle East is thought to be the firm root of this 

movement. Indonesian Muslims, in general, tend to praise and 

magnify everything that comes from the Arab nation (Arabism). 

Indonesian Muslims are eager to learn and glorify the ideas born 

from the womb of the Arabian Peninsula countries, including the 

style of thinking and preaching as practiced by the Hizbut Tahrir 

group. 

HTI was publicly proclaimed in Indonesia through a 

conference held on May 28, 2000, at Indoor Stadium in Senayan, 

Jakarta. They need time at least 13 years of preaching from forum to 

forum to convince their followers of the ideology championed by 

them. After thirty-five years of work as a propaganda organization, 

HTI was banned by the President through the Government 

Regulation in Perppu RI Number 2 the Year 2017 on the 

Amendment to Law Number 17 the Year 2013 About the Civil 

Society Organizations. The state declares HTI as a radical 

organization that threatens the integrity of the Unitary State of the 

 

12
 Zuly Qodir, HTI dan PKS Menuai Kritik... p. 3-7 
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Republic of Indonesia because the principles and objectives of the 

HTI organization are to establish an Islamic state.
13

 Although the 

state constitution has disbanded it, the ideas of Hizbut Tahrir do not 

vanish. Precisely after the disbandment, they were increasingly 

active and massive in conveying their ideas by taking advantage of 

advances in technology and information. The movement of women 

activists within Hizbut Tahrir is getting dominant and more militant. 

B. Research Questions 

 

Based on the research background, the problems to be answered in 

this study are: 

1. What is the epistemological structure of ex-Muslimah HTI 

interpretation on sacred text? 

2. How do ex-Muslimah HTI members understand women's 

political and leadership roles in the Khilafah Islamiyah? 

C. Research Objectives and Purposes 

 
 

Research Objectives: a) To explorate and answer the 

curiosity and desire of researchers to increase understanding of the 

topic under study by testing existing data. b) To describe the context 

and situation that social research can help understand the current 

condition of society. c) To answers the questions asked in the 

research questions above about the sources of knowledge, methods 

 
 

13Perpu No. 2 Year 2017, in 

https://peraturan.bpk.go.id/Home/Details/53279/perpu-no-2-tahun-2017, accesed on May 

30, 2020 

https://peraturan.bpk.go.id/Home/Details/53279/perpu-no-2-tahun-2017
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of knowledge, and the validity and gender roles and political 

orientations of women involved in the HTI movement. 

 

This research is purposes to: a) Theoretically, it can be a 

scientific contribution to the study of the interpretation of sacred 

texts from a philosophical and sociological perspective . b) In 

practical terms, it can be a reference regarding the interpretation of 

sacred texts carried out by an Islamic organization 

 

D. Literature Review 

 

In-depth discussion about the understanding of women 

involved in the Hizbut Tahrir Indonesia group, especially regarding 

their position in fighting for the Khilafah Islamiyah movement and 

ideology, is minimal. Several articles published in several journals 

and national news only explain the incoherence, incompatibility, and 

rejection of the Khilafah Islamiyah ideology and its dakwah methods 

in Indonesia. Julang Aryowiloto writes that the birth of globalization 

supports extremism, radicalism, and political resistance, including 

Hizbut Tahrir, which has emerged as part of international issues. The 

entry of Hizbut Tahrir in Indonesia with the mission of taking over 

power and implementing Islamic law throughout Indonesia is 

considered treason that undermines the sovereignty of the Unitary 

State of the Republic of Indonesia.
14

 That means that Hizbut Tahrir 

 
 

14 Julang Aryowiloto, Hizbut Tahrir dan Ambisi Khilafah Islam Global Tutorial 

dari Internasionalisme ke Globalisasi: Isu dan Strategi Topik Radikalisme, Ekstremisme, 
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activists reject the history of the Indonesian nation's political 

struggle, built on the agreement of ancestors and national figures in 

the past. 

Many writings are discussing Hizbut Tahrir Indonesia as a 

political and dakwah movement. Zuly Qodir, a young 

Muhammadiyah intellectual, wrote the political activities of Hizbut 

Tahrir Indonesia, which were fought for through preaching: 

1. He noted that Hizbut Tahrir Indonesia was a political 

movement that could be said to be "radical" because 

it could justify any means of taking over power 

(coup), so this organization was banned in various 

countries, including Jordan and Egypt. 

