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MOTTO

“What Allah has bestowed on His Messenger (and taken away)from the people of the townships,- belongs to Allah,- to HisMessenger and to kindred and orphans, the needy and the wayfarer;In order that it may not (merely) make a circuit between the wealthyamong you. So take what the Messenger assigns to you, and denyyourselves that which he withholds from you. And fear Allah. forAllah is strict in Punishment.”
(al-Hashr : 7)

, الكریممولاكالاذلكولیس, علیمبعیبكوھوصحبكمنالاصحبكما“
”الیھمنكیعودلشئلالكیطلبكمنتصحبمنرخی

)عطاءاهللابن(

“Hidup dimana saja itu sama, asal engkau ringan tangan dan ringan kaki,
hidupmu tak akan sengsara.”

(K. Abdul Ghafur Nawawi)
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ABSTRACT

Kajian mengenai keteladan terhadap sosok muh}ammad merupakan sebuah
kajian klasik yang masih berlanjut hingga sekarang. Banyak individu maupun
kelompok yang berusaha menjadi no satu sebagai seorang pembela sunna-sunna
Nabi SAW., dan tidak jarang mereka mengkafirkan sesamanya hanya karena
tidak melaksanakan sunna sebagaimana yang mereka fahami. Menurut Yusu>f al-
Qard}awi>, umat Islam dapat dikategorikan dalam dua kelompok; pertama, mereka
yang berusaha mengaplikasikan sebuah hal yang datang dari Nabi, yakni
memahami hadith sebagaimana makna literalnya., kedua, mereka yang tidak
memahami hadith sebagaimana makna literalnya, khususnya yang berkaitan
dengan urusan politik, muamalah dan lain sebagainya. Al-Qara>fi> merupakan
seorang ulama klasik yang berusaha menengahi perdebatan antar keduanya,
dimana, beliau memilah-milah posisi Nabi Muh}ammad, dimana, menurutnya
pengkategorian tersebut memiliki pengaruh dalam memakanai sebuah hadith.
Dengan latar belakang tersebut penulis tertarik untuk meneliti, seberapa jauh al-
Qara>fi> mengelaborasi kepribadian Muh}ammad dan seberapa besar pengaruh
pemilahan posisi Nabi dalam memaknai h}adith.

Penelitian ini merupakan sebuah penelitian yang bersifat “library
research” yang menggunakan metode deskriptif-interpretatif. Dan menggunakan
pendekatan historis-sosiologis, pendekatan ini diharapkan mampu mengetahui
sejauh mana pengaruh yang diterima oleh al-Qara>fi>, khususnya pemikirannya
tentang seorang figur Muh}ammad (hadith).

Dalam bukunya, al-Ih}ka>m, al-Furu>q dan Sharh} Tanqi>h al-Fus}u>l al-Qara>fi>
membagi posisi Muh}ammad kedalam 3 kategori, yaitu : pertama, Muh}ammad
sebagai seorang Mufti>. Menurutnya, jika h}adith yang muncul dalam kapasitas
(posisi) Muh}ammad sebagai seorang Mufti>, maka umat muslim harus mengikuti
ajaran tersebut. Karena ajarannya merupakan ajaran yang bersifat universal.
H{adith-h}adith yang termasuk dalam kategori ini, adalah : S{alawa>t, Zaka>t, al-
‘Uqu>d, al-Biya>‘a>t, al-Hiba>t, Iqa>mati al-Mana>sik, and etc. Menurut al-Qara>fi>,
posisi Nabi sebagai seorang mufti> mempunyai ciri khusus, yaitu berisi tentang
h}adith-h}adith perintah atau amalan (al-Iba>da al-mah}d}a>). Kedua, posisi Nabi
sebagai seorang pemimipin (Ima>m). Jika h}adith muncul dalam posisi Nabi
sebagai seorang pemimpin, maka hadith tersebut tidak bisa diamalkan tanpa ada
izin dari sang ima>m (pemimpin). H{adith-h}adith yang termasuk dalam kategori
ini, adalah : Qismati al-Gona>’im, Tafriqi Amwa>li Bait al-Ma>l, Iqa>mat al-H{udud,
Tarti>b al-Juyu>sy, Qita>l al-Bugo>h, Tauzi‘I al-Iqt}a>‘A<t fi al-Qura> wa al-Ma‘a>din,
and etc. Ketiga, Nabi sebagai seorang h}akim. Jika h}adith muncul dalam posisi
Nabi sebagai seorang h}akim, maka h}}adith tersebut tidak bisa diamalkan dalam
kehidupan sehari-hari tanpa ada persetujuan dari sang h}akim. H{adith-h}adith yang
termasuk dalam kategori ini, adalah : ’Ilza>mu ’Ada>’u al-Duyu>n, Tasli>m al-Sila>‘,
Naqdi al-’A’Imma>ni, Faskhi al-’ankih}ah, and etc. Dari pembagian posisi Nabi
Muh}ammad yang dilakukan oleh al-Qara>fi>, tampak beliau ingin menegaskan
bahwa ajaran Islam ada yang bersifat universal, temporal dan lokalistik.
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THE SYSTEM OF TRANSLITERATION

To romanize the Arabic words and names, here I follow the transliteration

system of The American Library Association and Library of Congress (ALA-LC)

with light modification.

