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MOTTO

االعسريسر معنإ
(Q.S. Al-Insyirah: 6)

ان اكن مملوك ميمفي ميمفيموهبرميمفيله مكا تو 
(Arai)

“Reformology” is Solution on Redesigning Islam
universalism

(Muhammad Zulkarnain)
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Abstract

It is interesting to discuss about reformist as an advocate of reform and
reinterpreting religious norms and sources, including the Sunna. The reformists’
ideology had been inviting internal conflicts in Indonesian Muslim context
bacause of the resistance from traditionalists. The significance of this research is
to analyze the reformists’s thoughts to find the best method on understanding
the Sunna. Researcher investigates three research questions including the main
thoughts of Moenawwar Chalil’s and Fazlur Rahman’s on Sunna principles, the
similiarities and differences, and the strengths and weaknesses of their thoughts.
From this research question, the reformist’s thought on Sunna principles will be
found.

This is library research which will explain about reformists’ thoughts on
Sunna. The primary sources for this reasearch are Kembali Kepada Al-Qur’an
dan As-Sunnah (Back to the Qur’an and Sunna), and Islamic Methodology in
History. The secondary sources include Modern reformist Thought In The
Muslim World, Paham Keagamaan Kaum Reformis: Studi Kasus Pemikiran
Moenawar Chalil (Religious Understanding of Reformists: Study of Moenawwar
Chalil’s Thought). The Method of collecting of data is documentation , while the
technique of data analyses are historical continuity, taxonomic analyses,
interpretation and comparation.This research uses hermeneutical approach. This
hermeneutical approach is inspired by Hasan Hanafi which focus on three steps:
historical consciousnesss (al-Shu’u>r al-Ta>rikhi>) that determines the originality
the text and certainty, eidetic consciousness (al-Shu’u>r al-Naz{ari>) which will
show the meaning of the texts, and practical consciousness (al-Shu’u>r al-‘Amali>)
as a basic theory for practical applications. Hassan Hanafi’s theory is used to
classify reformists’ thought.

Research shows that Chalil’s historical criticism is dominated by Islamic
jurisprudence perspectives. His reform ideas are addressed to redesign the legal
characters based on Sunna. Chalil believes that Sunna and its mission to advance
Islam can be achieved by conserving the essences of Sunna. In the other hand,
Fazlur Rahman believes that the prophetic Sunna must be interpreted in line with
modernity without neglecting the historical factors. Chalil and Rahman do not
focus on sanad criticism. They try to put Sunna in the highest position and
applicable in the Muslim societies. Chalil and Rahman are different on their
method to understand the Sunna. Practically, Chalil is successful in producing
fiqh al-Nabawi> althought without integrating modern sciences. He understands
Sunna based on textual approach method by letting texts explains each other.
This is Chalil’s weakness when compared to Rahman who contextualizes the
Sunna rationally using interdisciplinary approaches. With this method Rahman
tries to find the ideal-moral of Sunna.
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TRANSLITERATION

This thesis uses the transliteration’s system of American Library

Association/ Library of Congress.

Letters of The Alphabet

Letter Romanization Letter Romanization

ا omitted ض d}

ب B ط t}

ت T ظ z}

ث Th ع ‘(ayn)

ج J غ gh

ح h} ف f

خ kh ق q

د D ك k

ذ dh ل l

ر R م m

ز Z ن n

س S و w

ش Sh ھـ h

ص s} ي y

Vowels and Dipthongs

َ= a ā =َا =ِى i >

ِ= i á =َى aw =َو

ُ= u ū =ُو ay =َى
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General Rules

1. Hyphen is used to connect the definite article al with the following word;

between an inseparable prefix and the following word; between bin and the

following word in personal names when they are written in Arabic as a single

word.

2. Prime (‘) is used to resolve disambiguity, e.g. أدھم Aِd‘ham أكرمتھا
Akramat‘hā. to mark the use of a letter in its final form when it occurs in the

middle of a word, e.g. جيقلعة , Qal’ah’jī, ,شیخ زده Syaikh’zādah.

3. بن and ابن are both romanized ibn, except in modern names, typically North

African, in which بن is romanized bin.

4. Hamzah in initial position is not romanized; when medial or final it is

romanized ’, e.g. ,مسألة mas’alah, ,خطئ khat}i’a.

5. Tā’ marbūt}ah: In a word in the construct state: t, e.g. التربیةوزارة Wizārat

al-Tarbīyah; in an indefinite noun or adjective or proceeded by the defnite

article: h, e.g.صلاة , s}alāh, البھیةالرسالة , al-Risālah al-bahīyah.