2. Hizbut Tahrir Indonesia moves from campus to 

campus and takes advantage of Middle East alumni to 

teach their beliefs. 

3. Hizbut Tahrir Indonesia has come under intense 

criticism from NU for carrying out activities that are 

not following NU traditions and considered violating 

NU's code of ethics for mocking NU and its Islamic 

practices.
15

 

In another article, Zuly Qodir criticized the existence of 

Hizbut Tahrir Indonesia activists within NU and Muhammadiyah in 

dan Politik Perlawanan, Universitas Airlangga, 2017, dalam 

https://www.researchgate.net/publication/320550809, a 16 Juli 2018 

15
 Zuly Qodir, HTI dan PKS Menuai Kritik... p.124-125 

https://www.researchgate.net/publication/320550809
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the last two decades. Even in 2005, the member of the Muktamar of 

Muhammadiyah (Muhammadiyah Congress) in Malang was 

dominated by figures involved in the Tarbiyah Movement (Such as 

Partai Keadilan Sejahtera and Hizbut Tahrir Indonesia). According 

to him, Hizbut Tahrir Indonesia does not commit physical violence 

but does non-physical terror. It is not uncommon for the group to ask 

questions in discussions and seminars, and then they leave the room 

before the speaker answers.
16

 

The political style promoted by Hizbut Tahrir Indonesia can 

be seen in Jonkennedi's writing. He explained that in the reality of 

Indonesian culture, the Hizbut Tahrir movement could lead to 

escalating conflicts. Diverse ethnicity, religion, and culture can be 

used as a strong argument for this. Within the Muslim community, 

there are different views on the relationship between Islam and the 

state. In general, there are two opposing groups. The first group is 

those who explicitly require formal relations between Islam and the 

state. For them (groups like Hizbut Tahrir), Islam must be 

formalized through state power. With this pattern, the state has full 

authority to implement and even enforce the implementation of 

Islamic sharia on its citizens. That organization stands for HTI. The 

 

 

 

 

 
 

16 Zuly Qodir, “Gerakan Salafi Radikal dalam Konteks Islam Indonesia”, in 

Sosiologi Agama; Esai-Esai Agama di Ruang Publik, (Yogyakarta: Pustaka Pelajar, 2011), 

p. 53-66 
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formalization of Islamic law in all lines of life for Indonesian 

citizens.
17

 

The second group highlights the substance of Islam or the 

values of Islamic teachings in state administration. According to 

them, the formalization of religious understanding in the state is not 

necessary. Taking the basic principles of Islamic sharia or universal 

Islamic values to be used in the administration of law and state 

practice is far better done than struggling to establish an Islamic state. 

Hizbut Tahrir is in a group-oriented towards the formalization of 

Islam within the state. Hizbut Tahrir, in its actions, directly faced the 

second group. The difference in the struggles of these two groups 

gave birth to two idioms, namely formalist-fundamentalist versus 

substantive-moderate.
18

 

Meanwhile, research on dakwah's method in the Hizbut 

Tahrir group can be seen in Nilda Hayati's research. She explained 

that Hizbut Tahrir, as a political party with an Islamic ideology, also 

utilizes the mass media by managing a website that contains the 

vision and mission, movements, thoughts, and activities they carry 

out as a means of affirmation to influence society with the idea of a 

caliphate. With a strong belief in the establishment of a caliphate 

based on several verses of the Qur'an, this has motivated them to 

form an organization that tries to build a caliphate state and enforce 

 

17 Jonkennedi, “Gerakan Hizbut Tahrir dan Realitas Politik Kontemporer di 

Indonesia”, in Komunika Journal, Vol. 6, No. 1, January-June 2012, p. 9 

18
 Jonkennedi, “Gerakan Hizbut Tahrir ... p. 9-11 
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sharia that is complete with ideas that they express in various media, 

both print and electronic. That was done to communicate their ideas 

to the public.
19

 

Concerning Hizbut Tahrir Indonesia's women movement, 

Roland Gunawan observed that in Hizbut Tahrir Indonesia, there is a 

women's division which they call Muslimah Hizbut Tahrir Indonesia 

(MHTI). The existence of Muslimah Hizbut Tahrir Indonesia 

remains consistent with the main objectives of Hizbut Tahrir 

Indonesia, which in this case, is to establish a caliphate and also 

speak out about the importance of equal responsibility between men 

and women to preach and be politically active in the public sphere 

by the regulations made by God. Muslimah Hizbut Tahrir Indonesia 

has always echoed the themes of building a healthy society by 

starting with small components.
20

 

In addition, one of the several writings on the political role of 

women in the Hizbut Tahrir Indonesia organization can be found in 

the writing of Zusiana Elly Triantini. Zusiana wrote that there are 

two sides to the political role of women in Hizbut Tahrir, Indonesia. 