I. Letters of the Alphabet

Initial Medial Final Alone Romanization

ـا ـا --

ٔ , ٕ ٔ , ٕ --,’ (see Note 4)

بـ ـبـ ـب b

تـ ـتـ ـت t

ثـ ـثـ ـث th

جـ ـجـ ـج j

حـ ـحـ ـح h}

خـ ـخـ ـخ kh

ـد ـد d

ـذ ـذ dh

ـر ـر r

ـز ـز ـز z

سـ ـسـ ـس s

شـ ـشـ ـش sh

صـ ـصـ ـص s }

ضـ ـضـ ـض d}
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طـ ـطـ ـط t }

ظـ ـظـ ـظ z}

عـ ـعـ ـع ‘ (ayn)

غـ ـغـ ـغ gh

فـ ـفـ ـف f

قـ ـقـ ـق q

كـ ـكـ ـك k

لـ ـلـ ـل l

مـ ـمـ ـم m

نـ ـنـ ـن n

هـ ـه ـه h

ـة h, t (see Note 5)

ـو ـو w

يـ ـيـ ـي y

لا ـلا ـلا لا la>

al-

II. Vowels and Diphthongs

َ A ـآ,  ’a>, a> (see Note 7) َ aw

ُ U َ a> َ ay

ِ I ٰ a> ُ u>w (see Note 9)

ًً,ا An َ á ِ i >y, i > (see Note
10)

ٌ Un ُ u>

ٍ In ِ i >
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III. General Notes

1. Hypen is used:

a. To connect the definite article al with the following word.

al-kita>b al-tha>ni >

al-ittih }a>d

al-as }l

al-a>tha>r

b. Between bin and the following element in personal names when they

are written in Arabic as a single word.

Bin-Khiddah

Bin-‘Abd Alla>h

2. Prime ( / ) is used:

a. To separate two letters representing two distinct consonantal sound,

when the combination might otherwise be read as digraph.

ad/ham م
akramat/ha> ا

b. To mark the use of a letter in its final form when it occurs in the

middle of a word.

Qal‘ah/ji > ي
Shaykh/za>dah

3. بن and ابن are both romanized ibn, except in modern names, typically

North African, in which بن is romanized bin.
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4. Hamzah in initial position is not romanized; when medial or final it is

romanized as ’ .

asad د
mas’alah ة
khat }i’a

5. ة (ta >’ marbu >t }ah) in a word in the construct  state (id }a>fah) is romanized t; in

an indefinite noun or adjective or proceeded by the definite article is

romanized h.

wiza>rat al-tarbi >yah

al-risa>lah al-bahi >yah

s }ala>h

6. The definite article is always romanized al-, whether is it followed by a

“sun letter” or not. An exception is the preposition followed by the

article: lil-.

Abu> al-Layth al-Samarqandi >

al-h}uru>f al-abjadi >yah ة
lil-Shirbi>ni >

7. Initial آ is romanized a >; medial آ is romanized ’a > when it represents the

phonetic combination; otherwise آ is not romanized different from .ا

kulli>yat al-a>dab

ta’a>li >f

khulafa>’
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8. Tanwi>n is not normally romanized

9. rُepresenting the combination of long vowel plus consonant, is

romanized u>w.

10. Medial rِepresenting the combination of long vowel plus consonant, is

romanized i >y; final iِs romanized i >.

al-Mis }ri >

al-Mis }ri >yah ة
11. Shaddah or tashdi >d is romanized by doubling the letter.