6. The definite article is always romanized al-, whether is it followed by a “sun

letter” or not. An exception is the preposition ل followed by the article: lil-,

e.g. ,للشربیني lil-Shirbīnī.

7. Initial آ is romanized ā; medial آ is romanized ’ā, when it represents the

phonetic combination, e.g. ,تألیف ta’ālīf; otherwise آ is not romanized different

from .e.g ,ا ءآلفخ , Khulafā’.

8. Tanwīn is not normally romanized. For exceptions see ALA-LC Romanization

Tables.

9. representing the combination of long vowel plus consonant, is romanizedُوّ

ūw.
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10. Medial representing the combination of long vowel plus consonant, isِيّ

romanized īy; final ِيّ is romanized ī. e.g.المصري, al-Mis}rī, ,المصریة al-

Mis}rīyah.

11. Shaddah or tashdīd is romanized by doubling the letter.

12. اْ (was}lah), is not romanized. When alif with was}lah is part of the article

the initial vowel of the ,ال article is romanized a. In other words beginning

with hamzat al-was}l, the initial vowel is romanized i. E.g. المجیدعبدباھتمام ,
bi-ihtimām ‘Abd al-Majīd.
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CHAPTER I

INTRODUCTION

A. Background

The interpretation of Muslim religious sources is a crucial element in the

development of reformism.1 Sunna has an important role, as a second source in

Islam. It functions as an explanatory (al-Baya>n) 2 to the Qur’a>n statements still

globally. Every Muslim is aware of the importance of the Sunna, although the

Hadith and Sunna definitively are different, but they can not be separated.3

Reformists tend to believe that problems in Muslim societies resulted from

Muslims mistakes on understanding Islamic doctrines and rejections to

implement principles of the Qur’a>n and the Sunna comprehensivelly. Reformist

claimed that calling back to the Qur’a>n and Sunna as a primary doctrines of

reformists as a sollution to these problems. They recognized that the ways to

interpret the Qur’a>n and Sunna4 idealistically as applied the prophet and salaf

1 Aziz al-Azmeh, Islams and Modernities (New York : Verso, 1996), p. 101.

2 Hasjim Abbas, Kritik Matan Hadis Versi Muhadditsin dan Fuqaha (Yogyakarta: Teras,
2004), p. 1.

3 Translator’s introduction in Must}afa> al-Siba>’i>, Sunnah Dan Perkembangan Dalam
Penetapan Hukum Islam: Sebuah Pembelaan Kaum Sunni trans.Nurcholish Madjid (Jakarta:
Pustaka Firdaus, 1991), p. VIIII.

4 Associated with Muhammad ‘Abduh and his student Muhammad rashid Ridha, who
remained faithful to the open-minded modernism of his teacher until a few years after the Imam’s
premature death in 1905. As was the case with all religious thought confronting overwhelming
and unfamiliar – or only recently familiar- ideas on modes of thought, modernist reformist in the
lands of the ottoman empire strove to reach an accomodation, an a double accomodation at that:
salvaging the intellectual credibility of the Qur’a>n and other foundational text on the one hand,
and adopting the inevitable tropes and values of modernity on the other. See: Aziz al-Azmeh,
Islams and Modernities, p. 101.
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community which will absolve them from jurist (fuqāha>) authorities, because of

this reason reformists invite Muslims to return to the Qur’a>n and Sunna.

Islam as a religion can be seen as movement for designing Islam as the

source of power and social controlling.5 In this case, the theme of reformist and

its second source (Sunna) to be discussed. The Significance of reformist

movements based on their opinion on prophetic period and salaf as a par

excellence phase of Islam. They also admitted it as an ideal pattern. Although,

modern reformism6 not only based on that case, but also as responds to the

increasing of challenge from Western to the Muslim world. Many cases have

been debated since classical era, begin from the rule of the Qur’a>n and Sunna

through of heresy (bid’a) and unquestioning acceptance of traditional religious

interpretations (taqli>d). It is a modern reformism focus which formed inheritance

and rough matters of disputation.7

5 Clifford Geertz see that movements as an effort for making Islam as a “universal” thing, in
standard, unchanged, and commonly integrated into ritual system and belief…are not only made
a religion but also as life way completely and comprehensively, see: Aziz Talbani, “Pedagogy,
Power, And Discourse: Transformation of Islamic Education” in Keilmuan Integrasi dan
Interkoneksi Bidang Agama dan Sosial, Waryono (Ed.) (Yogyakata: Lembaga Penelitian
Universitas Islam Negeri Sunan Kalijaga), p.182.

