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arguments (Chapter Fifteen).73 Abrahamov concludes that such forms of knowledge were 
frequently awarded primacy over speculatively derived  arguments. 

The figure of al-Qāsim ibn Ibrāhīm looms large in the history of early Zaydī theological thought 
as the founder of the Imāmate in Yemen and it is the question of whether he was influenced by 
Christian theological ideas which is examined by Madelung (Chapter Sixteen). He takes the 
view that although it has been widely thought that his theology betrays Muʿtazilī influences, in 
fact his own doctrinal positions, which can be gauged through his refutation entitled al-Radd 
ʿalā al-Naṣāra, were honed through debates and disputations with adversaries. Staying with 
Zaydī theology and the question of influence, Maher Jarrar’s study seeks to demonstrate 
specific types of imāmī influences in early Zaydi theological thinking (Chapter Seventeen). 
He underscores the significance of the different strands of thought which were encompassed 
under the Zaydī label.  

The literary works of al-Jāḥīẓ (d. 255/868-9) underline his unassailable status as a distinguished 
litterateur and a passionate defender of rational theology. The question as to whether his early 
theological thought shows ‘humanist’ tendencies is explored by van Ess (Chapter Eighteen). 
He argues that al-Jāḥīẓ innovatively sought, albeit unsuccessfully, to place psychology within 
the vector of kalām. Al-Jāḥiẓ was the author of the Faḍāʾil al-Muʿtazila (the Merits of the 
Muʿtazilites), which was the subject of a stinging critique composed by Ibn al-Rawandī (fl. 
third/ninth century). Outraged by the critique,  the Muʿtazilī  luminary, al-Khayyāṭ (d. ca. 
300/913) composed his Kitāb al-Intiṣār wa’l-radd ʿalā Ibn al-Rawandī (The Book of Defence 
and Denunciation of Ibn al-Rawandī).74 

It was a contemporary of al-Jāḥiẓ, Dāwūd ibn Khalaf al-Ẓāhirī (d. 270/884), who laid the 
foundations for the Ẓahirī school of thought which espoused a legal and theological approach 
to law defined as being nominally ‘literalist’.  The Andalusian jurist Ibn Ḥazm (d. 456/1064), 
author of the doxography,  al-Fiṣal (faṣl) fī’l-milal wa’l-ahwāʾ wa’l-niḥal and the manual on 
the principles of law,  al-Iḥkām fī uṣūl al-aḥkām, is the school’s most accomplished adherent.  
Observers of Ẓāhirī thought have made the indisputable point that the Ẓahirī approach to law 
is ultimately a form of rationalism and a similar peculiarity with regards to doctrinal positions 
espoused within the school is discerned by Al Makin in his study of influences in Ibn Ḥazm’s 
theology (Chapter Nineteen).75 Through his gauging of the Ẓahirī discussions of the question 
of ‘The Hand of God’, Al Makin argues that Ibn Ḥazm, who was also an adept logician,  
actually adopts a metaphorical explanation which contradicts the literalism seemingly 
espoused by Ẓahirīs. 

In his treatment of the Ashʿarī teaching on the non-existent and the possible (Chapter 
Twenty), Frank assesses the conceptual intricacy of their teachings on the issue, dismissing 
the impressionistic views of their thought promulgated by classical Islamic philosophers, who 
questioned the efficacy of the forms of argumentation they employed and their attitudes 
towards the use of Aristotelian logic and the value of burhān.76 As Frank has resolutely insisted 