First, the women of Hizbut Tahrir Indonesia participated in 

preaching to all Muslim women about the importance of the 

Khilafah. Furthermore, women are not allowed to have political 

 

19
 Nilda Hayati, “Konsep Khilafah Islamiyah Hizbut Tahrir Indonesia: Kajian 

Living Alquran Perspektif Komunikasi,” in Episteme Journal, Vol. 12, No. 1, June 2017, p. 

197 

20
 Roland Gunawan in Lies Marcoes-Natsir, Kesaksian Para Pengabdi... p. 17-18 
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positions in a government or parliament because many religious 

texts prohibit women from becoming leaders.
21

 

On the other hand, in terms of covering aurat (wearing veil or 

niqab), Eveline Ramadhini found the fact that individuals wear the 

headscarf not only because of theological commitment but also 

because of the commitment to the group, which is manifested 

through the hijab symbol they use by the construction of the owner 

of a socially legitimate religious authority. Commitment within 

groups is manifested through adjustments to gain space to participate 

in each group, for example, in the Tarbiyah, HTI, and Salafi groups. 

Therefore, Ramadhini concluded that the use of headscarves with 

variations in the size of the veil was not only a form of obedience to 

the established procedures but also as a strategy to gain recognition 

from group members within it.
22

 The differences between this 

research and the researches above: First, this study was based on the 

writer‟s experience and direct observation of the activities of the 

Hizbut Tahrir group. The writer, besides researching but also get 

involved in their activities. Second, this research will discuss the 

concept of the Khilafah Islamiyah by female ex-HTI epistemology in 

terms of their thinking and understanding (interpretation) of the 

 

 

21
   Zusiana   Elly   Triantini,   Perempuan   HTI:   Berjuang   dalam   Pasungan, 

(Yogyakarta: Mahameru, 2012), p. 113-114 

22 Eveline Ramadhini, “Jilbab sebagai representasi Simbolik Mahasiswi Muslim di 

Universitas Indonesia, in Masyarakat Journal of Sociology, Vol. 22, No. 1, January 2017, p. 

100 
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sacred texts. Furthermore third, this study wanted to see the further 

division of roles within the Khilafah Islamiyah struggle. 

E. Theoretical Framework 

 

In this study, the authors tried to use three theory: 

 

1. Epistemological theory 

 

Epistemology is one of the branches of philosophy that 

explicitly examines the theory of science, including studying the 

nature of science, sources of knowledge, methods, and truth 

testing of a science (verification). This research attempts to 

explain the epistemological interpretation of HTI's Group, 

covering the sources of interpretations, the methods of 

interpretations, and the verification of knowledge of Muslimah 

students who have been members of HTI in understanding the 

role of women in the Khilafah Islamiyah.
23

 

There are several sources of knowledge in epistemology, 

namely a) authority, b) sense of perception (sensory sensitivity), 

a) reason and d) intuition. Authority is a source of truth obtained 

from information from people in general or what we are familiar 

with general truth. We rely on this information to people who are 

considered reliable sources of information. For example, in a 

country, we have authoritative institutions that make decisions 

right or wrong on an issue. In addition, there are also religious 

23 Abdul Mustaqim, Epistemologi Tafsir Kontemporer: Studi Komparatif antara 

Fazlurrahman dan Muhammad Syahrur, a dissertation, (Yogyakarta: Pascasarjana UIN 

Sunan Kalijaga, 2007), p. 14-15 
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institutions that are considered authoritative in expressing 

opinions related to religious issues.
24

 

In the Islamic tradition, these authoritative sources are 

manifested in the streams of interpretation, hadith, kalam, fiqh, 

and Sufism. Each school (madzhab) has different methods of 

understanding religious texts. Moreover, all of it depends on the 

historical background and cultural bonding authority. Besides 

authority, the second source of knowledge about truth can be 

obtained based on sensory experience, which we call a sense of 

perception. Knowledge-based sensory experience is easily 

obtained in our daily lives because we empower the parts of the 

body attached to us, namely sight, touch, hearing, smell, and 

taste. Knowledge gained from perception is subjective. For 

example, when we call the premise "sour oranges", our tongue 

responds immediately to this, even though there are no oranges 

in front of us. Ordinary Muslims often use perception as a source 

of knowledge. For example, the Muslims imagined heaven full 

of pleasure and a hell full of torment. In heaven, Muslims 

imagine that the desired fruit will soon come by itself, and vice 

versa, hell, a place of torment for unbelievers with incomparable 

torment.
25

 