6 The series of transformation which Muslim societies have undergone since the end of the
eighteenth century culminate in the triumph of the modern state and the establishment of a vast
process of dismantling of the traditional structures born out of the medieval balance
(concomitance with reformism agenda). In one ways, as Abdel Majid Charfi points out,
secularization is already an established fact in Muslim society today. It is already a fact as
regards mentalities and as regard the institutions which define the social and political order.
Today no field of practical life is still subject to religious based norms. See: Gema Martin Muňoz,
Islam Modernism and the West: Cultural and Political Relation at the End of Millenium (London:
I.B Tauris Publishers and The Eleni Nakou Foundation, 1990), p. 133.

7 Thoha Hamim, Paham Keagamaan Kaum Reformis: Studi Kasus Pemikiran Moenawar
Chalil (Yogyakarta: Tiara Wacana, 2000), p. 1.
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The reform discourse is inseparable with transformation,8modernism9 and

renewal cases. Modernism opposed to medievalism (or traditionalism), that the

sovereignty of reason and repudiates. Medieval man could be silenced by the

voice of authority and the modern man asks for reasons and explanations even

from the greatest authority.10

Reformist agenda has been confronting the rejection from traditionalists.

They have dialectics argument both of them (reformists and traditonalists). This

turbulences always have adressed their arguments to the Qur’a>n and Sunna as

two origins of Islam. If other studies about reformism is emphasized on political

aspects, this study will be aimed to Sunna principles by Muslim scholars

indirectly named themselves as a reformist.

The most important that reformism concepts in contemporary Islam

associated with modernism ideas, because its one of message has proposed by

reformists who have refused to authorities are not independently on ratio

consideration. Reformist assumed certain constancy from shari’a as a valid even

its formulated. This matter\ caused by historical conditions, social and politic

where Shari’a rules introduced. For reformists, its constanties made source of

discuss and seek rationally, it made integral part of system modern thought.

8 The action or an instance of transforming, AS Hornby, Oxford Advanced Learner’s
Dictionary of Current English (New York: Oxford University Press, 1995),  p.1270.

9 Modern idea or methods in contrast to traditional ones, especially in art or religion, AS
Hornby, Oxford Advanced Learner’s Dictionary... p. 750.

10 Mazheruddin Shiddiqi, Modern reformist Thought In The Muslim World (Delhi: Adam
Publishers, 1999), p. 1.
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Hence, a reformist on the same time a modernist. According to Reformist,

Islam is compatible with rational modern seeking and, furthermore the

application of ideas and modern norms into supreme form shari’a. Beside it,

reformist was a puritanist.11 His/her doctrines related to Islamic purification.12

The contemporary understanding of reformist projects can be seen in the writings

of Muslim intellectuals in the Muslim World, including two reformists,

Moenawwar Chalil and Fazlur Rahman.

Reformists’s ideology had been inviting conflicts internally in Indonesian

Muslim context.13 The followers of Indonesian modernism were ‘kaum muda’

(youth community). It support to radical change thought and religious practices.

The opposite of this movement was ‘kaum tua’ (old community) who rejected

the radical change by ‘kaum muda’ and who would conserve religious tradition

in Indonesia. ‘Kaum tua’ , beleived that the truth learnt by the great scholars in

11 Puritanist indicated to adherent this ideology, puritan is community which their beliefe
followed absolutism and uncompromising, Khalid Abou el-Fadhl related with this case he likes
mentioned as a puritan cause its meant intolerance to anypoints of competitive views and its seen
pluralistic reality as a contamination form on the genuine of truth. See: A. Rafiq Zainul Mun’im,
“Islam Puritan Versus Islam Moderat: Eksplorasi Gagasan Khalid Abou El-Fadl”, Jurnal Ilmiah
Ilmu Ushuluddin, vol. 7. No. 2 July 2008, p. 168-169