12. ٱ (was }lah), is not romanized. When alif with was}lah is part of the

article , the initial vowel of the article is romanized a. In other words

beginning with hamzat al-was }l, the initial vowel is romanized i.

al-istidra >k

bi-ihtima >m ‘Abd al-Maji >d
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CHAPTER I

INTRODUCTION

A. Background

The Qur’an and the Sunna can not be separated from one another,

fitted together with one another. Muhlis M.H{anafi considers the Qur’an as a

constitution (dustūr) which contains basic principles that guide human

beings.Many hadith give detail explanation of what is in the Qur’an.1

In his book al-Us}u>l Hadi>s\ M. ‘Aja>j al-Khāt}ib says that the Sunna has

some functions in relation to the al-Qur’an. Two functions are agreed upon

by scholars. The first function is bayān al-ta‘ki>d(supporting explanation),

meaning that a hadith supports what is mentioned in the Qur’an. For

example, the hadith told about a requirement for Muslims to take ablution

before praying. The hadith reported by Abu Huraira R.A said that Prophet

says,

٢أقالرسولاللھصلیاللھعلیھوسلملاتقبلصلاةمناحدثحتییتوض

“Allah's Apostle said, "The prayer of a person who does, Hadath

(passes, urine, stool or wind) is not accepted till he performs (repeats) the

ablution."3

1 Muchlis M. Hanafi, “ Interaction system with Qur’an and Sunna”, Journal of Qur’an and
Hadi>s\studies, IX, January 2008,p. 2-3

2Al-Bukhari,S{ahi>h Bukhari at http://www.quranexplorer.com/hadith/english/index.html
Accessed on 8th November 2011

3Yusuf Ali, Quran translation athttp://www.quranexplorer.com/hadith/english/index.html
Accessed on 8th November 2011
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That hadith supports Q. 5: 6:

یاایھاالذینامنوااذاقمتمالیالصلاةفاغسلواوجوھكموایدیكمالیالمرافقوامس

٤حوابرءوسكموارجلكمالیالكعبین

O ye who believe! When ye prepare for prayer, wash your faces,

and your hands (and arms) to the elbows; Rub your heads (with water);

and (wash) your feet to the ankles.”5

And the second one isbaya>nal-tafsir(that a hadith clarifies, itemizes or

limits the meaning of a Qur’anic verse).For example, the Prophet says,

صلواكمارایتمونیاصلي

"Perform your prayers in the same manner you had seen me

doing."6

That hadith explained the meaning ofَوَأَقِیمُواالصَّلَاةin Q. 2: 43:

٧زَّكَاةَوَارْكَعُوامَعَالرَّاكِعِینوَأَقِیمُواالصَّلَاةَوَآَتُواال

And be steadfast in prayer; practice regular charity; and bow

down your heads with those who bow down (in worship).8

4Al-Ma >ida : 6

5Yusuf Ali, Quran translation at http://www.quranexplorer.com/hadith/english/index.html
Accessed on 8th November 2011

6http://www.quranexplorer.com/hadith/english/index.html Accessed on 8th November 2011

7 Al-Baqa >ra : 43

8Yusuf Ali, Quran translation at http://www.quranexplorer.com/hadith/english/index.html
Accessed on 8th November 2011
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The function, whether the hadiths can appoint new rules that are not

mentioned in the Qur’an, isstill debated among Muslim scholars.9

After the publication of al-Bukha>ri’s and Muslim’s hadith

compilations, the study of the hadith authenticity was considered not

important.10 Even many scholars were not interested in doing such study.

This resulted from several factors. First, those who conducted research on

the authenticity of hadith were easily judge as “munkir al-

sunna“(rejecters of hadiths) only because of their criticism of hadith.11

The other problem lies in the nature of Sunna. Some hadiths are

not clear in terms of whether they should be applied by all Muslims in

different places and times.12

Yusūf al-Qaradāwīsays that contemporary scholars can be divided

in two groups.Many of them apply the literal meaning of the hadith in

their lives,13 and some of them do not preserve its literal meaning,

9M. ‘Ajaj al – Khathib Us}u>l al-Hadis\translated by H. M. Qodirun dan Ahmad Musyafiq
(Jakarta : Graya Media Pratama, 2007), p.34-42, see also M. Quraish Shihab Membumikan al-
Qur’an (Bandung : Mizan, 2007 ), p.189, see also M.TasrifKajian Hadis di Indonesia ; Sejarah
dan Pemikirannya ( Ponorogo : STAIN Ponorogo Press, 2007 ), p. 85-86

10 Muhamad Nur Cholis, “ Metode Pemahaman Hadith K.H. Ali Maksum dalam Kitab
Hujjah Ahl al-Sunah Wa al-Jama>‘ah,” Thesis of faculty of Islamic Theology UIN Sunan Kalijaga,
Yogyakarta, 2008, p. 2

11 M.Amin AbdullahStudi Agama ; Normativitas dan Historisitas (Yogyakarta : Pustaka
Pelajar, 1996), p. 308- 309

12 Suryadi, “ Rekonstruksi Metodologis Pemahaman Hadith Nabi, “ on Wacana Studi
Hadith Kontemporer, edtied by Hamim Ilyas and Suryadi (Yogyakarta : Tiara Wacana, 2002),
p.139