 

 

 

24 David Trueblood, Philosophy of Religion, translated by M. Rasjidi, 8th 

published, (Jakarta: PT Bulan Bintang, 1990), p. 33 

25
 David Trueblood, Philosophy of Religion... p. 33 – 34 
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The epistemological approach is used in this study to 

categorize the sources of interpretation, the method of 

interpretation, and the validity of the interpretation truth 

understood by ex-HTI students about the role of women in the 

Khilafah Islamiyah. The steps for applying the epistemological 

approach in this study: 

 analyzing the sources of interpretation 
 

 determining the method used in understanding the text 

 

 categorizing the model of interpretation based on the validity 

of the truth held by ex-HTI students
26

 

2. Gender Theory 

 

Gender is a part of sociology that has a different meaning 

from the definitions spread in standard dictionaries. In the 

history of language, the terms sex and gender were popular in the 

15th century. The two terms refer to the two sexes in general, 

namely the "female sex" and "male sex." However, in the 20th 

century, the terms sex and gender were each used with different 

definitions. Sex refers to biological, physical, sexual relations, 

while gender refers to the division of social roles between men 

 

 

 

 

 

 

26
 Crane, Tim and French, Craig, "The Problem of Perception", The Stanford 

Encyclopedia of Philosophy (Spring 2017 Edition), Edward N. Zalta (ed.), in 

https://plato.stanford.edu/archives/spr2017/entries/perception-problem, accessed on May 

21, 2020 

https://plato.stanford.edu/archives/spr2017/entries/perception-problem
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and women, women's and men's expressions, combined identities 

between women and men, behavior, culture, and psychology.
27

 

Gender in sociology is a social construction that includes 

fundamental differences but not biological differences in nature. 

Such as differences that arise from social construction in status, 

character, role, or responsibility of men and women.
28

 Because 

these differences arise from the interests of social and political 

strata that emerge culturally (without realizing it), gender as a 

"construction" is locality because one society or group can have 

a different construction from other communities, or even have a 

unique (contradictory) uniqueness.
29

 

The gender approach is used in this study to look deeper into how 

the social construct of women's roles in the Khilafah Islamiyah is based on 

the ideology of the Hizbut Tahrir Indonesia movement. By using the two 

approaches above, it is hoped that this research will be able to provide a new 

discourse in reading the ideology initiated by HTI, especially regarding the 

foundations for their interpretation which in this case is related to the role of 

women in the Islamic Khilafah. 

 

 

 

 

 

 

27
 Merriam Webster Dictionary, "Gender" in https://www.merriam- 

webster.com/dictionary/gender, accessed on October 4, 2020 

28 Inayah Rohmaniyah, Gender dan Konstruksi Patriarki dalam Tafsir Agama, 

(Sleman: Diandra Pustaka Indonesia, 2017), p. 7-8 

29
 Inayah Rohmaniyah,Gender dan Konstruksi Patriarki ... p. 14 

https://www.merriam-webster.com/dictionary/gender


18  

F. Research Methods 

 

This research is a combination of library research and field research. 

Library research is research carried out by reproducing a scientific work 

with a similar research topic as a reference source.
30

 Reference sources can 

be in the form of direct works of Hizb ut-Tahrir figures or research on Hizb 

ut-Tahrir. These literature materials are referred to as secondary sources 

because they result from interpretations of existing texts. While field 

research is the research done naturally, it is, and the situation is not 

manipulated. In this case, the research emphasizes descriptions that are clear, 

comprehensive, easy to understand, and interpreted through direct 

interviews, observations, and documentation. In practice, the author uses a 

philosophical and sociological perspective, i.e., the epistemological theory 

and gender theory, in analyzing.
31

 

1. Research DataSources 

 