12 Thoha Hamim, Paham Keagamaan Kaum Reformis…p. 3.

13 Conflict between two biggest organizations in Indonesia who have presented their
ideologies, Muhammadiyya as organization based reformism forces, and Nahdhah al-‘Ulama
represented traditional organization althought there are others organizations adressed their
ideologies to reform in Indonesia context, the crucial one faced by both of ideology, cause of
turbulences not only in academic spheres but also conflicts in ‘grass root’ spheres, an exampled
did in South Borneo, several religion practices such as tahlilan (ritual for died peoples), talqi>n,
haulan and soon, these traditions rejected by Muhammadiyya or ‘kaum muda’ as a heresies
(bid’a) tradition even these are syirik (pholyteism). Most of all the practices about traditions
assumed (by Muhammadiyya) as veneration or ‘minta berkah’ (bless asking of the priest). NU
and Muhammadiyya’s conflicts,  according to Achmad Fedyani (University of Indonesia
antropolog) he has wrote at 1930 occured coupe the mosque of pandulangan Alabio between NU
(Nahdhah al-‘Ulama) and Muhammadiyya. See: Mujiburrahman, “ Aqidah dan Realitas
Keberagaman Masyarakat Banjar”, Journal Tashwi>r al-Afka>r, No. 26, october 1997, p. 54-55.
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classic and medieval era such as al-Gaza>li>, al-Ma>tu>ridi > and al-Asy’ari > in

theology, and the Ima>m of Madhhab in Islamic law would have not been

replaced. The truth, for ‘kaum tua’ never changed and research on the Qur’an

and Sunna is not only unnecessary but also dangerous. According to kaum tua it

will make miss-interpretation and mistakes.14

The emergence of Muhammadiyya and Persis (Persatuan Islam) movements

in 1912 and 1923 represents the Islamic reformist trend in the early twentieth

century. The Islamic religious reforms advocated by these movement

encompassed several aspects of life, individual as well as social. However, the

primary concern voiced by the reformist was certain theological issues which

were essential to the whole movement. Hence, the purpose of the establihment of

Muhammadiyya was initially to purify Indonesian Islam from local influences

and practices and to reformulate Islamic doctrines in the light of modern

thought. Persatuan Islam, on the other hand, was founded in order to strengthen

the faith on the basis of the Qur’ān and the Sunna15, and to accelerate the

propagation of Islam.16

14 Howard M. Federspiel, Persatuan IslamPembaharuan Islam Indonesia Abad XX, trans.
Yudian W. Asmin (Yogyakarta: Gadjah Mada University press, 1998), p.60.

15 Persis’s understanding on Sunna was focused to fiqh nuances in observence of religious
duties and Mu’amala themes. This matter correlated with background of education, basic of
knowledge, basic assumptions (fundamental philosphy) of Persis members which held rigidly by
them that Muhammad even he spoke Sunnas was on his capacity as a messenger, it implicated all
text of Sunnas to law and its universally (according to Dewan Hisbah of Persis) can be applied to
all place and all time. See: Siti Shobariyah Hawasy, Metode Pemahaman Hadis Dewan Hisbah
Persatuan Islam: Kajian terhadap Keputusan Sidang Dewan Hisbah Persis ke-IV 2002,
Undergraduate Thesis in tafsi>r and Sunna departement of Ushuluddin Faculty of Sunan Kalijaga
State Islamic University, 2005.

16 Fauzan Saleh, Modern Trends in Islamic Theological Discourse in Twentieth Century
Indonesia: A Critical Survey (Leiden: Brill, 2001), p. 3.
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Farichin Chumaidy concludes that the significance of the emergence of the

Nahd}ah al-‘Ulama>’ for Indonesian Muslim community can be viewed perhaps

best from the angle of the orthodox (traditionalist) Muslim group it united them

and made them a social force which is regarded as a counterbalance to the

existence of the Islamic reformist organizations in Indonesia.17

Moenawwar Chalil is among important reformist in Indonesia. His double

positions as a chairman of Majlis ‘Ulama> of Persis (persatuan Islam) and

member of center Majlis Tarjih of Muhammadiyya indicate his significant.18 He

also the first writer of “Kembali Kepada al-Qur’a>n dan Sunnah ”19 (Back to The

Qur’a>n and Sunna) and his  contacs with traditional communities will give

different paradigms on Sunna thought.

The second Muslim scholar as an object of this research is Fazlur Rahman as

a reformist. According to Rahman, as noted by Wan Mohd, reformist is whoever

has optimistic on their positions and their views progressively, among them are;

Ibn H{azm, Ibn Taymiyya, Muh}ammad Ibn ‘Abd al-Wahha>b and Rahman.20

Rahman’s approaches was inspired by historical approach developed by

orientalists, but Rahman adreessed his critiques to some orientalists who

17 Akh. Minhaji, Ahmad Hassan And Legal Reform In Indonesia (1887-1958) , (Yogyakarta:
Kurnia Kalam Semesta Press, 2001), p.229.