13Yusūf al-Qarad}āwīSunah, Ilmu Pengetahuan dan Peradaban ttranslated by Abad
Badruzzaman (Yogyakarta : PT Tiara Wacana, 2001), p.17-19
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especially in the case of hadiths that concern in social relationships

(mu’amalat, Politic, etc).14

According to al-Qarad}āwī, the second group differentiate between

the Sunna of tashri >and that of ghayr tashri>’. The Sunna of tashri>’ means

the hadith that contains the explanation what is lawful and what is

forbidden. It has to be followed by all Muslims. The Sunna ghayr tashri>’

is the hadith that does not contain any legal regulatin.15

In relation to the understanding of the meaning of hadith, there

are several classical and contemporary scholars who have tried to give

proportional explanations of its meaning. those can be mentioned here

are, for example, Ibn Qut}aibah16, Ibn Qayyīm, Syāh Waliyullāh al–

Dihlawī,17 Rasyid Ridhā, syeh Syalt}ut, Ibn Asyūr. Among these

mentioned scholars, I am interested in doing research on the thoughts of

Shiha>b al-Di>n al-Qara>fi>in relation to the hadith.

Al-Qara>fi> is a scholar who competent on kinds of sciences, among

them; Us}u>lFiqhscience, Fiqhscience, astronomy, languages, and etc. In his

book al-Qara>fi> divide position of Prophet into some categories, where,

14Need to remember, in sunah itself sometimes was delivered by the prophet as a human,
caused the tradition, and effected by area and his experience and etc.

15Yusūf al-Qarad}āwīSunah, Ilmu Pengetahuan dan Peradaban.... p.25
16 His full name is Abdullah ibn Muslim ibn Qut }aibah al-Marwazi > al-Dainauri > al-Ku>>fi> al-

Baghda>di>, Abu Muh}ammad. He died at Baghdad in 276 AH. See more completely on : Ibn
Qut}aibah Ghari>b al-H{adith tah}qiq by Abdullah al-Jabu>ri (Baghda>d : 1st edition, Mat}ba‘ah al-
‘A<ni>, 1977), p.14

17His full name is Qut}b al Di>n Ahmad ibn al al Syahid ibn Muazzam ibn Mansur ibn
Ahmad ibn Mahmud ibn Qiwam al Din. He was known Shah Waliyullah al-Dihla>wi>. See : Shah
Waliyullah al-Dihla>wi>, Hujjah Allah al Balighah ttranslated byNuruddin Hidayat (Jakarta:
Serambi, 2005)
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that position has an impact on understanding of h}adith. The division

positions of Muh}ammad become interesting to discussed, because of that

not all hadiths has resulted background (Asba>b al-Wurud).

To my knowledge, I do not find any works that discuss the relation of al-

Qara>fi>. Moreover, his thoughts about the status of Muh}ammad peace be

upon him. Here, I try to represent a new discourse on study of hadith.

On this basis, I am interested in doing research on al-Qarafi’s view

on the positions of the prophet Muhammad (peace be upon him) and on

the hadith as an important source of Islamic teachings.
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B. Research Questions

1. How does al-Qara>fi> elaborates the personality of the Prophet

Muh}ammad?

2. How far is the impact of his understanding of the position of Prophet

on his understanding of the Hadith?

C. Research Objectives and significances

1. The purposes of this research are :

a. To know the positions of the prophet Muh}ammad peace be

upon him, according toal-Qarāfī

b. To know the extent to which the impact of his understanding

of the positions of the Prophet on his understanding of the

Hadith as an important source of Islamic Teachings.

D. Prior Research

To my knowledge, there are some works that deal with al-Qara>fi>’s

thought on hadith. M. Quraish Shihab wrote a book entitled Membumikan al –

Qur’an (Bandung: Mizan, 2007). Inwhich he mentions that, according to al-

Qara>fi>, the status of Muh}ammad can be divided into four categories:Rasu>l

(messenger), Mufti>(deliverer of legal opinion), Qad}i> (judge), andIma>m (political

leader).

A similar elaboration of al-Qara>fi>’s idea can also be found in Muh}ammad

al-Ghazali’s work al-Sunnah al-Nabawiyah baina Ahl Fiqh wa Ahl al-H{adith

translate by Muhammad al-Baqīr (Bandung: Penerbit Mizan, Cet. IV, 1994).
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And Yusūf al-Qarad{āwī’swork al-Sunna Masdaran lil-Ma‘rifah wa al-

H{ad{arahtranslated by Abad Badruzzaman (Yogyakarta : PT Tiara Wacana,

2001). On his book, al-Qard}āwi> only describesthe position of Muh}ammad which

has done by al-Qarāfī.