                                                
73 Josef van Ess. Die Erkenntnislehre des ‘Adudaddin al-If, Wiesbaden, 1966. Hansu Hüseyin. ‘Notes on the Term Mutawātir 
and its Reception in Ḥadīth Criticism’, Islamic Law and Society 16, (2009:16), 383-408 
74 See the theological discussions in Al-Jāḥiẓ’s  Rasāʾil al-Jāḥiẓ. 2 vols. (ed.), Muḥammad al-Sūd. Beirut: Dār al-Kutub al-
ʿIlmiyya, 2000. 
75 Adam Sabra. ‘Ibn Ḥazm’s Literalism: a Critique of Islamic Legal Theory’ (I) al-Qanṭara (2007: XXVIII.1), 7-40, (10-11). 
For the relationship between Ibn Ḥazm and the other schools see Sabine Schmidtke.  ‘Ibn Ḥazm’s Sources on Ashʿarism and 
Muʿtazilism’.  In Ibn Ḥazm of Cordoba: the Life and Works of a Controversial Thinker, pp. 375-402. Amr Osman. The Ẓāhirī 
Madhhab (3rd/9th-10th/16th Century): A Textualist Theory of Islamic Law. Leiden: Brill, 2014. 
76 This is the Aristotelian concept of apodeixis: namely,  providing manifest proofs through demonstration. 
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ABSTRACT 

Both the Bible and the Qur'an contain anthropomorphic passages, and so a theo
logical debate over their interpretation is very common in Judaism, Christianity and 
Islam. In the �an, there are several anthropomorphic texts which describe God 
as having bodily features like those of human beings. For instance, God is said to 
have a face, eyes, feet, and hands. Various attempts were made to interpret such 
texts, either literally by accepting the corporeality of God or metaphorically by 
avoiding the implication of anthropomorphic texts. It is interesting how lbn }:Iazm, 
who upheld '.?ahlrl theory (maintaining the literal meaning), tried to interpret Qur. 
38:76, 5:67, 48:10 and 36:70 where reference is made to "the Hand of God." On 
the one hand, he felt he should maintain the literal meaning, according to which 
god is supposed to have hands. On the other hand, he declared himself to be a 
defender of taw�id (the unity of God), which demanded that he reject all possibil
ity of similarities between God and any of his creatures. This paper will focus on 
lbn H<1-zm's argument by looking at his al-F#al wa al-Muol wa al-Nil},al. 

Ibn l:Iazm, a theologian, philosopher, jurist, and moralist, was born at 
Cordova in 384 A.H. (994 A.D.) and died at Manta Lisham in 456 
A.H. (1064 A.D.).1 From childhood onwards he lived through several 

1 There are many versions of Ibn l:fazm's genealogy; for instance according to al-
1:fumaydi his name was 'Ali ibn Al;tmad, while according to Ibn Bashkuwal the name 
is 'Ali ibn Isma'il, and according to al-Qaqi al-Sa'id al-:Jayani, his name is 'Ali ibn 
Mul:tammad; see Yaqiit, Irshad al-'Anb ilii Ma'rifat al-Adib: al-Ma'ruf bi MuJam al-Udaba 
011J Tabaqat al-Udaba, ed. D.S. Margoliouth, vol. 5 (Cairo: Matba'ah Hindiyah, 1925), 
84-86; al-1:f umaydi, Jadhwat al-Muqtahis .ft Tankh 'Ulama' al-Anda/us, ed. Ibrahim al-Abyiiri,
vol. 2 (Beirut: Dar al-Kitab al-Lubnani, 1983), 489-90; al-J;>abbi, Bugh,yat al Multamis .ft
Tarikh Rijal Ahl al-Anda/us, ed. Ibrahim al-Abyan, vol. 2 (Cairo: Dar al-Kitab al-M¼n,
1989), 543-44; Ibn al-Bashkuwal, al-$ilak fi Tarikh A'immat al-Anda/us wa 'Ulama'ihim wa 
Mu!Jaddithihim wa Fuqaha'ihim wa Udaba'ihim, ed. 'Izzat al-Anar al-1:fusayn, vol. 2 (Cairo:
Maktab Nashr al-Thaqlifah al-Islamfyah, 1955), 395-96. There is also another version
of Ibn l:fazm's geneology: Al;tmad ibn Sa'fd ibn l:fazm ibn Ghalib ibn �a.lib ibn Khalaf
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