18 Thoha Hamim, Paham Keagamaan Kaum Reformis…p. 5.

19 According to Muh. Tafsir’s research, this book included as a popular literature used by
IAIN/STAIN and PTAIS since 1970’s era. See: Muh. Tafsir, Kajian Hadis di Indonesia: Sejarah
dan Pemikiran (Ponorogo:  STAIN Ponorogo Press, 2007), p. 33-35.

20 The second category, they really neglectless with their reformism methods and they have
intellectual history are not unconstant, this cluster represented by al-Ghaza>lI. See: Wan Mohd.
Nor Wan Daud, “Fazlur Rahman: Kesan Seorang Murid dan Teman “ Jurnal ‘Ulu>mul Qur’a>n.
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analyzed Islamic history as “analyzing a body already died.” In contrast to

orientalist, Rahman offers an approach to Islamic development which is not only

historical approach but also what included on that history can be taken for the

renewal of thoughts and Islamic movements in modern era.21

Rahman occupied many positions during his lifetime. He was an adviser of

the Advisory Council of Islamic Ideology, a religious policy-making body in

Pakistan which proposed policies for implementation by the Pakistani

goverment. Althought Rahman faced strong opposition and finally had to leave

Pakistan in 1968, it gave him practical experience of initiating political and legal

reform that encouraged him for the rest of his life to advocate for the

transformation of intellectual tradition.22

The transformation of “ Little ” tradition can be characterized as the “

Orthodoxification” of the tradition, and on the other hand, the modernization of

the great tradition.23 Rahman’s agendas from “Little” tradition toward  “greater”

tradition in pakistan faced to traditionalists resistance. In pakistan context,

religion and has to be able to deal with new and dynamic of political ideologies.

Those traditions were turned into customs while basis of faith is today becoming

21 Mujiburrahman, Mengindonesiakan Islam: Representasi dan Ideologi (Yogyakarta:
Pustaka Pelajar, 2008), p. 90.

22 Meena Sharify-Funk, “Overcoming the Barriers; The Role of critical Islam in
Empowering Muslim Women”, Paper in Center for the study of Islam and Democracy, Fourth
Annual Conference, School of International service American University, Washington, DC, 2003,
p. 6.

23 Fauzan Saleh, Modern Trends in Islamic Theological Discourse in Twentieth Century
Indonesia : A Critical Survey, p. 13.
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weak..24 Rahman understood that Islam must be a solver for many contemporary

problems. In his book Islamic Methodology in History he describes deteriorations

of Muslim societies. He said that for about a century Muslim society has been

experiencing the onset. Within its fabric, or tremendous forces let loose by what

is generally called “modernity.”25 Rahman worries that Islamic source functions

recently, including Sunna.

Islam has rejected foolishness in any forms and patterns. Islam came to make

revolution fully for belief, life views, conceptions, realities, new scales from

values, binding of fresh morality, motivation transforming. It will open pure

process to produce all of changing structures on developing and making I<ma>ni>-

societies. It will build ideology of social movement like aimed for Khila>fah ‘ala>

Minha>j al-Nubuwwah.26

Reformism thinkers on Sunna they gave positive contributions for Islamic

reformism in their countries. Moenawwar Chalil and Fazlur Rahman are among

reformists who have important rules. Moenawwar Chalil’s affiliation to Majlis

‘Ulama> of Persis (Persatuan Islam), member of center Majlis Tarji>h of

Muhammadiyya and secretary of Lajnah Ahli-Ahli Hadis Indonesia (the

committee of Sunna scholars) illustrate his contribution tolaw products, critiques

24 Erwin I.J. Rosenthal, Islam in the Modern National State (Cambridge: Cambridge
university Press, 1965), p. 200.

25 Fazlur rahman, Islamic Methodology in History (India: Adam publishers, 1994), p. 176.

26 H.A. Mukti Ali, Alam Pikiran Islam Modern di India dan Pakistan (Bandung: Mizan,
1996), p. 254-255.
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(especially to traditionalist customs in Indonesian context), and reformism

project.

B. Research Questions

Based on the background, this research will answer these following

questions:

1. What are the main thoughts of Moenawar Chalil’s and Fazlur Rahman’s

on Sunna principles?

2. What are the similarities and differences of Moenawar Chalil’s and Fazlur

Rahman’s Sunna principles?

3. What are the strengths and weaknesses of Moenawar Chalil’s and Fazlur

Rahman’s Sunna principles?