Nevertheless, the researcher does not find any works that discuss the

relation of al-Qara>fi>’s thoughts about the status of Muh}ammad to his

understanding of hadith. On this basis, the researcher is interested in doing

research on this subject.

E. Research method

This is a qualitative research which is very much dependent on:

1. Sources research

The sources of data consist of primary sources and secondary

sources. The primary sources are those which are written by al-Qara>fi,

in which he discusses Hadith, among them al-Ih}kām fi Tamyīz al-

Fatāwā ‘an al-Ah}kām wa Tas}arrufāti al-Qadhī wa al-Imām,  al-

Furūq,al-‘Umniyah fi idrāki al-Niyah, al-‘Iqd al-Manz}ūm fi al-Khusūs

wa al-‘Umūm, Syarh} Tanqīh} al-Fus}ūl fī Ikhtis}ār al-Mahs}ūl fi us}ūland

etc.

The secondary sources are books or articles which are written by

scholars on Syiha>b al-Din al-Qara>fi>’s thought on hadis\.

2. Method of collecting data
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In order to collect the data, I use the documentation method.

The documentation method is a method of collecting and making note

of works of al\-Qarāfī, and articles that are related to his thought.

3. Data Analysis Techniques

After all data were collected, the next step is the process of data

analysis. The process of data analysis is the process of organizing and

arranging the datas into patterns, categories, and descriptions.18 The

techniques include:

a. Data reduction. Data that have been collected will be reducted and

summerized in accordance with the pattern and map research.19

b. Interpretation, i.e. the method of understanding the thoughts of al-

Qarāfī, especially in relation toh{adi>s|.20

4. Approach

This thesis uses anhistorical andsociological approach.

Historical approach is used to reconstruct an event in the past

objectively and systematically.

The sociological approach is used to see how far al-Qara>fi> was

influenced by certain sociological aspects, especially when he discussed

the hadith.

18 Lexi J. Moleong, Metodologi Penelitian Kualitatif (Bandung: PT Remaja Rosdakarya,
2002), p. 103.

19 Kaelan, Metode Penelitian Agama Kualitatif Interdisipliner (Yogyakarta: Paradigma,
2010), p. 160-163.

20 Anton Bakker and Achmad Chairiz Zubair, Metodologi Penelitian. p. 63.
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F. Structures of the thesis

Chapter one is the introduction which describes the significance of this

research. It covers the background, main problem, objectives and usefulness, prior

researches, research method and thesis structure. This chapter is the bridge of the

subsequent chapter.

Chapter two discusses historical accounts related to Shiha>b al-Di>n al-

Qara>fi>. These included some aspects that can be called “external background“,

such as political condition, academic atmosphere and social condition. This

chapter explores also what is called “internal background”, that cover al-Qara>fi>’s

biography of teaching and learning experiences.

In chapter three, I describe al-Qara>fi>’s views on Sunna and the positions

of the prophet Muh}ammad peace be upon him.

In chapter four, I try to explain the relation between al-Qara>fi>>’s view

about Muh}ammad and his understanding of hadith. Critical analysis is also

conducted heal.

Chapter five is the concluding remark. It includes conclusion which is the

answer of all question in the chapter one and relevant constructive suggestion for

the next similar research.
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CHAPTER V

CONCLUSION

A. Conclusion

On the basis of our research, several things can be concluded, as

follows:

1. According to al-Qara>fi>,the functions of Muh}ammad can be

divided into three categories:first, the leader (al-Ima>m) of

Muslim community.Second, the Judge (al-H{akim), and the last

one, deliverer of Islamic teachings (Mufti>).

2. This categorization led al-Qara>fi> to the understanding of

h}adith. According to him, the h}adith can be divided into three

categories: first, some h}adith consist of universal Islamic

teachings. Second, some h}adith are considered to contain

temporal Islamic teachings. The last one is that some h}adiths

refer to local Islamic teaching.

B. Recommendation

On the basis of this study, I have some recommendations, as

follows:

1. For next researcher of hadith’s study, especially who interested on

studying person’s thought. He or she could develop it deeper and

wider. Al-Qarafi is a scholar who is unknown in Indonesia.  So
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then, a lot of his works is not discussed,whereas, themes about

positions of Prophet Muhammad (peace be upon him), much

significance on understanding of hadith.This theme must be

researched deeper and widely.

2. The library of Islamic State University of Sunan Kalijaga should

provide a lot of books related to such study.
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