The primary source in this research is the result of in-depth 

interviews with ex-Muslimah HTI activists. Both are still active in 

organizations fighting for HTI ideas and those who have opted out 

and are not actively involved with HTI activities. The secondary 

sources used are reference books written by HTI figures, such as 

books written by Taqiyuddin An-Nabhani, Al-Wa'ie Tafsir Book, 

Al-Wa'ie Magazine, Al-Islam Bulletin, The Kaffah Bulletin, 

websites affiliated with the HTI group, scientific works in the form 

30 Moh. Soehadha, Metode Penelitian Sosial Kualitatif untuk Studi Agama, 

(Yogyakarta: Suka Press. 2012), p. 122-123 

31
 Moh. Soehadha, Metode Penelitian Sosial Kualitatif ... p. 123 
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of articles, theses, and books written by researchers in the last two 

decades related to research topics. 

2. Research Data Collection Techniques 

 

a. Interview 

 

The author conducted in-depth interviews, namely 

asking respondents directly and writing down the 

results of the interview. 

b. Observation 

 

In collecting the data, the authors also made some 

observations, which means getting involved in 

activities observed. Using this method, the authors 

interviewed informants and observed the activities 

carried out by the research object. 

c. Focus Group Discussion / FGD 

 

Focus group discussions (FGD) are an interview 

technique that collects some informants (3-4 people) 

in one session. With this technique, the researcher 

will collect data about the informants' attitudes, views, 

perceptions, and ideas related to the research theme as 

outlined in in-depth questions. Researchers can also 

elaborate in-depth interview methods with 

observations in a group context. The author uses the 

FGD method to obtain unique and new research data. 

The author can note the various views of HT 
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members on actual issues regarding the role and 

concepts of womanhood today.
32

 

3. Research Data Analysis Techniques 

 

Data analysis was carried out by: 

 

a) Data reduction is the process of selecting, 

focusing and abstracting from field notes data. 

b) The process of displaying data, researchers carry 

out data organization, linking relationships between 

certain facts into data, and linking one data with other 

data. 

c) Data verification, the researcher interprets the data, 

so that the organized data has meaning.
33

 

G. Chapters Organizations 

 

The chapters in this study are: 

 

Chapter I explains the introduction, i.e., an overview of 

research topics such as background, research questions, research 

objectives, literature review, theoretical framework, data analysis 

methods, and the arrangement of research chapters. 

Chapter II discusses the birth of Hizbut Tahrir in Palestine, 

Arab geopolitics which encouraged An Nabhani to establish Hizbut 

Tahrir, global issues about the ideology of Hizbut Tahrir, the entry 

of HTI to Indonesia, and the method of movement (da'wah) of 

 
 

32 Moh. Soehadha, Metode Penelitian Sosial Kualitatif ... p. 126 

33
 Moh. Soehadha, Metode Penelitian Sosial Kualitatif ... p. 129-131 
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Hizbut Tahrir in Indonesia which is unique compared to other 

countries. 

Chapter III is the result of field studies or interviews about 

the epistemology of Ex HTI's interpretation of the verses of the 

Koran and the hadiths regarding the role of women in the Khilafah 

Islamiyah, including sources of interpretation, methods of 

interpretation, and validity of interpretation. 

Chapter IV is an analytical description of the implications of 

ex HTI's interpretation about the role of women in the Islamic 

Khilafah in the form of interpretation categories. 

Chapter V is conclusions and recommendations about this 

research. 
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CHAPTER V 

CONCLUSION 

A. CONCLUSION 

 

Discourses on women, religion, and the state are relevant 

issues to be studied. It considers several factors that are intertwined 

with the development of humans as social beings who create 

changes every time. These factors include (1) changes in the 

paradigm or worldview of religion continues in reconstruction by the 

religious scholars, (2) awareness of the clergy that women should 

participate in social life in an egalitarian manner with men, and 

began to dismantle the patriarchal culture in religious values 

perpetuated by previous scholars and (3) The emergence of political 

trends that encourage women's active participation in the 

organization of the state to deliver gender-equitable policies. 

However, the discourse is still divergently discussed, considering the 

number of radical religious organizations manipulating religious 

understanding that women are constrained in their involvement in 

political practice, one of which is by Hizb ut-Tahrir Indonesia. 