C. Research Objectives

1. Objects this research

a. To know reformists thought on Sunna comprehensively, particularly

Moenawar Chalil and Fazlur Rahman.

b. To know the similarities and differences of their Sunna hermeneutic

principles.

c. To know the weaknesses and strengths of their hermeneutic principles.
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D. Review of Literature

In book of Modern Reformist thought in The Muslim World by Mazheruddin

Shiddiqi explores about the modernist Muslim reformers, and the intellectual,

political social, economic and educational problems faced by Muslim world.

Modern civilizations has given birth to new concepts, ideas and theories which

have changed the traditional ways of thinking.27 This book focused on reformist

Muslim thinkers and their turbulences with traditionalism, this book generally

discussed about modernity and changing which must be changed did by Muslim

tradition. Althought, this book has given a general views of reformism projects in

Islamic world, its has not given yet specifically and comprehensively of Sunna

studies to reformism projects.

Taufik Adnan Amal in his undergraduate thesis (Islam dan Tantangan

Modernitas : Studi atas Pemikiran Hukum Fazlur Rahman ) has focussed on

complex controversiality between traditionalist groups and fundamentalist, in

the other hand, with modernist groups. And it was appeared based on their

struggle to define “ Islam” for Pakistan. The essential of “ being” or “ Raison d’

Etre ” of Pakistan was willing of Pakistan Muslim to be able to life fully under

Islam guidances. According to Adnan Amal, althought this writting was

including one chapter of Sunna conceptions, but this seeking stressed to law

thought of Rahman appears based on religious doctrines.28 If its was focused to

27 Mazheruddin Shiddiqi, Modern Reformist thought in The Muslim World (India : Adam
Publisher, 1998), p. 229.

28 Taufik Adnan Amal, Islam dan Tantangan Modernitas: Studi atas Pemikiran Hukum
Fazlur Rahman (Bandung: Mizan, 1989), p. 43-44.
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law-thought of rahman, my research will seek comprehensively about critical of

Rahman reformism agenda based on his thought on Sunna.

In Indonesia context, Akh. Minhaji has wrote about turbulences of

reformism movement in Indonesia in his doctoral dissertation (Ahmad Hassan

and Islamic Legal Reform in Indonesia (1887-1958 ) ). Based on Minhaji: “ there

is a perception held not only by scholars in the field but by many Muslim as well

that Islamic law in Indoesia is strongly colored by “ non-Islamic” local custom

(adat). Because, its historically, this notion has given rise to a number of

movements which have sought to ensure that religious beliefs and practices be

resorted and brought into harmony with the primary sources of Islam the

Qur’anand Sunna.”29 One of reformist has colored Indonesia reformism

disputation, Minhaji’s research has decided that Hassan developed a sound,

consistent and text-based approach to us}u>l al-Fiqh that was adopted after his

death by his followers and students. In this matter, Minhaji tried to explain

reformism movement in Indonesia which was brought by Ahmad Hassan. This

matter has determined several Indonesian Muslim scholars. Althought, this

research represents Indonesia reformism, but this research more focused to

Islamic legal Theory (us}u>l al-fiqh) Based on this matter, in this case Moenawar

Chalil was a reformist in one line with Ahmad Hassan, he represents an

Indonesian reformist will be focused about his thought on Sunna and its

implication to reformism in Indonesia.

29 Akh. Minhaji, Ahmad Hassan and Islamic Legal Reform in Indonesia 1887-1958 ,
(Yogyakarta: Kalam Semesta Press, 2001), p. Xi.
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Thoha Hamim, throught his doctoral dissertation at McGill University was

translated with tittle (Paham Keagamaan Kaum Reformis : Studi Kasus

Pemikiran Moenawwar Chalil ), as a shape of thought after past reformist.

Mattters has made renewal of religion. Based on slogan back to the Qur’an and

Sunna as a reformist Chalil rejected bid’a practices. Thoha Hamim also has

mentioned that Chalil has revitalized and declared to pay attention to Sunna

which designed to rebuild direct relations with characteristics of law decisions.

Chalil also criticized to falls practices which adressed to Rasulullah. And main

thought of Chalil reformism thought is his revisions to understand of basic

doctrines and he also corrects traditional religious celebrations to promote

tawhi>d conception and purity of faith.30 Hamim’s research, according to him was

focused to compromize between traditionalist and reformist in In donesian

context who has represented by Chalil on academic area for loosing prejudice

both them. And my research, contrary to him, if Hamim has discussed the

turbulences both of traditionalists and reformist, Moenawar Chalil’s thought will

be focused to trace his Sunna hermeneutic and determine aim of Chalil

reformism project based on his Sunna thought an sich.

Sutrisno in his writing (The Works of Fazlur Rahman: A Bibliographical

Study) published on Hermenia, multi-discipline journal of Islamic studies. In this

paper about Fazlur Rahman, Sutrisno aims to understand and to analyze the

concept of epistemology in Fazlur Rahman’s thought. Epistemology is

understood as the theory of knowledge which issues the matters of the

30 Thoha Hamim, Paham Keagamaan Kaum Reformis…p. xi.
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knowledge origin, method, approach, classification, validation. Sutrisno in this

paper used an approach in disclosing the basically fundamental structure of

knowledge.31

Rabiatul Azkiyah in his undergraduate thesis (Kontekstualisasi Hijrah :

Suatu Pendekatan Metodologi Penafsiran Fazlur Rahman ), Azkiyah by using

methodology approach of Rahman’s interpretation which compromised with the

historical and sociological aspects in his interpretation scheme. Azkiyah tried to

reinterprete historical accidents naturally on effort for understanding reality and

dynamics of change nowadays, and he also said that general principles of the

Qur’an must be counted in contemporary legislation for keeping up meaning and

its spirit on giving solutions in mutual accord today.32

E. Research Method

This is a qualitative research which focuses on bibliographical studies or

library research. It will explain about reformist thoughts on Sunna.

1. Sources of Data

Sources of data in this research will include the primary and the secondary

datas. The primary data is Kembali Kepada Al-Qur’an dan Sunnah by

Moenawwar Chalil and Islamic Methodology in History by Fazlur Rahman, the

31 Sutrisno, Epistemologi Pemikiran Fazlur Rahman, in Hermenia, multi-discipline Journal
of Islamic Studies, Vol. 1, No. 1, January-June, 2002. Post Graduate of  Sunan Kalijag Islamic
State University

32 Rabiatul Azkiyah, Kontekstualisasi Hijrah: Suatu Pendekatan Metodologi Penafsiran
Fazlur Rahman, Undergraduate Thesis in Tafsi>r and H{adi>th Departement of Ushuluddin Faculty
of Sunan Kalijaga State Islamic University, 1999.
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secondary data include Paham Keagamaan Kaum Reformis by Thoha Hamim and

Desain Ilmu-Ilmu Keislaman Dalam Pemikiran Hermeneutika Fazlur Rahman by

Ilyas Supena.

2. Method of Data Collection

The method for collecting the datas in this research is documentation

method. Documentation means is collecting and making note to works which has

written by scholars prominents, in this case is Chalil’s and Rahman’s works

related to their thoughts, or writing by others which related to the prominents

thought.33

3. Data Analysis Techniques

Once all the data are collected from several sources, the next step is the

process of data analysis. The process of data analysis is the process of organizing

and sorting the data into patterns, categories, and descriptions on the basic unit in

order to discover themes. Working hypotheses can be formulated as suggested by

the data.34 In order to accumulate data into qualitative techniques, the analyses

will include:

a. Historical continuity, which is the method to describe the life history

character, education, development of ideas, influences it receives, the

socio-political circumstances of times that experienced by the characters,

as well as study earlier.35

33 Arief Furchan and Agus Maimun, Studi Tokoh Metode Penelitian Mengenai Tokoh
(Yogyakarta: Pustaka Pelajar, 2005), p. 54.

34 Lexi J. Moleong, Metodologi Penelitian Kualitatif (Bandung: PT Remaja Rosdakarya,
2002), pp. 103.
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b. Taxonomic analysis, the analysis is centered on a specific theme that

serves to illustrate the problems that became the target of study, then track

him down and explain it in more deeply.36

c. Interpretation, which is the method to understand the thoughts of the

characters Moenawwar Chalil and Fazlur Rahmman, in this case about

reformist thought on Sunna, to capture the intended figure explanation.37

d. Comparison, the scholars will be compared proportionally. It will

reduce the similarities, differences, strengths and weaknesses both of

scholars.

4. Research Approach

This research will use Hassan Hanafi’s hermeneutical approach that

includes three principal hermeneutical problems: 1) essences of the thought, 2)

methods have used (by reformists) to understand the text, 3) how the

understanding based on horizons from audiens who was an object of the text 38

have worked by reformists (Chalil and Rahman) on the Sunna thought. It used to

classify the reformist’s thought.

35 Anton Bakker and Achmad Chairiz Zubair, Metodologi Penelitian Filsafat
(Yogyakarta: Kanisius, 1990), pp.  64.

36 Arif Furchan and Agus Maimun, Studi Tokoh, Metode Penelitian Mengenai Tokoh
(Yogyakarta: Pustaka Pelajar, 2005), pp. 65-67.