Hizbut Tahrir Indonesia (HTI) is a Radical Islamic 

organization that pioneered the movement to enforce an Islamic state 

in Indonesia (Daulah Khilafah Islamiyah). The movement is in great 

demand by young people and the Muslim community who are anti- 
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democracy, religious moderates, and gender equality. They always 

carry out movements and campaigns against the democratic state 

system, which is currently the citizenship system in Indonesia. For 

them, democracy is the production of human thought in the West to 

destroy the Islamic faith because it is secular (separating religion and 

state). They also oppose religious moderatism because it is 

considered a permissive attitude towards religions. It means to allow 

all religions to be recognized as truth. 

Last but not least, they oppose gender equality because it is 

considered a hidden agenda made by the West in order to separate 

the main role of women as mothers to be busy in worldly social life. 

Whereas giving birth and preparing children is the main 

responsibility of women for the sustainability of Islamic civilization. 

The views above have become the main basis for the Hizb ut-Tahrir 

women's political movement in Indonesia. According to them, only 

the Khilafah Islamiyah state can provide the best solution in solving 

the problems faced by humans. 

The author in this study tries to answer the existing problem 

formulation related to the epistemology of the interpretation of ex- 

HTI members about women's political role and leadership in 

establishing an Islamic caliphate state. The research results include: 

 
 

a. Structure of understanding, method of understanding, and 

validity: at this level, (1) women involved in HTI make efforts to 
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interpret the Qur'an independently. That is connecting one verse with 

another verse or with the text of the hadith that is considered related. 

This independent reading is prone to misunderstanding because it 

only relies on a limited Indonesian translation. (2) HTI women use 

the views of Shaykh Taqiyuddin An-Nabhani and also other HTI 

emirs as the sole source in judging understanding or views in 

everyday life, especially views about the state and society. That way 

of thinking is called "monolithic interpretation" in religion, making 

only one reference in understanding religion without presenting 

other understandings as comparisons. It leads to a narrow, scriptural, 

and ideological understanding of religion. That kind of view cannot 

be used in diverse social life because it imposes a truth on other 

groups who have different concepts of truth. (3) Women in HTI 

make the views and doctrines conveyed by their mushrifah 

something that must be accepted absolutely. Because they are 

spiritual teachers who position themselves as people who always 

understand what the halaqah members are worried about. The 

process of internalizing the doctrine carried out by the mushrifah in 

the halaqah group is accepted as is without any critical thinking in 

the process. It has led to the blunting of the critical minds of the 

women in the HTI group, thus giving birth to cadres who are 

fanatical, narrow-minded and militant blindly in upholding the 

Islamic caliphate. 
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b. Gender Role; the division of political and leadership roles that are 

idealized by the HTI group, on the one hand, has the direction of 

striving for equal rights between men and women. Nevertheless, on 

the other hand, in practice, the division of roles becomes 

meaningless because it continues to perpetuate the traditional 

understanding that subordinates women. For example, women are 

still allowed to participate in political parties and serve as guardians 

(equivalent to a ministry), but women do not have the authority to 

decide a policy. Women are only advisors. 

B. RECOMMENDATION 

 

An epistemological study of a religious organization 

becomes very important to do. It is not uncommon for religious 

understandings produced by studies in religious-based organizations 

to influence the direction and goals of religion. If that understanding 

is manipulative, the way of religion becomes very far from the noble 

values of religion itself. We all understand that religion is very 

concerned about interests that lead to benefits that bring collective 

benefits (maslahat). However, we also do not want religion and 

religion to be practised brutally and with high hatred for the interests 

of only a few religious people. 

Moreover, it weakens the position of women as human 

beings who are equal to men. We do not want religion to be so 

gender racist and perpetuate discrimination against women. The 

impunity of women's political rights must be eradicated immediately 
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for the welfare of all human beings, including a political process that 

dulls critical minds. 

The research that is in front of all of you here is only a small part of 

the field experience that provides an overview of how the sacred 

texts of Al-Qur'an and Hadith are understood with various individual 

interests and attack the cognition of the personality of those who are 

members of radical Islamic movements. For that reason, the reading 

of its phenomenon cannot stop here. Hopefully, on another occasion, 

there will be many critical-comprehensive studies on research topics 

that are in line with what the author wrote in this final project. 
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ATTACHMENT 

 
1. Levels of regeneration in Hizbut Tahrir Indonesia 
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2. Resource Person in this Research 
 
 

Number Place/Origin Pseudonym 

1 Jakarta JB 

9 Malang Nasywah and 

Friends 

6 Yogyakarta Bintu, Mila, Nisa, 

Rara, Dani, Ria 

1 Bima Nana 
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3. Pitcure of HTI’s Books 
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