37 Anton Bakker and Achmad Chairiz Zubair, Metodologi Penelitian. pp. 63.

38 Musahadi Ham, Evolusi Konsep Sunnah: Implikasinya Pada Perkembangan Hukum Islam
(Semarang: Aneka Ilmu, 2000), p.140. This hermeneutical approach inspired by Hasan Hanafi
who will relate between counsciousness to the object with three principles steps: historical
counsciousness (al-Shu’u>r al-Ta’ammuliy), this step determines the originality the text and
certainty, and eidetic counsciousness (al-Shu’u>r al-Naz{ari>) will show the meaning of the texts
and make it rationally, and practical counsciousness (al-Shu’u>r al-‘Amali>) in using the meaning
as basic theories for practical applications.
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F. Research Outline

This research will consist of five chapters:

Chapter one is introduction that consist of background, statement problem,

object and significance, review of literature, method of research and systematic

of Inquiry. This chapter will be used as basic of research and determines aim of

this research. As general view about background will give explanation of

problems of this research, not only to know what are the background but also this

chapter contains a reason of research choosing.

Chapter two will describe reformists biographical sketch. This chapter will

explain their socio-cultural background, scholarly career, scholarly works and

social organizations activities. This biographical skecth is important for this

research because it determines their thought conceptions.

Chapter three is focused specially on general studies about reformist,

definition and its rules in Sunna discourse. This explanation is important to know

the general overview that reformist issue motivates the social changing,

especially in its relation to Islamic basic text.

Chapter four will discuss their thought, especially on their hermeneutical

conceptions  about Sunna, including: historical, eidetic, and practical criticism

on understanding Sunna. This chapter is main study of Moenawwar Chalil’s and

Fazlur Rahman’s thought on Sunna principles. With the hermeneutical studies,

this chapter will seek an original thought on their Sunna principles as an original

thought both of them and also researcher will search some differences and

similarities, strengths and weaknesses between Moenawwar Chalil and Fazlur
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Rahman. With the logics of comparison researcher will compare proportionally

based on their original principles on Sunna which built by scholars.

Chapter five is the conclusion. In this chapter researcher will answer the

research questions and also recommendations based on research.
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CHAPTER V

CONCLUSION

A. CONCLUSION

This research will answer the statements of problem based on approach

of this research. Researcher got the following conclusions:

1. Chalil’s thought on Sunna is dominated by Islamic jurisprudence

perspectives. His reform ideas are addressed to redesign the legal

characters based on Sunna. Chalil believes that Sunna and its mission

to advance Islam can be achieved by conserving the essences of Sunna.

He compares the riwa>yahs with the Qur’a>n to prove coherency

between Qur’a>n and Sunna. In the other hand, Fazlur Rahman believes

that the prophetic Sunna must be interpreted in line with modernity

without neglecting the historical factors. Rahman tries to relate the

continuity of history on understanding the Sunna.

2. The simmilarity of Chalil and Rahman do not focuss on sanad

criticism. They try to put Sunna in the highest position and applicable

in the Muslim societies. Chalil and Rahman are different on their

method to understand the Sunna. Chalil understands Sunna based on

textual approach method by letting texts explains each other. It is

different from Rahman who contextualizes the Sunna rationally using

interdisciplinary approaches.
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3. Chalil is successful in producing fiqh al-Nabawi> althought without

integrating modern sciences comprehensivelly. It is Chalil’s weakness

when compared to Rahman who contextualizes using methodic steps.

With this method, Rahman will find the ideal-moral of Sunna

although there is no certain limitations in combining between history

and modernity.

B. RECOMMENDATION

The present crisis in Islamic thought is more alarming than ever before.

Admittedly, the long-standing isolation previously mentioned has resulted in

incompetence and superficiality of thought, but it is not the main cause of

the crisis. Much more to the point is the inability of our thinkers to measure

the extent of change that has taken place in the realm of knowledge, culture,

and civilization in the modern world. There is also parallel inability to locate

the point of strength in the source of Islamic knowledge and to learn from

past experience.

The best answer to the crisis in Islam is the Islamic reformist

movement to reapply Islam based on Islam sources, on this case Sunna must

be developed to realize Islam progressively in facing the dynamics of

change. In this matter, researcher offers “Reformology” to reapply ideal-

moral of Islam without neglecting Islamic historicity, locus condition and

Islamic treasure on facing modernity.
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This comparative study of reformists has shown its capacities for

readjustment and self-correction, and there are indications that it is

continuing to develop with the intellectual challenges of new times.
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